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568 Citations of the Old Testament wn the New. [Jovy,

pretation of the ways of God and of the word of God. Hither,
then, when the youth comes, with his soul kindled with high and
holy aspirations, while here he seeks such preparation as will
best fit him for posts of honor and influence, while he aims in
the highest and best sense to become “the man for the times,”
not for this time only but for all times, let him remember that “a
new language is a new world,” that it opens new forms of thought
and feeling ; nay more, let him remember that he who has mas-
tered a new language in its letter and spirit, has, in the very act,
had as if a new sowd breathed into his own m&ellectuul nature, to
enhance his immortal being.

ARTICLE VII.
THE CITATIONS OF THE OLD TESTAMENT IN THE NEW.

Translated from the German of Tholuck, by Charles A. Aiken, Resident
Licentiate, Andover.

[Tais translation is made from the third edition of the anthor’s
treatise on “ The Old Testament in the New,” which is usually
found as an appendix to his Commentary on the Hebrews. The
preceding edition of the appendix was translated with the com-
mentary, and published in the “ Cabinet Library,” of Messrs.
Clark, Edinburgh, in 1842. The treatise has since that time
been entirely remodelled (1849), and is, in its present form, in
Germany, the standard discussion of this important and difficult
subject. The fact of a former translation seemed to render desi-
rable a new translation, rather than a mere abstract, as had been
intended. Here and there a quotation or reference has been
thrown into a foot-note; and one omission will be found noticed
in its place. The high reputation of the author and the impor-
tance of the subject will be a sufficient justification of the attempt
to lay this discussion before the readers of the Bibliotheca Sacra.
— Tr.]
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¢ 1. Hhstorical Introduction.

The way in which all the writers of the New Testament, and
especially the author of the Epistle to the Hebrews, use the
expressions of the Old Testament as proofs, is to us somewhat
striking at the stage of development which exegesis has now
reached, inasmuch as the passages of the Old Testament thus
employed, have frequently a sense which seems to make them
inappropriate to the argument, and, indeed, for citation at all in
the connection. The Arminian theologians had, in their time,
in support of the historical interpretation which they advocated,
called especial attention to the fact, that among Jewish authors
a like arbitrariness in the application of the Old Testament pre-
vails; that they also explained passages of the Old Testament,
and adduced them as proofs, or at least as parallels, altogether
without regard to the original context. “ So much every one
perceives,” says the Fragmentist, at the end of the last century
(on the Design of Jesus and his disciples, p. 176), “ that unless
one is ready to assume beforchand, on the ground of his faith in
the New Testament, this principle, — this passage speaks of
Jesus of Nazareth, — no single one of these quotations proves
anything, but that they all in their natural sense speak of quite
other persons, times and events.” Whether now, under the
influence of the imperfect cultivation of the age, the Old Testa.-
ment, in the passages in question, was expounded by the apos-
tles, by Christ himself, generally in inconsistency with the con-
nection, is to appear in the course of the following examination.
‘True, special investigations are never undertaken without cer-
tain dogmatic presuppositions, more or less fixed; on the other
hand, the results of the inquiry exert a reflex modifying influence
upon former convictions, as here upon the Christology, and the
doctrines of revelation and inspiration.

As long as the absolute freedom of the authors of the New
Testament from error, stood fast as a premise unquestioned by
interpreters, on account of the assumption of an inspwratio lte-
ralis, the interpretation and application of the Old Testament
given in the New, must be the standard for Christian expo-
sition. This was then the problem: to discover, in any possible
way in these passages of the Old Testament, the specific Chris-
tian sense which had apparently been found in them by the

48%
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.writers of the New Testament. Two methods were here pur-
sued. Without regard to the connection, one portion of the ear-
lier interpreters seek to establish the specifically Christian sense
as that historically given in the Old Testament; the other, be-
lieving that these passages of the Old Testament must be under-
stood in the first place from their connection, assume a double
sense, 8 vaovose. Some follow now the one, now the other mode
of explanation; so in the early church, the expositors Chrysostom
and Theodoret, who occupy middle ground between the Alexan-
drian and the elder Antiochene schools. Yet Chrysostom ex-
pressly lays down this canon, that the connection is sometimes
suddenly interrupted by a historical reference of the New Tes-
tament, that the discourse refers partly to circumstances of the
time, partly to the future! With equal measures of orthodoxy
the one class of commmentators, nevertheless, at times, comes
into sharp conflict with the other. While Calov, alluding to the
citation in Heb. ii.,, says on Isa. 8: 17, 18: sunt verba ipsius Dom-
ini, habemus enim interpretationem indubitatam, and remarks
on the citation in Heb. 1: 5: non sensum geminum habet, sed ut
omnia scripturae loca unicum tantum, quia spiritus sanctus non
Apollinis more locutus ambigue sensum diversum iisdem verbis
occultavit; and, accordingly, on account of Matt. 2: 15, 18, finds
in Hos. 11: 1, Jer. 31: 15, a prophecy of those events of the New
Testament; the no less orthodox Chemnitz declares, on Matt.
2:15: coacta et contorta est eorum explicatio, qui contendunt
Oseam in Matt. 2: 15, de solo puero Jesu vaticinari; and Schétt-
gen on the same possage: nemo negat haec verba proprie de
populo Israelitico intelligi debere. Among the early writers there
belonged to the first class Augustine,? Jerome, Cyril Alex., Lu-
ther,tinost of the Lutheran interpreters, so Tamov, Seb. Schmidt,

1 He says on Psalm cix.: Iegl ivos 6 waluis eipnras; ivia megl 700 " Iovda
—10. 88 doind megl érépuwy + xal yop ovros meogyreias wdlsv Tpdmos oviv. —
— xa) yoo xad TouTo MEOYNTEias :idos, peraky diandmrey nal iotopiay Tivd fu-
BdMew, xal perd ©d tavre Skl dviv ndley éml 1d mpdrepa Enawivas.

2 Clausen, Aug. scripturac sacrae interpres, p. 1539.

3 Yet Luther follows in this respect, as in others, no fixed rules of hermenen-
tics. 1n the Psalms he applies the words everywhere to Christ, so that he, e. g.,
in Ps. 102: 27, which is applied to Christ in Heb. 1: 10, refers * bat thou art the
same,” to the fact, that God incarnate is no other than God in eternity. On the
other hand, he does not allow himself to be in the least bound by the application
of Isa. 8: 14 by the apostles to the Messiah, 1 Pet. 2: 8. Rom. 9: 33, but in the
interpretation of Isa. viii. treats the cxpression as a “locas communis,” thus : so
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Calov, A. H. Francke, in his exposition of the Psalms, and others ;
and, among the Reformed theologians, prominently Surenhus,
who has applied this mode of exposition to all the citations from
the Old Testament in his fiflos xezatlayjs. Even down to the
time of Andreas Cramer (1757) on account of the citation in
Heb. 1: 10, the Messiah is regarded as the subject of Psalm cii.,
and, in yet more recent times, on account of the quotations in the
New Testament, the Psalms in which the singer speaks in the
first person are regarded by many as Psalms in which the Mes-
siah is introduced as speaking ; so Dereser, Kaiser, Klaus, Heng-
stenberg, in the Christology. Yet more widely extended in the
early church was the assumption of a double sense; its advocates
were Origen, Eusebins Cas., Basil, Gregory of Nyssa and of
Nazianzen, Ephraim in the Mesopotamian school of interpreters;
in the Latin church, Hilary and Ambrose, and, as has been
already remarked, to some extent, Chrysostom and Theodoret.
Psalm Ixix, e. g, according to Theodoret, treats, in its proper
sense, of the miseries of the Jews in exile, typically, of the Re-
deemer; Psalm viii.,, according to Chrysostom and Theodoret,
primarily of man in general, xvguiregor of the first born of the
human race, of Christ. The majority of Catholic interpreters,
also, belong to this class. The most of the Reformed commenta-
tors, Zuingli, Pellicanus, Calvin, Bucer,! Cocceins, also, attached
themselves to it, for the sake of the historical interpretation.
Melanchthon, also, on Ps. 22: 4, follows this method of interpreta-
tion. By Bengel this principle of hermeneutics is thus expressed
(Gnomon on Matt. 1: 22): suepe in N. T. allegantur vaticinia,
guorum contextum prophetarum tempore non dubium est, quin
auditores ex intentwne divina interpretari debuerint de rebus jam

soon as one turns aside from the faith, we stumble at all the miracles and words
of God, and adds: the apostles have in 1 Pet. ii. Rom. ix., applied this general
expression to a particular thing. He also explains Isa. 8: 17, 18, not accorling
o Heb. ii. of Christ, but of the prophet (Walch, VI. p. 121 seq.). The same free
manner, regardless of consistency, he uses with regard to the language of the
apostles, when he says on Matt. xxiv.: Matthew and Mark confuase the two (the
end of the world and the destruction of Jerusalem), do not observe the order
which Luke has prescrved (Walch, XI. 2496).

1 Zuingli on Matt. 2: 18, says: evangelista detorqnet haec verba ad Christam,
omnis enim quae in Vetere Testamento etiam vere sunt gesta, in figura tamen
contigerunt et figurae fueront, in Christo omnia consummantur et vere implen-.
tar. Bucer, after much hesitation on the question, whether the historical sense
is in all the Psalms to be regarded as the primary, decides at length in the affir-
mative, with the words : veritati enim nihil officit, et facit omnia elariora.
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tum praesentibus. Eadem vero intentio divina longius prospi-
ciens, sic formawnt orationem, ut magis proprie deinceps ea converi-
ret in tempora Messiae et hanc intentionem divinam apostoli nos
docent. Bengel, accordingly, explains the citations, Matt. 2: 15.
18, with the remark, which may, however, be understood also in
a freer and modern sense:! unius dicti sensui minor et maior
non unius temporis eventus respondere potest, donec vaticinium
ezhauritur. Among living commentators Stier is the only one
who maintains the doctrine that two or even more senses were
intended by the Holy Spirit as author of the Scriptures.
Especially in Calvin do we see the conviction pressing upward,
that in many instances, like Matt 2: 18. Rom. 10: 6 seq. Eph.
4: 9. Heb. 2: 6—9. 4: 4, the passages of the Old Testament are
not to be at all regarded as prophecies, but are used by the New
Testament author merely as the substratum for his own ideas® In
this way an expedient would be suggested for the explanation
of passages of the Old Testament according to their connection,
without accusing the anthor of the New Testament of a nagep-
pvein.  The earliest fathers of the Antiochene school, Diodorus
of Tarsus and Theodore of Mopsueste, are, as it appears, still
more committed to this principle. As they attached special im-
portance to the exolovBia, i. e. the sense gathered from the con-
nection, they find in the Old Testament but few prophecies that
relate properly to Christ,— Diodorus only three or four Messianic
Psalms. Kosmas Indicopleustes, who follows Diodorus, declares
it not allowable to refer, in the Psalms, aphoristically, part to
Christ, part to other persons, it being an unworthy assumption,
that, in the same Psalm, here the experiences of the Lord, there
those of his servants, are depicted. Therefore, where others
find the Messiah to be the exclusive or the coérdinate subject,

1 Nitzach, System of Christian Doctrine, 5th ed. p. 88: the more therc is that
is typical contained in & prophecy, so mach the more does it await a various and
gradusl, a very near aud a very remote fulfilment, e. g. the prophecies of Exckicl
and of the second part of Isainh.

2 He remarks on Heb. 2: 6 : respondco, non fuisse propositum apostolo genai-
nam verborum expositionem referre. Nihil enim est incommodi si allusiones
in verbis quaerat ad ornandam praesentem causam. Quemadmodum Paulus
cum Rom. 10: 6. testimoninm citat ex Mose : qois ascendit in cocluam, etc.. statim
non interpretationem sed exornatiomem attexit de coelo et inferis, etc. While
he attempts in Matt. 2: 15, to point out more accarately the typical element, on
verse 18 he remarks only : non intelligit Matth., illic praedictam fuisse, quid fuc-
turus esset Herodes, sed Christi adventu renovatam esse luctum illam.
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these interpreters abide by the reference to David, Solomon or
Zerubbabel, and are consequently accused, even by Chrysostom
and Theodoret, of Judaizing. The citation of other passages by
the apostles is regarded as mere accommodation, ez simii.! In
all probability the justification of such applications and parallels
was based on a reference to the complete organic parallelism
of the Old Testament and the New; such as Theodore of
Mopsueste refers to in the preface to his exposition of Jonah
(Theodori Mopsv. quae supersunt ed. Wegnern, T. L p. 277
8eq.).

This mode of treating citations was carried to the greatest
extent in its application by the Arminians; see Grotius on Matt.
1: 22, Episcopius on Matt 2: 15, and especially Wetstein on
Matt 1: 22. According to the manmer of Jewish authors, ive
mlgpwdy, they say, introduces a significant simile.? The same
conclusion is reached in the full, though irresolute, discassion of
the citations of the Old Testament in the New, in Eckermann’s
Theologische Beitriige; see particularly IL 213. The period of
illamination had meanwhile, in order to reconcile the irratiomality
said to be found in the Scriptures with the authority still asoribed
to them, brought into vogue the theory of accommodation, which
wus employed especially to excuse the application meade of these
citations. * It is for the sake of the Jews,” says Semler (in “ The
last Confession of Faith concerning the Christian and natural
religion,” p. 246), “that passages of the Old Testament are
adduced in the New, that they might attach a wider significance
to their former narrower interpretations.” On 1 Cor. 10: 4, he
remarks, after adducing some Jewish legends: haec talia, inge-
nio Judaico propria, a Christiana vero mente plane aliena, non

1 “Ova 82 érspa, says Kosmas (Montfaucon collectio nove Patrum IL 227),
&llaBor o dndorodos In Ty waluow, ouy ois sic aUToy wvplus sinuiva iklle-
Bov, 8L’ o; doudlovra T3 vmoBioss: olov: duuspisavro 1d iudred
pov (Ps. 22: 9) ——olov £molnos xad 6 pandgios Mailos, Tiv genosy Mwvalws
psrafadaly sic tiy idlay vnédsoy (Rom. 10: 6) — ueragedoas Tiy fevow we
douddeay e Ty idiay vwdOeory, Theodore of Mopsueste judges in the same
way of the passage from the Psalms in Heb. 10: 5, which refers, he says, properly
to the Jews in captivity : uszalldiac obv alriy W¢ éx mooowmov vov Xpwror
tasty gnoiv, x.7. 1. (Fritzsche, Theod. Mopsv. in N. T. comm. 1847, p. 169).

% Hammond on Matt. 2: 23: respondeo, aliquando prophetias dici impleri,
etsf stricte ac proprie et primario prophetiae sensu non implentur, sed latiori, cam
aliqnid accidit cui accommodari possunt vel quod earum memoriam in mentes
hominum revocant.
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miramur Paulum isto tempore non refutare, quig ks wendum
erat xas Gy8pmmoy. The parallelism with the Jewish priest-
hood in the Epistle to the Hebrews is nothing but an adaptation
to Jewish readers, to wean them more entirely from their old
notions (Freiere theol. Lehrart, pp. 111. 447). The same prin-
ciple is held with reference to the argumentation of the Epistle
to the Hebrews, by Griesbach, Ernesti, and, to a great degree,
by Stuart. After the authority of Scripture had been given up,
“illuminated” theology, which now appeared as Rationalism,
began to speak of accommodation to Jewish prejudices; the
theological partialities of that period were ascribed to the apostles
themselves. On the way to this result we find Clericus, when
he says of the citations in the Epistle to the Hebrews: solebant
Judaei pleraque magnificentiora promissa in V. T. de Christo
interpretari sensumque mysticum in iis quaerere. Credibile
autem est, loca, quae huius Ep. scriptor de Christo explicat, dum
sensum eis mysticam adsignat, sic vulgo etiam a Judaeis intel-
lecta esse, certe partim. That the apostles, in the passages of
the Old Testament cited by them, found genuine oracles relating
to Christian events, and this because they were led astray by
the perverted modes of exposition prevailing among the Jews,
is maintained in the article in Eichhorn’s Bibliothek on “ Accom-
modations in the New Testament” (V. 420 seq.). This view is
carried out by Dipke in his “ New Testament Hermeneutics,
Part 1. 1829.” In exegesis, it was applied especially by Riickert,
Rith Ep. ad Hebraeos, Bshme in his comm. in Ep. ad Hebraeos,
Meyer, Fritzsche (first with reference to Matt. 1: 22); by these
last two with manifest prejudices against the New Testament
authors. :

A certain relationship between the apostolical and the Jewish
hermeneutics could no longer be denied. The decided majority
of commentators within the last twenty years, adhering to a more
conciliatory orthodoxy, have gone back to the method of the elder
Antiochene school. On the one hand it is conceded, that the
Old Testament expressions quoted have in their connection a
different historical relation; on the other it is contended, that
the charge of a groundless arbitrariness can be raised against the
applications made in the New Testament. Reference is made
to the organic parallelism existing between the Old Testament
and New Testament economies, by virtue of which a certain
degree of truth attaches to these several quotations of Old Tes-
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tament passages. From a more rational point of view this prin-
ciple is applied to the arguments drawn from the Old Testament
in the Epistle to the Hebrews, by De Wette “ on the symbolical
typical style of teaching in the Epistle to the Hebrews,” in No. 3
of the Theol Journal of Schieiermacher, De Wette and Liicke.
Bleek follows him in the article “on the dogmatic use of pas-
sages of the Old Testament in the New Testament,” Stnd. and
Krit., 1835, No. 2; compare his Commentary on Hebrews, IL
108 seq. Billroth, also, in commentary on 1 Cor. 1: 19, insists
on this organic mode of conceiving of the relation of the two
Testaments in judging of separate citations. The same view,
only that it rests on a more positive dogmatic basis, in Bengel's
style, is developed by Olshausen “ on the deeper import of Scrip-
ture,” 1829, and is applied in his exegetical writings. Beck
agrees essentially with Olshausen, in his “attempt at 2 pneu-
matic exegetical development of the ninth chapter of Romans,
with a supplement on the pneumatic exposition of Scripture”
(1833, of his Lehrwissenschaft, IL 360 seq.). With the same fun-
damental principle, yet with results which differ but little from the
rationalistic view of prophecy, Hofmann unfolds the orgamic
connection between the Old Testament and the New, and
discusses the nature of prophecy, in his work “ Prophecy and
Fulfilment” (L 1841, IL 1844); cf. the criticism of this singularly
confused work in Delitzsch’s * Biblical prophetical Theology
(1845), p. 172 seq. Inasmuch as Hofmann insists that prophecy
never reaches out beyond the then present field of view, and
that it is only within this that the Christian idea is obscurely
presaged, there remains only typical prophecy possible. By this
so-called organic mode of exposition, that which lay at the basis
of the old assumption of & double sense, a vmisoia, is brought
out more clearly. It likewise gives its due weight to the histori-
cal connection of the Old Testament text, and, on the other hand,
vindicates the New Testament citation from the charge of mere
subjective, wanton arbitrariness. This latter advantage is so far
from being impaired by the admission that this mode of citation
is characteristic of Jewish development in the apostolic age, that
a justification must rather be accorded to this parallelizing Jewish
exegesis, to a certain degree, which, it is true, is often exceeded.?

1 Many of the earlier expositors who defended the double sense, made, at the
same time, the admission, that the Apostles’ mode of citation was that then pre-
valent among the Jews. — Bea Schittgen on Mast. 1: 16,
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The orthodox theology of the church has been gradnally coming
round to this view. The change in Hengstenberg’s opinions was
first expressed in an article in the Ev. Kirchenzeitung, 1833,
Nos. 23, 24, where the principle is laid down, that the idea which
forms the basis of & prophecy is to be distinguished from its
realigation in time. This canon is satisfactorily applied in Vol.
IIL of the Christology. The prophet Elias, announced in Mal.
3: 1. 23, is not directly John the Baptist; it is the personification
of the preaching of repentance, which must precede salvation
(Christol. JIL 441). Hag. 2: 6 does not refer directly to the
period of the New Testament, but conveys the idesn, in accord-
ance with which Hengstenberg explains Heb. 12: 26, that the
heathen are to be brought to repentance by a desolating judg-
ment of God on the heathen world (as above, p. 337). The
explanation acoording to which Joel 3: 1, 2, as quoted in Acts 2:
16, receives its sole fulfiiment in that event, is pronounced (p.
190) “gross, wooden, leathery;” the fulfilment reaches mther
as far as the subject itself, the outpouring of the Holy Spirit.
Acoording to Hengstenberg’s more recent interpretation of the
Psalms, the application of the Psalms to the Messiah by the
New Testament, in those passages in which the singer speaks
im the first person, rests on this principle, that these passages are
fulfilled in the Messiah, inasmuch as they describe the righteous
man according to his idea. Otto von Gerlach, also, in his popu-
lar commentary, in connection with Matt. 2: 16, gives the follow-
ing abstract statement of the idea of prophecy: The word fulfil
in this and similar passages does not convey the notion that the
words introdaced from the prophets contain a prophecy which
finds its fulfilment only in the single events before us. Every
word of God contains rather an idea which is realized whenever
that which it expresses becomes in greater or less degree actual
(see Bengel, as above). So even in this work of a Jewish mis-
sionary, “ Exposition of the New Testament, by C. Teichler”
(Berlin, 1847). We may then regard this organic biblical mode
of ireating the citations from the Old Testament in the New
Testament as solely prevalent among biblical and ecelesiastical

theologians.
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§ 2. The Citaions of the Old Testament in Jewish authors.

The mode of using the Old Testament, prevailing among Jew-
ish anthors, is certainly in the highest degree arbitrary. Author-
ities at our command have not hitherto been sufficient to exhibit
fairly its characteristics. Dipke's work, “ Hermeneutics of the
New Testament authors,” 1829 (properly rabbinical hermeneu-
tics, with which he discusses that of the New Testament), is
mevelyr an uneritical compilation of passages, and needs very
mach to be sifted. The most thorough discussion of the subject,
but nnfortunately very diffuse and uncritical, especially in Part
2, is found in Hirschfeld's « Spirit of the Telmudic interpretation
of the Bible” (Purt 1. Exposition of the Halache, 1840; Part 2.
Rxposition of the Haggada, 1847). Geiger's treatise, * The rela-
tion of the natural sense of Soripture to the Talmudic application
of Horipture,” in the Scientific Journal for Jewish theology,
Vois. V., VL, gives more critical resalts. Of an earlier date,
Halichoth Olam, by R. Levita, edited by Bashuysen, 1714, is to
be oconsulted for details; .and Wihner's Antiquitates Sacrae,
1743, gives a very accurate swrvey of the subject.

The Rabbis were not content merely with quoting passages
severed from their connection. ‘In order to press from the Serip-
tures new seuse and new allusions, ingenuity resorted to many
artifices, transposition of letters, interpretation according to their
numaerical value, and even exchange with similar letters and
wonds, etc.  In their hyperbolical way, some maintsin that every
verse can be explained in 49, 60, or even 600,000 ways (Eisen-
menger's Judaism unveiled. L 454 neq) A leamed Jew from
the interior of Bussia was once, in the author's presence, pressed
with the assertion, that Moses was also a sinner, a murderer, in
allusion to Ex. ii. “ What did he kill?" was the surprising
retortt “ A man? Isit not written: and he looked about him,
and behold, there was no man?” A great part of the arguments
from Seripture collected in Eisenmenger's work, L Ch, 9, are no
better than this. This art of the expositor, to twist and press the
single words of the text in all directions, is praised with the epi-
thet paj30 (sublikis), as a peculiar art of the commentator.
Examples of this kind are given in great number, yet without
discrimination, in the compilations, much used by out commen-
tators, of Lightfoot, Schittgen, Eisenmenger and Wetstein;

Vou. XL No. 43. 49
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passages from Targums of the second century, and from Prague
Rabbis of the seventeenth, interpretations of law, and allegori-
cal witticisms, by Rabbis from Arabic schools of philosophy,
and utterly uncultivated Polish and Galician Rabbis, are thrown
together in motley confusion. It will be seen, at once, that =
comparison of New Testament usage with the illustrations pre-
served in these collections, must be made with more careful diss
crimination than has been cummon. See my dissertation “de
ortu Cabbalae,” 1837.. In regard to the mode of interpretation,
and still more with respect to spirit and taste, distinction must
be made according to the times of the expositors, and the sphere
and species of the exposition.

In respect to this latter, it is to be remarked, at the outset, that
not precisely the same style of interpretation is appropriate to
the juristic legal exposition and the dogmatic and practical, in
the Halacha and Haggada. By Halacha is to be understood the
authorized legal decision ; by Haggada, the moral practical appli-
cations, the historical confirmations and illustrations.! Received
customs, which had been introduced in the course of time, must
be proved accordant with the Scriptures; this was the aim of
the Halacha. It had, e. g., become customary to read the pas-
sage, Deut. 6: 4—9, together with 11: 13—21 and Num. 16: 37—
41, twice a day; in the Scriptures this is not required. The
attempt was made, however, to justify it from Secripture; it is
said in the Mischna of Berachoth, “ the Schammaites teach: in
the evening the passage shall be read in & lying posture, in the
morning, standing, for it is written, Deut 6: 7, ¢ when thou liest
down and when thou risest up.’” Hille] draws an inference
from this passage only in respect to the time, holding that it con-
tains nothing conceming the posture. Sometimes practice was
directly in conflict with the Scriptures. In the Scriptures it is
said: “ Ye shall kindle no fire in your dwellings on the Sabbath.”
This, however, was done; the greater, therefore, was the need
of reconciliation. There were, then, discussions among the
teachers of the Jaw, and according to the weight of authority or
the number of voices a decision was made ; this was the Halacha.
“ The precepts attached to Scripture and conceived in its spirit
originally formed the Halacha™ (Frankel's Vorstudien zur LXX,

Y n=ty from 5in, according to the lexicon, Baal Aruch, “a prescription
according to which the Israelites walk.” w731 from =33 , “ the narration, expla-
nation.”
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1841, p. 180). According to Geiger's investigations (as above,
p. 67, cf. 244) in regard to oy®, in the Mischna the distinction
is not yet made between 0B (simple sense), ¥y (secondary
sense) ;? 1, in the Mischna, means only “ explain.” The expo-
sition of the Mischna aims, then, merely at giving the literal
sense, and even the Gemara repeatedly lays down the proposi-
tion junro v1'n RY I X"pR R; Scripture does not pass beyond
the literal sense (Jebamoth, f. 24, 1. Schabbath, f. 63,1). Only
by way of exception, when the practice fixed by tradition found
no warrant in the natural sense of the words, does this interpre-
tation resort to such artifice and violence as we have alluded to.
Here, also, in such a case it is allowed that letters be transposed,
that the text be read with other vowels, and that the arrange-
ment of words be altered. - Certain limits are, however, set to
these caprices. Exchange of letters is permitted only at the
beginning or end of words, not in the middle ; further, the words
to be exchanged must stand not too far apart. Again, a definite
distinction is made between proofs from Scripture, e, and
mere supports, XRONON (Wihner's Antiqu. Hebr. 346. 372, Gei-
ger, as above, p 72) some teachers reject the latter class,
others, certain modes of indirect proof from Scripture (Geiger,
P- 72, note). Even in the Gemars, objection is still made to too
violent treatment of Scripture; thus Rabba once, in opposing a
Rabbi who went too far in the transposition of words, said in
reproof: “ A sharp knife does certainly cut up the verses” (Baba
Bathra, f. 111, 2).

Far above all other books of the Bible, in the esteem of the
Hebrew, stood the Thora; the others might be sold to procure
8 Thora with the money; the Pentateuch might be laid upon
the other books; the reverse could not be. The exposition of
the law must, therefore, be more exact with the words; even
Philo will not sacrifice the literal sense of the words of the law.
It is then conceivable that, where the interpretation of the law
was not involved, greater license was allowed. The interpreta-
tion of the Halacha could come only from legal authority, and
had reference to general religious daties; that of the Haggada
served for personal edification. and instruction, and might be
given by any private individual? “The exposition of the Hala-

1 Thas, or by * snbordinate sense,” is this word more exactly translated, than,
" a8 is asually done, by “ Allegory.”
2 Hirschfeld (I. 13) seeks, therefore, to press upon the word n-3a= the signifl.
catien, “ opinion.”
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cha aims to point out in the Bible any special law that in life is
esteemed biblical, guards, however, against the perversion of
other passages by an interpretation comsistent with this; it there-
fore defines laws of interpretation. The exposition of the Hag-
geda, on the other hand, oocupied with ideas, moves more freely ;
proof is mot so necessary in the Haggada” ( Hirschfeld, IL 7).
When Zunz compares the relation between the Halacha and
Haggada, with that between the prophet and the priest, it must
be said that the dissimilarity is greater than the resemblance.
The Haggada, then, which has nothing to do with the law, avails
itself for its ends not merely of the explanation of the words; as
it falls entirely within the provinoce of subjective application, it
makes the freest use of the license mentioned in connection with
the Halacha, and employs also the Midrasch in the parrower
sense, allegorical explanation. An exhibition of the unbounded
freedom allowed, is given by Wihner, Antiqu. Hebr., 306, Hirsch-
feld, 11 353 seq. But for this very reason the principle is ex-
plicitly laid down, *"ny L aQin b %9 717 b33, “ the Hag-
gadist (Dépke translates incorrectly “ Allegorist”) can neither
bind nor loose” (Cod. Horajoth, f. 48, 3). Zunz, in his Gottes-
dienstliche Vortrige der Juden, 1832, p. 327, says: “ But this
freedom aimed neither at corrupting the Scriptures, nor at rob-
bing them of their natural sense, for the purpose for which it was
indulged was only free thought, not binding commandment
The greater the license allowed to the Haggada, in its treatment
of the sacred books, the less could be conceded to the word of .
the individual; therefore, the Haggada has no binding aunthority
either in interpretation or in practice.”

But, in respect to the liberty thus authorized, a distinction is
to be made in periods. Hirschfeld says (II. 212): “In the ear-
lier period of the exposition of the Haggada, these methods were
applied more severely; in the later, when men had become
accustomed to them, more wantonly.” To have exhibited the
progress of this license is a special merit of Geiger's treatise.
The Mischna is followed by the Thosifta (additions to the
Mischna) and the Boraitha (Mischne lying beyond the range of
the proper Mischna). As appeal to these was not so decisive as
to the preceding (Wihner, as above, 307, 311), we should expect
to find here yet greater degeneracy in interpretation, which, how-
ever, is not the case. These books, which are to be found copied
in Ugolini's Thesaurus, distinguish between proper proof and



1854.] Citatiohs of the Old Testament in the New. 581

mere allusion, 13- and =31 (see proof in Geiger, 243); in the
main they give a sharp grammatical exposition, althongh here
and there the above mentioned arts of interpretation are prac-
tised, such as exchange of letters, e. g. Sifri on Lev. 1: 10. This
characteristic cannot surprise us, if Zunz is right in maintaining
that the books of the Boraitha are older than the proper Mischna
(s above, p. 46). The authority of the Gemara is much less;
in it the interpretation of the w3 occurs with the simple literal
exposition. If, now, in these different collections of Talmudic
tradition there is a progressive arbitrariness of interpretation,
and if it is, therefore, to be assumed that the authors of the New
Testament stand nearer the elder, simpler and more natural
mode of procedure, it will be at once seen, how cautious one
should be in treating expositions after the style and taste of the
later Rabbis as parallel with the New Testament method.
When we now come to the question, whether Rabbinic cita-
tions with =ny3y and RNy always permit us to assume that
the author regards the sense which he assigns to the citation as
the original and primary sense, we should be obliged to confine
ourselves, according to the remark just made, to citations in the
Mischna ; but, as we shall not readily be allowed to limit our-
selves to these literary productions, which in point of time are
nearest to the Apostles, we will, in what follows, refer to the
Rabbis generally. Now that the Rabbis always and in all cir-
cumstances quoted in the consciousness of employing only the
proper sense of the passages of the Old Testament, we must
decidedly deny; and first, on the ground of general analogy. It
follows, from the nature of the case, that the words of prominent
writers should be employed by their admirers as substratum and
verification of their own ideas, indeed, even as predictions of later
events. In the first use, one seeks in an important authority a
confirmation of his own thoughts, unless it be a mere play of wit;
subsequent use rests upon this truth, that every profound utter-
ance is realized, not once, but many times, in the course of his-
tory; that, in fact, there is nothing new under the sun. In this
sense, the Greeks were wont to cite passages from their poets,
especially Homer, & propos; Plutarch, Symposiaca, IX. 1, collects
a number of illustrations, in which extracts from the poets are
applied thus pertinently to the matter in hand. The later occur-
rence being regarded as, in a sense, a mere copy of the earlier
deed or dictum, it i3 conceivable that, in such a case, even a pre-
49% :
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diction should be discemed. In an epigram on 2 high building
in Byzantinm (Anthologia, ed. Jacobs, IV. 20), it is said, after
Hesiod's words : s & dgeris idgsita Os0i x. v. 3., have been cited :
dvveney Aoxpaios, d6ux 5008 m@eiiyws. In Christian usage
this custom of referring to significant passages of Scripture, or
analogies in the facts of the Bible, with an “ as stands recorded,”
is well known. Some examples, such as we have at hand from
the earlier period of the church, may be here introduced. In the
panegyric of Eusebius, on occasion of the building of the church
at Tyre, Hist Eccl. 10. 4, it is said, e. g., of those who risked all
dangers to accomplish the building of the church: o res males
oryiauc isgaic nataypageicas soeg¢yons, fpyow mores dpodoysicbas
(the Divine word is thereby again proved true, and becomes the
more czedible), 3¢’ & ¢ rs dlla o Osies émalnOevm Aépos, asae nai
a3 megi avedir dnogaivdusves: “ dougaias domdcarvio oi apuagre-
Lei. évésusay sofor avesn,” x.¢. . Below he says further: xai
2078 £y TOUTOK MpORYAPEYOVS*© “ xvgus, §9 T] MGlsi Gov €y sinden
avtey {fevbernicss,” dighic va' sgOaluciy mivemy dvamigaveas.
Aguin, of the spiritunl desolation of the church he says, that it
had become 80 changed, ¢s draguriy avey tiw pegnraiar Hoiow
tavta - sv@earduss ignuos dwpeice, n. 2. &. Theod. religiosa hist.
opp- 1IL 1104, says of the Ascetics, inasmuch as they had heard
the words of the prophet: death comes in at the windows, Jer.
9: 20, they shut up their senses with the Divine commandments
as with bolts. On p. 1179, he writes of the persecutions and
afflictions of the Christian church under the Emperor Valens,
that it had sang the song of David: “ By the rivers of Babylon,”
etc., and continues: ¢& 3i lewsa ti¢ eidiy ovxiss avroiy aguodim
5%7. Hegesippus in Eusebius Hist. Eccl. 2, 23, after recording
the murder of James, adds: xai éwljpwoay tny yougyy iy iy
‘Howix ysypupusrye. In the Chronicon of Barhebraeus, p. 326,
it is said of the inhabitants of the destroyed city Edessa:

Dadvy W30 jmac] 15500 ha 031 120] laamlon by oo i
“ They saw the wrath of which the prophet says: I bear the
wrath of God, because 1 have sinned.” Mohammedans quote
from the Koran in the same way. These applications of the
words of Scripture will be the more frequent in proportion to the
profoundness of the author, and his quickness in perceiving
analogies in the midst of differences.!

1 The transiator has taken the liberty of omitting here a long, highly figurs-

N
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It would be mere partisan prejudice to refuse to recognize
solely among Jewish authors a custom which prevails every-
where else. This cnstom is especially natural in connection
with sacred books, into the spirit of which the soul has so pene-
trated, that present events and ideas involuntarily suggest some
familiar expression of Scripture; and this so much the more, if|
as with the Jews, education is almost entirely restricted to the
sacred codex. This is also the origin of the custom of weaving
biblical phraseology immediately into the text, a custom that
differs only in form from that of introducing by 22814, as is very
common with the Jews. “ To find everywhere biblical phrases
given with verbal accuracy, must seem to readers a great advan-
tage, partly because they have in this the best evidence that the
author is well grounded in the Bible, and partly because this is
the surest guaranty of his harmony with the Bible” (Duke's
Rabbinische Blumenlese, 1844, p. 35). Sachs expresses the
same idea (Jtidische Poesie in Spanien, 1846, p. 161) : “ So long
as the popular consciousness is complete and independent; so
long as it lives shut up in a world of views and conceptions of
its own, which snrround and envelop it as its atmosphere; so0
long as it continues productive in the same style and spirit that
characterized the old intellectnal works which first revealed its
peculiarities ; 80 long it seeks and finds in these works only a
reproduction of itself ; renews in them its own life, and recognizes
them as bearing the valid impress of its own modified, enriched
and deeply excited spirit” Accordingly, even Dépke, whose
whole aim is to exhibit the perverseness of the Jewish style of
exegesis, as rising even. to absurdity, is obliged to admit, that
sometimes, at least, in the application of Old Testament passages
to later events, prophecy was not assumed (as above, 167); and,
although the admission is made so reluctantly, that it seems to
be retracted, p. 169, vet he finally abides by it. He himself
gives a confirmation of it, when he mentions the fourfold sense
recognized by the Rabbis, which they expressed ooncisely in the
abbreviation 599D, vye, 30, ﬁﬁ_", 137, and defines it thus:
(1) the liternl sense, (2) the vmovoi« certainly intended by God,
(3) the allegory possibly intended by God, (4) the arbitrary
application. The conception and definition of these termini

tive, and obscure quotation from Hamann, which could hardly be made intelli-
gible without copious explanation, and is not at all cssential,
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technici belongs, it is true, to the anthor's subjective view! yet it
shows that even he recognizes & province within which the
Jewish author remained conscious that the application of the
text was purely subjective. 'We must, however, after what has
been said, go still further. The expositions of the Haggads, to
which those of the Midrasch in the narrower sense, the allegori-
cal, belong, have no hinding authority as liw; and, therefore,
the influence of the subjective view must be recognized also in
them. In the exposition of the law no figurative explanations
at all were allowed. *“In three instances has R. Ishmael ex-
plained the Thora 3y {5}, i e. impropery, yet the Haggada
agrees with him in only two of them” (Hirschfeld, as above, L
143). We can readily see how little disposition there was to
allow to the allegorical interpretation objective authority. In
respect particnlarly to the quotation with ~ny, the formula
=px; 142 232, “ perhaps he here says,” points distinctly to the
subjective nature of the application. We are further pointed to
8 mere application of the text by passages where, for the sake
of the practical moral truths in the style of the Haggada, the
language of the text, as in Eph. 4: 8 (and two examples to be
quoted directly show this), is first made pertinent to the end by
exchange with words of like sound ; and, in respect to this, Mai-
monides remarks (More Nebochim, I1I. 43), that this can be
regarded only as a pleasant enigmatical play, to make a truth
more impressive. Many expressions are, furthermore, of such a
sort that only a determined prejudice could deny the obvious
propriety of understanding them in this way. Such are the fol-
lowing, which Dépke, it is true, cites as examples proving that
a hidden sense of words of the Old Testament iz assnmed by
the author. Midrasch Thillim, f. 3, ¢. 1: He will be like a tree
planted by the rivers of water; that is, Abrham, whom God
took and transplanted into the land of Israel. In Tr. Joma, f. 38,
c. 1, it is said, the family Garun has always eaten clean bread,
as stands recorded, Svp3 N, Num. 82: 22, words from the

1 The Rabbis did not themnselves define these idcas 80, and this classification
was parely individual. True, it is mentioned in the Gemara, Tr. Chagigs, but is
found more definitely in the Commentary on the Pentatench, by Bechai ben Asher,
about 1290. The word v4v denotes frequently (Bchottgen on Eph. 5: 32) the
Cabbalistic exposition. %= is said by Fiirst (Bibl. Jud. 1849, I. 75) to bo the
rational interpretation. 54 is used of every application of Beripture, e. . by
Abarbanel in ry%r; *325% od. Hulsius, p. 629.
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peseage in which command is given to the Reubenites and Gad-
ites to aid their brethren in the conquest of Cansan, for then
they would be clean (guiltless). Tr. Berachoth, f 10, ¢. 2, R.
Jose says: “ Of him who eats and drinks before offering his
morning prayer,” is it written in 1 Kings 14: 9, “ thou hast cast
me behind thy back” Thou must read, however, not %13 "R,
but w:i3, bebind thy pride. Tr. Kilaim Jerush. f. 32, ¢. 2, it is
said: “R. Judah had a toothache for thirteen years, and during
this whole time no woman in Israel miscarried, "anyg, Isa. lii.,
‘verily he bore our sickness and took upon himself our pains.’”
We add two other examples from a portion of the Talmud, to
which, above all others, a sober practical discretion is ascribed,
from Pirke Aboth, c. 3, §22. The question is asked, to what he
is to be compared whose ideas are greater than his deeds, and
the er is, to a tree with many branches, but few roots;
when a storm comes it <is torn up and thrown prostrete. By a
“oNpy reference is then made to Jer. 17: 6. To the question,
to what he is to be compared whose deeds are better than his
understanding, the answer is, to a tres with few branches but
many roots; all the storms in the world could not move it from
its place. Agun follows with a =piyy, Jer. 17: 8. Ch. 6,42,
it is said: “ he who does not devote himself to the Thora is cal-
pable,” after which Ex. 32: 16 ia cited with an " : “the tables
are God’s tables, and the writing God’s writing graven upon the
tables. Read not, however, it is said, i but n¥n, freedom ;
for none is free but he who busies himself with the Thora. Lo,
he will be exalted, as it is said, Num. 21: 19, from Mathana to
Nachaiel, and from Nachaiel to Bamoth, i. e. “ from the gift, that
is, the Thore, to God's possession, and from there to exaltation.”
The practical spirit of this portion of the Talmud leaves no room
for doubht that this language, far from designing to exhibit the
sense of the text, intended merely an application of it. If, in the
examples above cited, the ambiguous formula ¥y or "%y
should leave the matter uncertain, then another passage with
less doubtful formulas, in Halichoth Olam, ed. Bashuysen, Vol. L.
§ 3, may be compared : “ R. Juda united with others to draw up
the code of law; this was not accomplished until the Jews had
peace under Antonine, 1;7°h nYeyh ny SN XN by LIL),
1. e. in this they rested on the word of Scripture: Now is it time
to bring sacrifice to the Lord.”

The consciousness of a subjective construction of such paral-
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lels from Scriptute we can in any case regard only as relative.
The more significant the coincidence of the earlier expression
or fact with a later one, so much the stronger must we regard
the inclination to discern in it a Divine intention, and, therefore,
a prophetical element in the language of the Bible. Thus is
a religious consciousness, that has not been scientifically devel-
oped, wont to recognize in one event of life a special Divine
interposition, in another not, according to the relative degree of
significance. We find even in a philosopher of antiquity the
inclination to regard the correspondence of a poet’s language
with an important fact, as a divinely intended prediction. In the
work de fortuna Alexandri, c. 10, Plutarch records, that Alexan-
der, of all Homer's verses was most fond of this: “ Both a good
king and = valiant combatant in war,” and adds, that it geally
appears as though Homer in that verse had not only celebrated
the valor of Agamemnon, but predicted that of Alexander: a¢s’
simeiv ‘Opngov, 6%t 3¢ aveg pireq eip uiv Ayapiusoros dvdpayadiay
saxodumxs, 159 8 Alsldedpov pspdsrevras. If here, even to 8
philosophically cultivated man, the line of distinction' between
objective and subjective parallels disappears, between the sense
put into & passage quoted and that drawn from it, how much
more must we expect this by Jewish authors. Sachs accord-
ingly (as above) says: “ The word that had come down from
the past was not to stand apart from the present, strange and
indifferent as a thing of history that had passed away forever.
The life of the present was, therefore, infused into the letter of
the past, and it can hardly be determined, in this peculiar mode
of treating the word of Scripture, whether more was derived
from the given form, or more put into it.” As a question of dog-
matics, this theory of divinely intended parallels will be exam-
ined in § 6.

§ 3. Application of the Old Testament in the Discourses of Christ.

Former discussions have comprehended Christ and the Apos-
tles, without discrimination in this particular. But, as a differ-
ence in degree distinguishes the hermeneutical method of Paut
from that of the author of the Epistle to the Hebrews, so does
Christ's use of the Old Testament rise above Paul's application
of it.

If we bring together the different quotations of the Old Testa-
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ment in the discourses of the Bedeemer, the interpreter of the
nineteenth century will in many ways detect the profoundest
insight into the spirit of the older Scriptures, will never prove
one exposition false, nor discover in a single passage a trace of
Rabbinical artifice. The interpreter, free from dogmatic preju-
dice, will at least recognize the originality and the religious pro-
foundness of a great soul standing far above his times. Only
one application of the Old Testament has, and not without rea-
son, made the impression of Rabbinic subtlety. This we bring
forward first, in order to test by it the truth of the proposition
which has been laid down. It is the proof of the resurrection
given to the Sadducees, Matt. 22: 32. This mode of proof, it is
said, involves Rabbinical hair-splitting dialectics, and is, further,
not original, but borrowed from Rabbinic predecessors; so the
Wolfenbiittel Fragmentist, in Lessing's Contrib. (4, 434 seq.)s
who regards this “faded, Cabbalistic” exposition as evidence
that the doctrine of immortality, which bad been derived from
other nations, could not be proved at all from the Old 'estament.
Cf. Dopke (p. 65), Strauss, Hase. The argumentation would
be a quibbling, qnite in Rabbinic taste, if, as some assume, e. g.
Zuingli, Calov, Macknight, the weight of proof lay upon the
Pres. efw, particularly as neither the Hebrew text, nor Mark, nor
Luke has this. Clericus, Grotius, and Bengel, long ago declared
themselves decidedly opposed to this construction, and the latter
refer properly to Heb. 11: 16, as a parallel which suggests Christ's
meaning here. That God could not put himself into such inti-
mate relations with men, could not call himself their God if they
were mere transient existences, is the great fundamental idea
(Neander's Life of Christ, Ed. 3, p. 603), which is brought for-
ward in Heb. xi,, probably with reference to this passage in the
Gospels, and may be expanded thus: the relation to God in
which man finds himself in time, is the condition of the con-
sciousness of his eternal relation to God. On this truth all phi-
losophical proofs of immortality rest (see Erdmann in Br. Bauer's
Zeitschr. fir die Specul. Theol, L 213 seq.). In so far, there-
fore, there i8 given by Moses an intimation (éugsvser, Luke 20:
37) of the resurrection. When Christ, as confirmation, adds,
that God was not the God of the dead, there lies in this only a
profoundly suggestive allusion to the law, by which the dead
(corruption) pollutes; according to this analogy, he with whom
God enters into so close relations, must be a victor over death,
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a living being. If we now compare with this language, so full
of import, the parallels gathered by Wetstein and Scheid (addi-
tamenta to Meuschen's N. T. e Talm. illustrata) from the Rabbis,
to whom Jesus is said to be indebted for his words, is there one
of these that makes the remotest approach to it? Even Dr.
Paulus remarks: “how entirely Jesus’s train of thought on this
topic also surpassed the notions common in his nation, in his
pure sense for the simple and essential, deserves to be shown by
a oomparison with the argument of the Rabbis for the continu-
ance of the life of the departed” There is only one Rabbinic
passage that strictly corresponds with this, the oft-quoted pas-
sage from Mannsseh ben Israel de resurrectione mortuorum,
18861 Bat how is it with this passage? It is expressly adduoed
by Manasseh, not among the proofs furnished by the ancients,
which he collects in Vol. L Ch. 1, but among his own, which he
gives in Ch. 10 seq.; and, that this learned Dutch Rabbi, who
in this work quotes also Plato, Plutarch and others, should in
the recte snfertur have had Christ in mind, can hardly be doubted.
Another evidence how it is with many Rabbinic paraliels to the
New Testament !

‘Where reference is made in Christ's discourses to direct pro-
phecies, this always finds a justification from the point of view
of modem historical exegesis. The chief passage is Matt. 22:
43, elthough Matt 26: 21, Luke 4: 18, 22: 37, may be classed
with this. In Matt 22: 48, Christ by the d» svavpar: declares
Psalm cx. to be a really prophetic, inspired utterance. That it
can, in a typical sense, be called Messianic, is not disputed.
* The Psalm utters for the theocratic king the promise of a high
priestly dignity and anthority combined with the kingly; which
promise had not been realized in the person of him whom the
poet had immediately in his eye, nor in any of his earthly suc-
cessors, but was to find its deepest fulfilment first in Christ”
(Bleek, Comm. on Hebr,, IL 186). He, however, who regards
the prophecy as typical, holds an ideally depicted king of Israel
to be its object, and, therefore, can no longer regard the ‘.: of the
superscription as the ’.: anctoris. But this Christ does; his con-
ception of the Psalm must, therefore, be the directly Messianic.

1L Lec10.§6: cam Mosi primam spparerct, Dominas dixisse legitur: Ego
sum Deus patrnm tuorum, Abrabami, Isaaci, Jacobi. Atgui Deus non est Deus
mortuorum, quia mortui non sunt, sed vivorum quod vivi existant. Itaque pss
triarchas etinmnam respecta animae vivere ex eo recte infertar.
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If ome holds, as most recent commentators do, the direct Mes-
sianic constrnetion, and also the superscription of the Psalm as
inoorrect, then Christ explained the Psalm falsely in its histori-
cal bearings; unless one will with Neander (Life of Christ, ed.
3, 607 ), assume an argumentsatio ex concessis, in which case the
#» svevuccns must be set to the account of the Evangelist, and not to
that of Christ himself. It is understood that the principal motive
of those who rejeot the superscription altogether, or, contrary to
all analogy, regard the  as designating the subject of the Psalm,
has been the dogmsatic assumption which cannot allow such a
Mesgianic prophecy in the Psalms. If, under a different view of
prophecy in general and of that in the Psalms in particular, this
motive is laken awany, there is nothing besides that shonld make
the direct Messianic conception inadmissible (cf. Hengstenberg
on this passage); and it has been admitted by commentators
who are not dogmatically prejudiced, such as Koster, Umbreit,
von Lengerke. 1In respect to the prophetic passages quoted in
Matt 26: 31, Luke 4: 18, 22: 37, they in themselves favor the
assumption that they are mere parallels, a substratum for Christ's
own thoughts. Yet, when Christ, Luke 4: 18, opens to the pro-
phecy in Isa. Ixi., and declares that these words are today come
into fulfilment before them, we are less at liberty to think of
mere parallelizing, than of an indirect Messianic prophecy;
Christ intends to designate the substance of the passage as pro-
phetic, now in his appearance come to its fulfilment. With
reference to Isa. liii., the most various aunthorities agree in this,
whatever may still be thought of the subject of the passage, in
recognigzing there a presage of facts of the New Testament; cf.
Gesenius on this passage, and Vatke (Bibl Theol, L 631):
* The contemplation of the sufferings and the glorification of the
servant of Jehovah forms the most remarkable presentiment of
redemption in the Old Testament, and is thus prophecy (not
prediction) of Christ” And this indirect prophecy becomes
direct under that exposition, according to which the prophet in
42: 49 “ describes Israel in its totality according to its design,
but in ch. liii. views the ideal Israel as an individual” (see Oeh-
ler “ On the Servant of God,” in the Tiib. Zeitschr., 1840, No.
2, and Umbreit, “ The Servant of God,” 1840, whose view is,
however, rather wavering, and Sack’s Apologetik, second edition,
pPp- 321, 328 seq.). The citation in Matt. 26: 81, from Zech. 13:
7, i8 also & mere simile, according to Calvin and Drusins, who
Vor. XL No. 43. 50
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understand by the shepherd the aggregate of the rulers of the
people. Yet it can hardly be doubted that the shepherd is rather
here, as often before, a representative of God (Hengstenberg's
Christology, IL 332).

Christ’s interpretation of Matt. 24: 15, seems most questionable
of all, in case the expression from Daniel was regarded by him
as a direct prophecy. According to most commentators this is
80 ; see Hivernick and Hengstenberg on Dan. 9: 26, 27. Olshan-
sen on Matt 24: 16. Stier's Discourses of Jesus, IL §46. Now,
most weighty arguments may be adduced against the genuine-
ness of Daniel, 80 that even Olshausen places the book in the
same rank with second Peter. Yet the question can by mo
means be considered decided ; cf. especially Hivemick's treatise,
which has been too little regarded, “ New critical investigations
regarding the Book of Daniel,” 1838. The fact urged by Sack
(Apologetik, second edition, 333 seq.) is further indisputable,
that this controversy grows out of & view of prophecy in general
that is by no means established. Were the book written post
eventum, then the passage to which Christ appeals would relate,
not to a future, but to a past event, the desecration of the temple
under Epiphanes. . If we now assume this to be correct, would
Christ's view of the passage be proved erroneous? We really
cannot see, what forbids the assumption that Christ here, as in
Mark 9: 14, where Hengstenberg, as we shall presently see, con-
cedes this, refers to an actual parullel in the past, which is here
significantly repeated. Cf. Redepenning's review of Hengsten-
berg's Authenticity of Daniel, Stud. and Knit., 1833, No. 3, p. 868.
There are, furthermore, among the advocates of the genuineness
of Daniel, those who, as Hoffmaun lately does, refer the passage
in Daniel to the desecration of the temple under Epiphanes.

The treatment of the Old Testament as typical is much more
common with the Redeemer than is generally supposed. He
regaids the Old Testament, with its institutions, in its history,
and in its singlé expressions, predominantly as typical. Precisely
this organic typical mode of viewing the Old Testament, accord-
ing to which modern theology, from different points of view, is
ready to recognize a prophetical element in the structure of the
Old Testament, is demonstrably that of the Redeemer. It is
especially evident in the Gospel of John; and this fact has not
been hitherto heeded. According to the context, we must, by
" the testimony of the Scripturés mentioned in John 5: 40, under-
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" stand, if not exclusively, yet chiefly, the whole spirit of the Old
Testament, which, received into the heart of man, produces
there prophetical longings for Christ; so in v. 46 (cf. my Comm.
on these passages, and Baumgarten-Crusins on v. 46). From
such a view as this of the character of Messianic prophecy as a
whole, we are to explain general allusions to the prophets, like
John 5: 46, 7: 38. John 3: 14 refers expressly to the prophetic
nature of & type, and the institation of the Lord’s Supper is con-
nected with the mea! commemorative of the typical deliverance
from Egypt Christ’s expression in regard to John the Baptist
is peculiarly suggestive in this particular, according to Mark 9:
13: dlla Lfym vuiv, on xai Hllag éAlvds, xai émoiycay avzg Goa
80¢lyoay, xa B¢ ydypansas én’ avsor. We observe, first,
that Christ seized upon the expression, Mal 4: 3, according to
its idea, and, therefore, found the Elias there promised, ideally,
in John the Baptist; the & &éAgre ddfasdas, which is not yet
adequately explained, seems designed to indicate distinctly that
the fulfilment of the prophecy was properly not to be sought at
all in an individual; if they would, they might, however, see it
in John. But if it is there further declared that the violent con-
duct of men towards this John stands also recorded in the Scrip-
tures, in what other than a typical sense can this be said?
Hengstenberg speaks thus of the exact correspondence of the
type with the antitype ( Christology, II1. 477) : “ Whatever oppo-
sition Elias encountered is so much the more to be regarded as -
a real prophecy of the experience of John the Baptist, in propor-
tion as both come nearer the idea (of a preacher of repentance).
Is John like Elias in the solemnity of his call to repentance, so
must he be like him in suffering and persecution. Divine Provi.
dence so ordered it that the inherent, essential similarity was
stamped, also, on the external form of their experience; that in
Herod, Ahab, in Herodias, Jezebel appeared again.” An exact
parallel to this typical exposition of Christ is given by the Jew-
ish Christian Hegesippus, in Eusebius, Hist. Eccl,, IL 23. As
has been remarked above, after recording the death of James,
known as 6 dixasoq, he adds: thus has the word of Scripture,
Isa. 3: 10, come into fulfilment: Zpopsy Tov Sixaion.

If Christ, to so great an extent, treats the Old Testament type
as prophecy, it can no longer surprise us, if he often, especially
with reference to his suffering and glory, refers to the whole
Old Testament as prophecy of himself; Matt. 26: 24, 54, 56,
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Luke 24: 27, 44. John 17: 12. When we observe how he, in
expressions whose historical authenticity is undisputed, holds up
the persecution and reward of the prophets, as a type, before his
disciples as representatives of the same principle, Matt. 5: 12;
how he regards the activity of his disciples in opposing the spirit
of this world, as o continuation of the experience of the prophets,
Matt. 23: 34, 36. Luke 11: 47, 48 ; and then in numerous instances
predicts for his disciples, as defenders of their Master's principles,
their Master's fate, the assumption seems surely warranted, that
he in like manner regarded, as preéminently fulfilled in himself,
whatever stands written of the suffering and victorious prophet
and saint of the Old Testament. This contest of the Divine
principle with the principle of the world, successful even in over-
throw, he treats as the law of the Divine constitution of the
world, and this seems to him embodied in the types of Scripture;
cf. xara t0 wpiouévor, Luke 22: 22, with xara ras ypapas, Matt.
26: 54. This parallelism must be especially obvious to him, the
son of David and spiritual head of the kingdom of Israel, with
reference to the head of the kingdom of God glorified through
suffering, to David. From this point of view, we find an expla-
nation for citations like John 13: 18. 15: 25. Matt. 27: 46. Luke
22: 37, which refer to the Old Testament in specific realizations
of that law.

“ That there are types in nature and history, follows from the
general relation of decoming to being, of history to spirit” The
type i8 not the image thrown back by a mirror into the past from
the future as God intends it, but the future germinating in the
past, as in nature every lower organic stage prefigures the higher,
and the sports of the child, the activity of the man. But the
truth of typical parallels is especially conspicuous, when, from
the external emblematic stage of an historical sphere, an inward
spiritual development of this organism proceeds, as the Christian
kingdom of God from the Jewish; here the principle, apart from
all the presuppositions of Christian dogmatics, must be recog-
nized as finding a profound justification. According to the
remarkable language of 1 Pet. 1: 11, it was the spirit of Christ
already working beforehand in the prophets, that prophesied in
them of Christ. De Wette (in his “ Beitrag zur Charakteristik
des Hebraismus,” in the Studien of Daub and Creuzer, 1II. 244)
says: “ Already, long before the appearing of Christ, was the
world in which he was to appear made ready; the whole Old
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Testament is one great prophecy, one great type of him who
wes to come and is come. Who can deny that the holy seers
had long beforehand seen in spirit the coming of Christ, and in
prophetic presage more clearly or obscurely comprehended the
doctrine? And this typolegical comparison of the Old Testa-
ment with the New was no mere idle play. It is, further, hardly
pure accident that the evangelical history in the most important
particulars runs parallel with the Mossic.” In 80 far as this mode
of exposition rests on a view of history which sees only the
spirit which reveals itself ip the different stages of history in even
greater intensity — the law of history —it may, with Beck, be
called the pneumatic, and was, even in the ancient church, so

called. Syrian typologists use for typical the expression 1103

(Wiseman's Horae Syriacae, L 65); the ysaoi and the nvevua-
ewor of the Scriptures are equivalent expressions (Baur's Gno-
sis, p. 88); and in the Apocalypse, 8o rich in profound typology,
it is said, 11: 8, that Jerusalem is myevpazrixag called Egypt;
namely, as antitype of that power so despotic towards God's
people, as Babylon is type of the heathen secular power.

As Christ on the most various occasions has always ready the
most pertinent, morally discriminating answers from the Old
Testament, we must, at the outset, assume, that the common
popular use of Old Testament expressions as substratum for
one’s own thoughts, will also occur in his discourses. The pas-
sages of the Old Testament found in the history of the tempta-
tion, as used by him, Deut. 8: 3. Ps. 91: 11. Deut. 6: 16, 13, can
be classed here. They give, as it were, the motto for the series
of ideas which the Redeemer opposes to the successive tempta-
tions. To this class belong, also, Matt. 13: 14, 15. 21: 13, 16, 42,
44, 1If the appeal to Ps. cxviii. in Matt. 21: 42, be said to denaote
a proper prophecy, this would be an erroneous exposition of the
Psalm, the subject of which Hengstenberg also (Psalms, IV. 1,
p- 307) regards, not the Messiah, but the spiritual Israel destined
to dominion in the world; so does even Stier, according to the
historical sense, although he holds to a threefold prophetical
sense running parallel to this. But is it not intended by the
formula of quotation here and in v. 16, 0v8smore dyeyroze, to indi-
cate merely, that, if they had read the Old Testament passage
with reflection, they must also have drawn a8 conclusion with
reference to the event before them?

bo®
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We find, therefore, among all the instances in which the Old
Testament is cited by the Redeemer, not one that can give occa-
sion to the charge of Rabbinic artificial or historically erroneous
exposition.

§ 4. The Application of the Old Testament by Paul.

The citations of the Old Testament by this Apostie have lately
been criticized by several commentators, and, in some instances,
with a decided partisan prejudice. ,While Riickert, assuming
that Paul, as a general rule, in his citations, believes himself to
be adducing prophecies, judges thus: “ How it stands with the
proofs of the Apostle from the Old Testament, we know well,”
and yet is considerate enough, at least in some instances (e. g.
1 Cor. 1: 19. Rom. 10: 6 seq., 18), to let the quotations pass as
mere parallels, “ that he might give his own thoughts a Biblical
coloring ;” Meyer, and still more decidedly, Fritzsche, attempts
with iron consistency to prove in every instance a prophecy, i. e.
as 80 regarded by the author, and thus encounter Calov’s argu-
ment in controversy with Grotius.

Let us, then, show first, how unfounded is this consistency,
running as it does into absurdity. The mere clothing of one’s
own thoughts in the consecrated words of Scripture should, in
the first place, not have been mistaken, where the Apostle, as is
uniformly the custom in the Apocalypse, incorporates in his own
discourse as essential elements, expressions from the Old Testa-
ment parallel to the given fact of the New, as Rom. 10: 13, 18.
1 Cor. 15: 25 (cf. Riickert and Meyer on this passage). Eph. 4: 31.
For he has in like manner woven immediately into his discourse
admonitory and dogmatic sentences, as in Rom. 3: 4 (from Ps.
116: 11), Eph. 4: 26. There is but one exception, in 1 Cor. 15:
27, where orar 8i siny characterizes as prophetic the words intro-
duced into his own discourse; but it is in all probability to be
said here, that Paul has only clothed in words from the Old
Testament the expression of his own faith, and merely in his
subsequent argumentation treated this as prophecy. We are
further to recognize mere accommodation in those passages in
which the Apostle must modify the words of the text to make
them pertinent to the case before him, as Rom. 10: 7, 8. Eph.
4:8. 1 Cor. 2: 9. Had it been the Apostle’s intention to adduge .
such expressions as prophecies for proof, would not his aim have
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been at once frastrated, if rbitrary adaptation of the langnage
could be proved against him? It will be replied : but was not
such artifice demonstrably accepted in Jewish hermeneutics as
allowable? Certainly, in the Haggada; and it is to just this
department that these citations by Paul belong, i. e. not to the
department of strict proof, but of free ascetic application.! Finally,
in some placea the mode of introduction shows that the Apostle
did not think of propheay. When in 2 Cor. viii. he is admonish-
ing the church to bring about a certain equality by giving one to
another, in v. 15 he refers to Ex. 16: 18, where the text in his-
torical narration reads: ¢ 70 molv ovx émledvace xai o €0 SAiyory ovx
nlarrosmee ; the same case occurs in % 9, in adducing Ps. 112: 9.
Again, in Paul's discourse, Acts 13: 40, the subjective character
of the citation is indicated by the formula: flénese uy inid8y ég’
vpay 20 elgnuivor &y 1ol spogiray. In like manner, the formula
used in another passage in Acts, points to the natural import of
a citation from the Old Testament which occurs frequently in
the New, in the interpretation of which modem rationalistic
exposition indicates no less a lack of sound common sense than
the old Rabbinical. Isa. 6: 9, 10 is in the New Testament seve-
mal times applied to different persons. According to Fritzsche
and Meyer this is always as prophecy. Matt. 13: 14, Christ is
said, according to Fritzsche, to have seen in this passage of the
Old Testament & prophecy of the intellectual stupidity of the
Jews in regard to his parables?® According to Meyer, in John
12: 40, John refers the prophecy to a judicial act of Christ him-
self (not of God!) by which he had blinded his contemporaries
with regard to himself. Paul, in Rom. 11: 8, as Fritzsche will
have it, applies the expression to the Jews of his time (fuwg i
oyusgoy nuépas). The question whether such a conflict in inter-
pretation between Christ and his apostles, and of these among

1 As evidence to the contrary, reference might, indeed, be made to Matt. 27: 9,
where the Fvangelist introduces the prophet’s words with a formula of citation
as prophecy, and yet conforms the words to the falfilment. Yct we are not cer
tain how much of the form in these citations belongs to the Greek translator.
Further, the case is quite different from that in Eph. 4: 8. Rom. 10: 7, 8. There
«is here no violence at all dene te the text; only the intarpretation is combined
with the quotation.

2 Frituache on Matt. 13: 34 : interpretatio: iterum accidit Jesaiae tempore ipei
illa Wetstenio probata, grum tollit naturam verbi evandngotedus, tum Jesu con-
#Rio repugnat, qui Jessise locum pre vaticinio tractat, quod per suos soquales
ratnm fiat.
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themselves, was to be admitted, would not have embarrassed
these commentators. The answer would have been : this inoon-
sistency, as it appears to our interpretation, is none from the
Jewish point of view, which admits a plurality of senses in the
words of Scripture. Acts 28: 25, however, points to the nataral,
unartificial conception of the matter, where this language from
Isa. vi. is introduced with the words : xalss £0 mrevpa €0 dycow
flalnoe dix ‘Hodiov tob npogrrov mpos tovs masdgag fua.
Now if Paul thonght that, in all these passages, he was citing
prophecies, he must have quoted altogether without regard to
sense and connection, according to a merely accidental similarity
in the langnage. This is contradicted by the fact, that, when
the LXX., which he commonly follows, departs too far from the
meaning of a text, he is wont to go back to the Hebrew text,
just as Matthew or his translator does in Messianic passages
(Koppe, in the Excursus to the Epistle to the Romans, Credner's
Contrib. to Introd. to the New Testament, I1.).

Besides the Pauline citations already mentioned, the following
also belong to the class of mere acocommodations, Rom. 2: 24. 8:
4, 10—18. 8: 36. 9 13, 15, 33. 10: 11. 15: 3, 21. 1 Cor. 1: 19, 31.
8: 19, 20. 14: 21. 15: 84, 65 (in like manner if v. 55 is not reck-
oned with the citation). 2 Cor. 4: 13. 8: 2, 16—18. Gal. 4: 27.

In regard to the historical correctness of Paunl's exposition, it
cannot be denied, that he often derives more from a passage
then is according to the historical sense contained in it, yet
always with an accurate and profound conception of the funda-
mental idea. Thus, in the interpretation of the blessing of Abra-
bham, Gal. 3: 8; in the argumentation in Rom. 4: 11, which he
rests upon the circumstance that Abraham received circumcision
as a seal of faith; in the argument in Rom. 4: 17, based on the
expression “ father of many nations;” in the proof of the calling
of the heathen, Rom. 9: 25, 26, from passages which refer to
Israel as become idolatrous; Acts 13: 35 seq., in the direct Mes-
eianic interpretation of Ps. xvi.;? Rom. 9: 33, in the direct refeg-
ence of the stone of stumbling, Isa. 28: 16, to Christ, although it

1 Whetber nr is correctly translated by dsapOved is here of minor impor-
tance; the point is rather, whether the Psalmist used it in this sense. This
Hengstenberg gives up, and attempts, o the.contrary, to show that Peter, also,
fn the comesponding application of the passage, Acts ii, had in view only the
signification grave. Further, Ewald’s expesition, also, recognizes the ideal natwme
of the Psalmist’s hope, reaching, as it does, beyond the range of the Old Teste-
ment.
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more properly denotes the ideal theocracy established in Israel,
and so elsewhere. These expressions are never seized upon arbi-
trarily, according to & mere apparent analogy ; only their original
sense is in the application restricted or extended. The Apostle
proceeds like ome, who, having seen a completed picture, and
then cast a glance upon the outline sketch, believes that he sees
more indicated there, than he who is familiar only with the
sketch. If we may bring forward for comparison recent analo-
gies, we would allude to the development of ancient philosophi-
cal systems by modern philosophers, accordiog to their several
points of view, as Platonism is represented, e. g. by Tennemann
and by Hegel; or to Schweizer's exhibition of the earlier Re-
formed theology, in regard to which a reviewer says: “ Without
exactly altering the Refermed theory, the author brings to view,
in its dark beginnings, a much higher development, and thua
anticipates what belongs first to the theology of the Union.”

By commentators who do not value formal correctness above
truth to the idea, the same deep spiritual discernment has been
recognized in Paul's expositions as in those of Christ. It has
been hidden only to the pedants of the schools. A distinction
will be found to exist only in this, that, with the disciple, this
deep discernment prevails through the medium of the culture of
the Jewish schools, while, with the master, ypdpupara uy papa-
Omneic (John 7: 15), this is not so. With Christ, furthermore,
regard to what is universal in humanity, is predominant, while,
in the Apostle’s application of the Old Testament, as well as in
his dialectics, the Rabbinical school betrays itself; this medium
exercises upon the form of Paul's exposition a determining influ-
ence, while it has not been able to pervert its apirit. Many have
expressed a more unfavorable judgment, having particular regard
to Gal. 3: 16. 4: 24 seq. 1 Cor. 9: 9, 10. 10: 5. It is said that here,
at the expense of truth, Rabbinic culture has manifested itself
in arbitrary allegorizing, in pressing the letter to the neglect of
grammar, in the adoption of absurd legends. More thorough
examination shows these accusations to be groundless.

The Apostle reasons in Gal. 4: 24, through an allegory, which
he himself calls such: ara dorir dAinyogovussa, i. e. whioh is of
such a kind that it has another than the proper signification ;
Hesychius: dilo ¢ naga 70 dxovousvoy anodaxsiovea. We have
a-remark to make, first, concerning the use of the word allegory.
Mynster expresses the strange idea (on the author of the Epistle
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to the Hebrews, Stud. and Krit. 1829, I 334), that in the New
Testament there is nothing at all of allegoriging ; in Gal. iv. and
in Hebrews “only a slight approach to it” The author is think-
ing, however, of the allegory in Philo’s style, which gives up
altogether the literal sense where it is objectionable, and where
not, declares it nonessential (Dihne, Alexan. Religionsphilos., L
63, 64). This style of allegory is unknown even to the Puales-
tine Midrasch, much more, to the New Testament. Allegory im
the New Testament, as Paunl here employs it, is nothing but the
typioal sense; and the propriety of typioal exposition cannot be
denied hers. In the relations of the descendants of Sarah and
those of Hagar, the relations of the children, of the legal and the
evangelical institutions, are shadowed forth. The children of
Sarah are like the latter, for they are borm xard sveipa, i e
according to a promise, throngh Divine interposition in behalf
of the dead Sarah, and are free, being bom of a free woman
the children of Haguar are like those under the law, for they are
bomn xasa adgxa, i. e. in the course of nature (cf. xava cdgxs,
Rom. 4: 1), and of a slave. Panl had also distingunished in like
manner in Rom. iv. & twofold posterity of Abraham, that of the
children of faith, and those after the flesh, in v. 12. But, accord-
ing to some, the typical exposition is here in fault (De Wette on
this passage, Banr's Apostle Paul, p. 667), for it was Ishmael
that had nothing to do with the law, while the descendants of
Isaac were rather subject to the law. But an allegory, in the
technical sense, a sustuined analogy, we do not find here, but
simply a type, which by no means requires correspondence in all
points, as Rom. 5: 14 shows. There arises now the further
inquiry: but did not Paul look upon this type as objective,
designed by God? It certainly seems so.

The consciousness of the objective nature of the swdsoia ap-
pears more decidedly with the Apostle in the citation, 1 Cor. 9
9, 10. Here, even De Wette allows himself to be led into the
error of assuming an allegory in Philo’s sense, to the exclusion
of the literal meaning ; and if marrog were to be explained with
Meyer “altogether,” then Paul would have definitely made
prominent the exclusion of the literal sense. But how would
even a Rabbi have dared to deny in terms the literal import of
the law, Deut. 25: 4?7 Even Philo speaks only with displeasure
of those who, for the sake of an allegory, dare to abrogate laws
of Moses (see the well-known passage, de migratione Abr. p. 401,
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Dihne's Alex. Religionsphil,, L 66. Gfrorer's Philo, 1 86, second
edition). Especially, how could a disciple of him, according to
whose word not a sparrow falls to the ground without the Father
in heaven, expressly exclude beasts from the number of the
objects of Divine providence? The same Rickert who says
“we know well how it stands with the Apostle’s proofs from
Scripture,” does not hesitate, as sound common sense requires,
in the guestion u; see fesr pfls ¢g O, to supply pwrer after
flesiy. He who regards the first epistle to Timothy as Panl's,
‘bas a decisive azgument for the literal sense of the command-
ment in 1 Tim. §: 8. . We are then, with Biliroth, Riickert,
Lachmann, to consider all as far as Aéys a question, and explain
mavzesg, 8 is common in answers, as an emphatic affirmation :
-doth God care for the cxen alome, or doth he say this certaimly
for our sakes? This “certainly,” “by all means,” presupposes
the litaral sense, and aims to show, notwithstanding, that it was
also said for the sake of the aposties; in other words, that the
application to the apostles is one intended by God.

‘We shall come back to discuss in § 5 the Divine intention in
such expressions, but will first look at the legendary (so called)
mtespretation in 1 Cor. 10: 4.. Following Semler, recent com-
mentators, Risckert, Meyer, De Wette, say that the Apostle fol-
lowed the Jewish legend, according to which the fountain spring-
ing from the rock attended the Israelites forty years long, and
that he saw in this rock Christ's Shekinah. We will not here
enter into other grounds, lying in the text itself, limiting ourselves
to this remark, that the existence of such a legend is still un-
proved. The oldest passages adduced by Wetstein and Schutt-
gen, are from the Targums, and these all speak, not of the water
from the rock, but of quite another thing, of the fountain raised
from the earth by the staves of the princes and Moses, Num. 21:
18. Authors of later date allude only te this fountein. Omly
ons dictwm seems to include the rock with this, viz. in a passage
from Jarchi in the commentary to the section of the Talmud,
Thaanit, f. 19. 1, it is said: “ Miriam's fountain (with whose
healing, legend puts the fountain in connection) was the rock
from which the waters flowed. In.his exposition of Num. xxi.,
however, where he speaks at length of the matter, he follows
exactly the form of the legend given above, in ch. xx,,
where the rock is spoken of, adds nothing that co d be applied
here.
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Concerning Gal 3: 16, where the Apostle, in order to be able
to prove a propheocy, is said to have dome vielenes to grammar,
see the Supplement.?

§ 5. Application of the Old Testament by the Evangelists.

As dypduparos the Evangelists have notMing of the subtlety
that marks Paul's use of the Old Testament, and, furthermore,
their applications of it fail to exhibit always Paul’'s profound dis-
cernment ; parallelisms which rest so listle on an iaternal com-
nection of ideas, as Matt 2: 16, 28. 8: 17. 13: 85. John 18: 9, are
not to be found in Paal

The assumption of mere adaptation to the werds of the Old
Testament, may seem more doabtful here, where, instead of the
formula sefeic pérpanras, we usoally find iva sigeedy (with the
exception of John 12: 14). True, it is not for that reason neces-
sarily exciuded, as appears from the fact that sgoggeevass, which,

1 [Of this long and elaborate discussion we can give only an abstract. To
prepare the way for a just and generouns estimate of the Apostle’s argnment, the
author examinos Acts 17: 23, 28. 1 Cor. 11: 15, a8 showing how profeand and
sagacious s the Apostie’s interpretation of natare, and of besthenism. Can As
e 50 greatly or reasen 0 frivolously as many assume in regard to Gal 3: 16 ¢
He is said to have falsely applied the collective 4} in the promise to Abrabam,
to one individual, Christ, and to prove this, urged the singular form ¥} a8 ap-
plicable only to an individual, while in fact it is nsed in innumerable instances
collectively, and the plural occurs only in another sense. If the Apostle reasoned
80, he knew better, and accommodated his ergument to his readers, who, he
might assume, were stupid enough to accept it; or he, so long trained by Gama-
liel, knew no better! Now the only logical and proper sense of omdguara is
different species or classes of descendants, posterities. The promises, involving
ultimately participation in the kingdom of Christ, were not given to the oxdg-
pava, but to the omédpua; to the oxwlpua, since a promise made of them, that the
heathen should be blessed in them, is a promise to them. But who or what is
this enfpuat We should think of Christ, and Paul says 3 dovs Xguovik,

Axnd yet the promise is ry oxdpuars. And, again, if the Messiah is the oxdoua,
- what is the reasoning? The question was, whether those who should become
partakers of the kingdom only through faith, without the law, were genaine par-
takers ¥ Verses 9, 19, 29, and Rom. iv. show that the vrégma cannot be exclu-
sively the Messiah, but the spiritual posterity of Abraham, as distinguished from
bis posterity in every other sense. And this posterity is Christ He is wat’
a'ﬁozq'v,thaSonofGod,mdbelieveuut.inthefnﬂlennoftbavod,aou,
one with Christ, and, so far forth, in faith, and as believers, Abraham’s seed
and heirs. They are one person (&5, v. 28) in Christ, his whsjowua (Eph.),
f. 1 Cor. 12:13. The promise had, then, from the first, a definite spiritual pos+
terity in view. — Tr.)
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as we have sesp, is used of a mere simile, is an expression
equivalent to wlggetofar. A simile occurs in Matt. 2: 18, where,
however, it is not the intended fulfilment that is made prominent
by a e migged{, but only the fact of a fulfilment, expressed by
gérs inlypeidy. In those cases, on the contrary, in which, by
#a or éme; migpmdy, the occurrence of a fulfilment is represented
as the result of a Divine intention, it is most probable that some
sort of objective conmection of the fact with the expression of the
Old Testament is supposed, & direct prophecy or a vacroa.
Thus in Matt. 1: 82 2: 15, 32 4: 14. 8; 17. 12 18~—21. 13: 34.
21: 4. 27: 9, 86. John 12: 15, 38—40. 19: U4. Now, where the
Evangelist saw in passages of the Old Testament a prophecy,
where a typical paraliel, we can, 89 may be supposed, not always
determine with eertainty. In Matt. 1: 22, the unique character
df the New Testament fact, and the sxgdives of the LXX, go
te show that the Evaagelist cites Isa. 7: 14 as 2 proper prophecy.
‘The eorrectness: of this coneeption of the passage is, however,
not yet satisfactorily established from the context, which, it must
be admitted, has not been explained in & way altogether decisive.
The most thorough Messianic exposition, after Hengstenberg, is
that of Drechaler (Expos. of Isaiah, 1844, Purt 1). Yet this com-
mentator does not conocenl the fact, that the Messianic interpre-
tation can be reconciled with vs. 15, 16 in the prophet only by a
violent process, that which is seen independently of time (?),
being confusedly mingled with the events whose time is defined.
Ingenious, indeed, but more artificial, is the explanation given
by Hoffmmann (Prophecy and Fulfilment, 221; see on the other
side Umbreit, Stud and Krit 1845, I1). Ewald, it is true,
asserts confidently, “ that explanation is likewise false, whicl
does not observe that the prophet is here speaking of him who
is to be Messiah,” but assumes that the discourse treats of no
supemnatural conception, and that the prophet expected the bicth
and growing up of the Messiah within his own lifetime. Into
the question which is usually discussed at length, whether nnts
can mean only an intact virgin (see Drechsler, and especially
Kleinert in the Litt. Anseiger, 1832, Nos. 25, 26), there is less
need of entering; the point is, whether the prophet finds the
m in this, that she is to conceive supematurally, and so far
forth remain a virgin. If this is not the prophet’s sense, then
Matthew could not cite the expression even as a complete
aimile, and the typicel parallel is limited to the name Immanuel.
Vor. X1 No. 43. 61
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Of proper prophecy, direct or typical, the Evangelist is think-
ing, furthermore, in Matt. 4: 14. 21: 4. 27: 9, 86. John 12: 15, 38.
—40. 19: 24, 37. In Matt. 21: 4. John 12: 15, a direct prophecy
is generally conceded by modern exegesis; on Matt. 4: 14, cf.
Umbreit on Isa. 8: 23. Ps. xxii. (Matt. 27: 36. John 19: 24) is,
on account of its wonderful conclnsion, v. 28 seq., 8 Messianic
Paalm, if regarded merely in a historical light 'What the singer,
impelled by the Spirit of God, says of his sufferings and their
froit, has found its perfect tmth only in Christ. As to the cita-
tions from Zechariah in Mati. 27: 9. John 19: 37, cf. Rev. 1: 7,
exegesis must wait for yet more light upon this peculiarly impot-
tant and obscure prophet; still, essential service has been ren-
dered by Hengstenberg, and we cannot doubt that this prophet,
who in chapters jii. and vi. has so undeniably proved his super-
natural discernment as seer, in those passages also prophesied
of the Messiah. The citation, John 12: 38, 39, we should be
inclined to regard as a mere accommodation, did not v. 41 show
in what way the Evangelist jnstified to himself the direct refer.:
ence to the Messiah. The Logos, God as revealing himself,
‘was also to the prophets the medium of revelation ; consequently
there also the prophet (it should properly be said God) had in
view in that lnguage the demeanor of obdurate Israel towards
Christ; an exegetical inference whose correctness certainly
must be denied, while yet this is perfectly true, that that Divine
accusation, which represented the spiritual stopidity of the peo-
ple as an universal characteristic, first found its most complete
confirmation, in the conduct of the nation towards Christ. Here,
aguin, then, we see truth in finite limits; incofrectness of form
with truthfulness of the idea. ’

That these Evangelists with the formula iva rlqeedj certainly
did adduce, not merely direct prophecy, but types of the future
assumed to be divinely intended, may be clearly proved in the.
following manner. If the Evangelist in John 18: 9, sees a fulfil-
ment of Christ's words in 17: 12, he can have done this only on
the supposition of a vadroia; for, that the Redeemer by gweilasa
intended a spiritual destruction, the Evangelist could not have
failed to perceive for the very reason that Judas is made an
exception. It might even seem doubtful, whether he assumes
an intended sadvowz, and would not merely make prominent the
remarkable fact of a fulfilment of Christ's words in the physical
deliverance of the disciples; yet we have a similar case in John:
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11: 51, where, on account of the remarkable realization of the
high priest's words in & higher sense than he humanly intended,
2 Divine vwisoa is still assumed in the utterance of them.
Among these typical parallels, Matt. 2: 15. 8: 17 also belong.
Here the citation seems purely arbitrary, inasmuch as, in the
former passage, no true parallelism between the calling of Israel
.out of Egypt and that of the Messiah seems demonstrable ; in the
Iatter, for the ethical sense of the prophet's language a physical
sense is substituted. If, however, we may suppose in the Evan-
.gelist the idea, which has its warrant also in Isa. 49: 3, that the
Maeasiah, as the absolate son and servant of God, had his type in
Israel, might not this circumstance seem remarkable to him,
.having his Jewish readers in view, that this Son of God was also
-obliged to depart into Egypt; quite independently of regard to the
‘different purpose of the departure? In respect to Matt. 8: 17,itis
just as little to be assumed as in John xviii., that the Evangelist
insisted upon the physical construction, to the exclusion of the
moral ; it seemed to him remarkable; he regarded it perhaps as
designed, that the words should be fulfilled, also, in this sense ;
whether we are to suppose him prompted by the consciousness of
the connection between sin and evil, as Olshausen holds, remain-
ing an open question. Oue instance is yet to be mentioned, Matt.
2: 23, that cruz snterpretun, where the unlearned Evangelist
seems to have employed the mystical quibbling of the Haggada,
and to have found a prophetic intimation in the sound of the
words. According to Meyer and De Waette, he finds something
prophetic in this, that the predicate -3, “ sprout,” given to the
Messiah in Isa. 11: 1, forms a paronomasia with *9%3. But the
Evangelist writes in the plural, dia sé» mgogyeds, and the inter-
preters above named recognize the ground of this in the fact,
that he has reference as well to other passages where the Mes-
siah is called nny. Zech. 6: 12, “and behold & man” who is
called nwy;. Itis, therefore, even doubtful whether ot is a rela-
tive, and whether we have not rather to translate * that he shall
be called a Nazarene” ( Gessdorf’s “ Sprachchar. des N. T.” 1.
136). The Evangelist had, then, regard not merely to the sound
bat to the sense of the word. Now Nazareth had its very name,
-"%3, from the fact that it was “ a feeble twig,” an insignificant
place, and there was special contempt for it (Hengstenberg's
Christology, IL 1 seq.). The thought of the Evangelist is, there-
fore, ““in the fact that Jesus chose the despised place; there was
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at the same time a fulfilment of the prophecy that he was to be
8 humble sprout from David's stem.” There is a truth in this,
only it seems to us a contracted religious view that seeks in such
accidentals a Divine intention. _

This brings us now to the question already souched upon, how
it is with regard to this Divine intention im the types and paral-
lels of the Old Testament, which is assumed by the Evangelists,
‘and also by Paul, and probably by Christ. And first, we remark,
that in some passages a oonscionsness opposed to tiis, that of
the snbjective character of such parallels, is axpressed. When
Panl in 1 Cor. 10: 6 writes sabrx s 9 %04 fusiy yawiOycns, De
Wette admits that semeg is here only “token;”’ we are to take
warning from them when we daw a parallel. In Bom. §: 14,
also, romog may be only the type which to the view of the Apos-
tle lies in the fact, not that designedly established as such by
God In Eph. 5: 32, by éye 8¢ Adym sis Xewrséw he expresses a
conscionsness of the subjective natare of his application. In
Rom. 15: 8, he gives his own thought, that Christ had for God's
sake suffered reproach, in his own words; when he justifies this
by the remark, that all that is recorded in the Old Testament
¢an serve for our dt3zoxalin, he gives a general canon for the
subjective use of Old Testament parallels. In other instances,
like Gal. 4:24. 1 Cor. 9: 9, 10. John 11: 51. 18: 9. Matt 2: 15, 23.
8: 17. 13: 35, ete., this is certainly not the case, and these demand
a dogmatic investigation into the Apostle’s mode of reasoning.
The natural mode of viewing things calls every ooincidence of
events and actions, which is bronght about neither by an inward
necessity nor by a free intention, accidest. A man is struck
down upon the road; a priest passes by; Christ says it ocourred
xaza ovyxvpiey (by a happeming together). Rath goes out to
glean; the field upon which she happens, belongs to Boaz; an
accident (PR, & meeting) would have it so. What is accident
according to natural principles, is according to those of religion “a
monarch by the grace of God, whose incognito we must respect.”
And with right. For, must not just this counection of events,
this concurrence and with this the reciprocal influence, be re-
ferred to the highest cansality, that rules the world? “ The
accidents,” says Novalis, “are the separate facts; the concur-
rence of these accidents, their coincidence, is not again an aoci-
dent, but law, the result of the profoundest, most systematic
wisdom.” And Rothe says (Ethik, L 124): « How entirely
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soever the several resnlts may be, each by itself, the effects of
the freedom of the creature, their aggregate result is the effect

of their combination and concentration, and this, which we are
wont to call accident, is alone God’s work, the work of his gov-

emment of the world: 'What appears to us accident, is just that
kind of oceurrence in the world which we are compelled to refer

exclusively and directly to God’s government of the world as its
cause, inasmuch a8 we are unable to discover within the realm
of creation an adequate causality.” By Moses, the Son of God,
-the people of Israel, is led from Egypt; by the parents of Jesus,
Jesus the Divine child; neither by haman intention, nor by inter-
nal necessity, haa this paraljlelism been brought about; its ulti-

.mate ground is in cansal agency of God ruling the world. Caia-
phas will let Jesns die for the good of the nation; Jesus dies,

according to his own deeision, in a higher sense for the good of
the people; Caiaphas did not intend what Jesus does, nor does

Jesus design to make true what Caiaphas says; it is the Divine
causalisy, by which these facts, standing in no intemal connee-
tion, are made to coincide. In referring such coincidence to a

Divine influence, this religious view of the world cannot bs pro-

nounced erroneous ; only that it commonly, and also in the cita-

tions of the apostles, follows a particwlaristic method, namely, in

Proportion to the importance of certain occurrences to the highest

ends in the universe, or even merely for a subjective interest,

this coincidence is distinguished above that in ether cases, and
designated as the special ordering of Pravidence, while the objec-

tive view refers every coincidence to Providence. As no indi-

vidual thing can be conceived and willed by the highest causality

88 individual, but each only a8 a member in a universe, in which

each is conditioned by all, and is again the condition of all, so a

privileged participation in Providence cannot be maintained.

The ocontrary seems to be involved in Matt. 10: 2931, but the

conclusion serves only to confirm the subjective confidence of

an, that he, in consideration of the higher end assigned him,

may more certainly regard himself as the abject of Providence,

than beasts.

So far modern speoulatwn may go hand in hand with that of
the New Testament. Only the types of the Old Testament are
regarded as uninteationally fixed, these earlier expressions, which
were realized in later occurrences, as uttered without special
intention, The view of the New Testament, on the contrary,

61%
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finds here, for the most part, Divine intention, and in langnage a
divinely intended vmosoia. The modern theological view stops
with considering the efficient cause; the biblical stands on the
ground (predominantly, at [3ast, see above) of a regard to the
final canse. With this it is as with all pragmatic teleclogy.
The mutual fitness which we ascribe to the several data in
nature and history, is never the only one (for all conditions all),
often not the most immediate one, 1. 6. the immanent, sometimes
even a purely subjective one which does not at all exist in them.
This subjective character the teleology of the evangelists exhi-
bits, when, in order to be able to assume a Divine intentios, they
proesuppose a vRorow, which has no comnection with the Aistorical
sense, indeed, even comtradicts i, as in John 18: 9. 11: 51. Matt.
8:17. This is just as we should say, that those edifying feelings
that are derived from the Seriptures, through an alteration of the
historical sense of Scripture, cannot be regarded as a result
intended by the anthor of Scripture, even though they may ever
be subjectively proﬁtable Typology receivesa, therefore, from
Angustine the warning: est conjectura mentis humanse, qgase
aliquando ad veram pervenit, aliquando fallitur. Where, how-
ever, a historical sphere is developed from a lower, as is the case
in the New Testament economy, in such a way that the same
laws spiritnalised reappear in it, and leave their impress in its
imstitations, rules of life, expressions, the typological and paral-
lelizing application will gain an objective character, and may be
regarded as divinely intended.

$ 6. Application of the Old Testament in the Epistle to the Hebrews.

This Epistle has a writer for its aathor who shows himself
not less versed in the Old Testament, and uses it not less fre-
quently than Paul. But the defects in hermeneutics, which
were striking in Paul and the evangelists, appear in this Epistle
in & yet higher degree. While Paul's citations correspond, at
least in idea, with the expressions of the Old Testament which
are adduced, those in our Epistle seem in part, asin 1: 6, 10—12.
2: 13, to be altogether without warrant. The way in which the
author applies the Old Testament for the end of his argument,
is yet less to be pronounced free from subtlety (cf. the exposition
of Ps. xcv. in 3: 7—4: 9, and the pressing of the letter of Ps. cx,
in ch. vii), and his application still less grounded upon objective
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truth than that of Paul, since he does not, like Paul, in case of
important differences between the Greek tramslation and the
Hebrew text, go back to the latter, but argnes from the LXX.
even where they transiate incorrectly, as in 2: 7. 10: 6. By some
critics the difference in the use of the Old Testament is esteemed
so considerable, that it has been expressly employed to prove
the origin of the Epistle not Pauline. “No one will be able,”
says Schulz, Epis. to the Hebr., pp. 180 seq., “ to show anything
like this in the genuine Epistles of Paunl; and the few passages
where he also exhibits typically singie points from the books of
the old economy, and allegorizes, which we see brought mp
against us by the defenders of the Epistle ( Gal. 4: 22—30. Eph.
5: 31), will by no means suffice, even shonld they not, on closer
examination, be converted into proofs to the contrary.”

Before we examine in detail: the style of expesition in this
Epistle, we ask, whether its peculiarity distingnishes it specifi-
cally from Paul's method. That,in expressions like that quoted
from Schulg, the difference is rated too high, is admitted on
various sides, by Béhme, Bleek, von Célin,' and recently by
Schwegler; and yet to some extent these same men have held
the designated peculiarity of our Epistle as so singular, that they
were disposed to trace it, not merely in general to the Alexan-
drian culture of the anthor, but to an immediate influence of
Philo. As formerly by Grotins, Clericus, Mangey, so there was
by Bleek, L 389 seq., and most recently by Schwegler (Nacha-
post. Zeitalter, IL 314) a direct use of Philo assumed. An affin-
ity in the substance of the doctrine we cannot concede; and in
this agree with Neander® (Planting and Training, 11. 857 seq.,
fourth edition). But in what the so often assumed relationship
between the mode of exposition iy our Epistle and Philo con-
sists, has been indicated neither by Bleek, nor by De Waetle
(Introd. to the N. T., 290, fourth edition), nor by others. We
must naintain that just those specific points of relationship are
wanting, the philosophically fignrative conception of the import

1 In the review of Bohme's Commentary in the Halle Litt. Zeit., 1826, No. 131 :
“ On the contrary, it is quite to be commended that Bohme declares againat the
opinion of those who, frum the Epistle and the allegorizing, conclede, without fur-
ther ceremony, that the Epistle wan written by an Alexandrian Christian.”

8 The significant fact, that by our aathor nothing at all is said of the dyes,
the idea predomimant with Philo, Schwegiler knows how to explain ouly from s
definite intention, because “ the author was conscions of the novelty of this mode
of teaching.”
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of words, the appeal to the xuseres sys aAlyyoging, the extension
of allegory to the physical department, and especially the equiv-
alence or the subordination of the historical sense to the mystical.
As proof to the contrary in the last particular, §; 12—6: 3 has
been adduced, yet this has been disputed as well by Bleek as
De Wette. Following Dihne and Gfrirer, the Tiibingen school
indeed goes so far as to suppose allegory with the Jewish theo-
sophy in general to have proceeded from Alexandria, and espe-
cially from Philo into Palestine. This view has, however, so
little claim to truth, that the most weighty facts indicate the con-
trary. Wae call attention only to the following, that Philo him-
self supports his explanations by an allegorical tradition ( Diihne,
L 69, 74), the division into physical and ethical allegery, quite in
accordance with the so characteristic Midrasch of Palestine, the
13995 Tigey and n°Hq3 "Ry, and the intermixture of Jewish

even in the LXX (Frankel, Vorstudien zur LXX,
1841, 185 seq.).!

True, our Epistle has an Alexandrian coloring, distingunishing
it from the Pauline, as well in the gexus dicends as especially in
the use of the Old Testamead, ouly it is not peculiayly Philo's
method of interpretation. While the literary cheracter of Paul
is the Talmndic-dialectic, that of our Epistie is the Hellenistic-
rhetorical. As the homiletic-rhetorical use of the Bible is always
less severely exact, and often, especially in early times, lacks a
clear consciousness of the relation of the sense put into the
Scriptures from that drawn from them (see above Sachs’s lan-
guage), so with our authot, upon whom, furthermore, in all proba-
bility, the greater arbitrariness in interpretation prevalent at Alex-
andria alao had an influence. This distinguishes him from Paul.

The influence of the homiletic character of the Epistle upon
the citations, we perceive in the very first chapter. From the
beginning the author designated the Son as the summit of all
revelation, as the heir of all, as the Creator of the world, and the
image of God. From this results his superiority to the abgels,
in which connection reference is made to passages where he is
called Son of God, which is said of no angels; where he is

1 However thoroughly Georgii “die neuesten Auffassungon der Alex. Reli-
gionsphil.” fn the Journal for Historical Theology, 1839, has in other respects
ilastrated Philo’s allegorical exposition. what is said of its relstion to that of
Pualestine is very unsatisfactory. The aathor supporss himself only upoa Eich-
horn and one passage in Jost's History of tho Israelites, where besides the Mas.
orah is the subject,
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called God, Creator, Ruler, at the right hand of God; while, on
the other hand, it is said of the angels, that they were to wor
ship him, that they were servants of God. Subsequently, 2: 6
sen. shows that the earthly humiliation of Christ has not impaired
his exulted dignity. Four of the citations used require, even in
a historical exposition, a recognition of their Messianic eharacter.
In the direct Messianic conception of Ps. ii. and cx. expositors
of the moat diverse dogmatic schools ocoincide, Hengstenberg,
Sack, Stier, Rosenmdtller, Kdster, Umbreit, von Lengerke, while
others, like Bleok, maintain at least the typically Messianic im-
port. A judgment on the words addueed in 1: § from 2 Sam. 7:
14 may be more doubtfal. The promise of the building of the
temple, in v. 13, we can apply only to Solomon, and thus agree
with Bleek, in opposition to Sack. On the other hand, 8ack is
right, as Bleek also admits, in this, that the expression refers to
the whole posterity of the king, and that the promise of an eter-
nal kingdoms presupposes the Measiah. What the first half of
v. 14 specially promises, and the author here cites, has been
verified in other descendants of David in a subordinate sense,
preéminently in Christ's relation to God. The question, whether
there is anything Messianic in that promise, depends essentially
on the view taken of the last song of David, 2 Bam. 23: 1 seq.
Undeniably a Messianic hope i8 expressed in this song; by
Ewuld, who translates v. 3 as conditional and refers it to David,
this prospect is reduced to the most perfect possible minimum,
to a posterity ideally described (History of Ismel, IL 671):
“ Once more before his death, ronsing himself to a poetic strain,
David clearty feels himself to be a prophet of Jahve, and pro-
claims, in review of his now completed life, as well as in free
survey of the fature, the Divine presentiment in him, that the
dominion of his house, being finmly established in God, will sur-
vive his death.” It is, however, very questionable, whether, as
Maurer, De Wette and others understand and translate the
expression, the one ideal ruler of David's house is not depicted ;
if this be so, then the song points baek to former promises, and
to what other than 2 Sam. vii.? 8o, then, David also referred
the promises given to his posterity preéminently to the Messiah.
The enigmatically concise and highly poetic character of this
remarkable song speaks for its genuineness; it is also acknowi-
edged by Thenius on this passege, and Ewald (Dichter des A.
B, 1 99). Ps.xlv, which is cited in v. B, can for decisive rea-
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sons be regarded only as an allegorical Messianic song; cf. my
exposition of the Psalms, Stier, Hengstenberg, Sack, recently
also von Lengerke.

Most striking of all, however, are the appeals to Ps. 97: 7. ¥02:
26 in vs. 6, 10. On account of the application given to these
Psalms in our Epistle, the majority of commentators, it is true,
‘down to A. Cramer (1756) have regarded the Megsiah as their
subject (cf. the controversy of Calov with Gsotins) ; yet Michae-
lis, in his exposition of the Epistle to the Hebrews, conoedes, on
v. 10: “I should say that it was inconceivable how expositors
have been able to persuade themselves of this, had I not made
a similar vain attempt in the 31st note to Peirce.” At least, with
reference to v. 6, this expedient was resorted to by Storr, that
the author had, as in Rom. 10: 6—8, used the words of the Old
Testament as a substratum for his own thoughts, “in order to
express himself elegantly.” Still, these expreseions are used as
proofs! De Wette speaks of a typical application of them (On
the Symbolic typical method of the Epistle to the Hebrews, p.
16): “ The theocmatic king and the Messish are related to each
other as image and original ; again Jehovah and the Messiah as
original and image, .and what is true of one is true also of the
other. Therefore, it is clear, that what is said of Jehovah, so
far as he is the God of revelation and mediation, is true of the
Messiah.” If a typical exposition is to be thought of, the author
must have recognized the primary reference of the Psalms to
Jehovah; but is this probable, since he still uses them in his
proof? We are, then, brought back to the conjecture, thet,
among the Jews, the Messiah was regarded as the subject of
those two Psalms, and that the author could depend on the assent
of his readers. But this has, from the outset, no probability, as
it would hardly fall in with the dogmatic notions thea prevalent
concerning the Messiah. “ Only from the idea of the incarnation
of the Aoyes,” says Bleek, “could such a construction of the
Psalm proceed.”! It seems, then, that we must regard the

1 It is, indeed, slleged by Grotins that the renowned Saadias interpreted Ps.
cii. of the Messiah; this seems, however, to be founded in error. From this
accomplished, rationalizing Arabic interpreter, this might at least be expected,
inasmuch as he does not even explain Ps. cx. of the Messiah, bat (a8 some did
in Chrysostom’s time, see his Comm. on Ps. cx.) of Abraham ; cf. the communi-
cation on Saadias's translation of the Psalms, by Schnurrer, in Eichhorn's Bibl.
JIL, and Haneberg on Saadias's translation, as preserved in a MS. at Munich.
1841. p. 29.
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Messianic applicdtion of those Psalms as the peculiar possession
of our author, and this can be best explained from the rhetorical
homiletic character of the Epistle. If the author conld expect '
from his readers assent to the Christological propositions in vs.
2, 3, it followed that all passages in the Old Testament relating
to the adoration of God and the creation, had their truth also in
Christ, with reference to his Divine mature. This view of the
passages in question seems to have suggested itself to Limborg,
when he, on v. 6, lays stress on the fact, that the anthor had to.
do, not with unbeheving Jews, but Jews become believers. - :
‘Without regard to the historical sense, the aathor further cites
Ps. 8:6in 2. 6. Ps. 22: 33 in 2: 12. Isa. 8: 17, 18 in 2: 13. Ps. 40:
7 seq. in 10: 5 seq. Hag. 2: 6 in 12: 8. That the author in 2: 6.
3: 15. 11: 13. 12: 26 applies the passages of the Old Testament
homiletically, can hardly be disputed ; in 10: 5§ De Wette leaves’
it doubtful, whether he uses the words of the Psalm only as a
substratom, as Hchleiermacher also, in the sermon “ The per-
fecting Sacrifice,” on Heb. 10: 12 (seventh collection), says::
“ Our author starts with this, that he is citing, as referable to the
appearing of the Redeemer in this world, wogds of the Old Tes-
tament which the Redeemer, g3 it were, must have spoken on
his entrance into the wodd.” Bat admitting this, we still cannot’
assume in the author a distincf consciousneas of the relation of
the sense put into the passage to that derived from it; if a text
was pertinent for Christian application, he certainly found in the
text itself a warrant for this, accordingly a Divine intention, as
he in 11: 15, 16. 4: B, seeks expressly to make out an objective
Justification for his explanations; the question, whether it was'
direct prophecy, whether typical, whether a mere subjective
application, did not suggest itself for consideration ; as little as
with those Midraschists of old (see above). But if, in the pas.
sages mentioned above, he may have distinguished between his
application and the proper sense of the passages, in others, which
he, in like manner, cites without regard to the historical sense,
no such discrimination can be thought of. In ch.ii. he seems to-
have conceived of Ps. 22: 23. Isa. 8: 17, 18, only as directly Mes-
sianic; not even merely typical, for the point is, that Christ calls.
the redeemed his brethren and children.! How full of signifi.
cance every word of the text is to him, and, therefore, also even:

1 Paul would hardly, says Bleek, IL 380, have applied these passagos in this
way.
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that which is not said in the text, 7: 6, shows. According to him,
the text designedly omitted to give the genealogy of Melchise-
dek, that he might, in this respect, also, become a type of the
Son of God (cf. the commentary on this passage). As the words
of the Old Testament, so also the facts narmated in it, are to him
fiall of import; even the names of Melchisedek and Salem are
significant %0 him; the fact that the patriarchs dwelt only in
tabermacles, he applies in ch. xi., as afterward the expression
strangers; that the high priest went only once a year into the
holy of holies, proves to him the sbsclate redemption once for
all through Christ, 9: 7. 10: 10. Incidentally, these expositions
by our author are w0 be distingnished from those of Panl also in
this, that these bear more the chamcter of the studied, the scho-
lastie, while those show rather the free grasp of an original and
profound spirit, just as our author, furthermore, seems atways to
have consalted the Greek transiation which is uniformly cited
literally, while Paul quotes from memory, now, according to the
original, agsain, according to the LXX, as the instant suggests.
But, if not an original and powerful, certninly a thoughtfal and
delicate spirit is discernible in our author's expositions of texts.
How rich, notwithstanding all the subtlety of the argnment, is
the thought, that the invitation to God’s rest, Ps. xov., is properly
an invitation to the rest whichk God himself enjoys since the end
of the work of creation (ch.iv.)! So the explanation of the type
in Melchisedek, ch. vii, of the holiest of all in the tabernacle,
and the sacrifice of atonement in ch. ix., of the word stramger in
11: 13, and the spplication of Ps. xl. in 10: 5—9. How beanti-
fully are many expressions of Scripture woven into the text, as
12: 5, 18. 13: 6, 156! The depth of these expositions is distin-
guished from Philo’s theosophic acuteness by a practical religious
interest.

By the universal use of the LXX, instead of the Hebrew
text, the objective trathfulness of the interpretations has in some
instances snffered more seriously than through the hermeneutical
structure. This is mot so fully true of 10: 6—9 (see the com-
meatary), but of 2: 9. 10: 38. 11: 21. 12: 26. 14: 3. Yet his
application of the Old Testament rests on the strictest view of
inspimtion, since passages where God is not the #peaker, are
cited as words of God, or of the Holy Ghost (1: 6,7, 8. 4:4, 7.
7: 21. 8: 7. 10: 15), so that the author seems to have shared in
the oonviction of the Alexandrians of the inspiration of their
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translators. By Paul, on the other hand, as has been before
remarked, the sense of the original is always given when the
deviations from it ure considerable, especially when such exist
in the point for which he cites the passage (Bleek, II. 351).

_If we, then, in conclusion, glance at the results derived from
these investigations to the doctrines of inspiration and revelation,
& view of inspiration according to which a universal accuracy is
ascribed to the words of Scripture, cannot be maintained in
accordance with these results; nor a theory of revelation, which
assumes this of all the words of the aposties. Yet, what “ God
by his Spirit hath revealed to the apostles” (1 Cor. 2: 10), was
not means of proof for their faith, but the substance of that faith
itgelf. Paul emphatically scorns td convince by Adyes sopiag,
and, in general, by any other amodafic than the power of the
Holy Ghost, involved in simple preaching (1 Cor. 2: 4, 5). The
question arises, what he means by the Adyo: sogias. The most
. recent interpreters, disagreeing in regard to Christ's party, yet
agree in this (having Acts 18: 24 in view), that the ¢nddecis Aoyov
dogiag, which was despised by the Apostle, refers to the manner
and argumentation-of Apolios (Neander, Baur's Paulus, p. 323,
Rabiger, Critical ‘inquiries concerning the Epistles to the Cor-
inthians, 1847, p. 80); if then, according to the present state of
criticism, Apollos or an Alexandrian Christian like him is to be
regarded author of the Epistle to the Hebrews, have we not in -
this Epistle a specimen of what Paul meant by the gogiz ar&ga-
noy in the Epistles to the Connthians, and of which in founding
the Corinthian church he would keep his preaching free? Can
the Apostle have ascribed infallibility to these ioyos gogias?
~ And when he, in his own Epistles, uses here and there proofs
from Secnpture, arguments from nature and customs (1 Cor. 15:
36-38. 11: 14}, would he have judged these from any other point
of view than the human yrafpy (1 Cor. 7: 12,25,40)? Bat, though
that which “ God hath revealed by his Spirit to the apostles,” is
immediate substantial truth, is it not implied in 1 Cor. 13: 9—12
that this is none the less susceptible of formal development?
As, therefore; even in the apostles’ type of doctrine, a3 well pecu-
liarity of constitution, endowment and cultivation as of religious
profoundness manifests itaelf, so it is also in their argumenta.
tion and mode of proof from Scripture. We have found greater
hermeneutical imperfection in the Evangelists than in Paul, and
still greater in the author of the Epistle to the Hebrews, who is

Vor. XL No. 43. 52
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not an Apostle. The Epistle of Barnabas, again, stands below
the Epistle to the Hebrews. The want of taste, law and method
in its expositions, as they occur in ch. 5—~17, is one of the rea-
sons, why the Epistle is denied to be from the apostolical com-
rade of Paul. That taste and method may be demanded of an
apostolical man, must i abstracto certainly be denied after what
has been said above; yet there are points in which a sound
primitive Christian life does preclude a certain sort of want of
taste. A Christian soul, filled with the sublimity of the objects
of the Gospels, will be immediately touched by the impropriety of
such expressions as occur in the Gospel of the Hebrews: of the
rich young man, it is said, “he went away and scratched his
head ;" as words of Christ we read : * My mother, the Holy Spirit,
seized me by one hair, and took me to the great Mount Tabor.”
Nowhere, with all their other literary imperfections, is there an
expression like this in the Canonical Gospels. The practical
sense of o primitive Chrstian, penetrated by the predominantly
practical tendency of Scripture, will not readily be betrayed into
digging out from it such mysteries as these in the Epistle of Bar-
nabas, that the number (318) of the servants circumcised by Abra-
ham, written in numerals, contains an intimation of Christ and
his cross; that the prohibition to eat hyena's flesh allegorically
forbids adultery and pederasty, because this animal yearly
changes its sex, is now male, now female, etc. But should this
be, it certainly is in direct contrast with the spirit of the genuine
products of primitive Christianity, when the author takes credit
to himself with reference to just sach insipid applications, when
he adds: “ Never has any one heard from me a more uncor-
rupted truth; I know, furthermore, that ye are worthy of it”
(ch. ix, cf. end of ch. x.,, xvii.). A sound Biblical Christian
sense will, to a certain extent, set limits to hermeneutical irregu-
larity. It will not stray into expositions which stand in contra-
diction to the universal character of the interpretations given in
the New Testament; the analggia fidei will form itself in him
as a guiding tact. With full right, then, is that sort of want of
taste in hermeneutics which this Epistle exhibits, held to be
evidence against its originating with an apostolical man, and it
regarded as contemporary with the writings of Justin Martyr,
whose typology often corresponds with that of our Epistle (see
Hefele's notes in the Opera Patrum Apostolicomm). To see
how wide the difference is in spirit and method of interpretation
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between the Epistle to the Hebrews and that of Barnabas, con-

sult the opinion even of a theologian like Eichhom, in my com- °

mentary on the Epistle, p. 63. However Alexandrian culture
may have made the author predisposed to a barren method of
exegesis, he is by nature a profound, and through his faith a
practical Christian man; by both he is kept back from an arbi-
trariness deficient both of ideas and taste.

The use of the Old Testament in the discourses of Christ, has
- in no point given offence through its hermenentics; if the result
of our inquiry is to be a judgment on the Redeemer’s freedom
from all error, though he should really have erred, room is left
for maintaining his freedom from all error in the sphere of inter-
pretation. But, if not independent of exegetical results, still
such a judgment must rather develop itself dogmatically as a
result of one’s Christological views. Now at present the Chris-
tologw of the orthodox church has unfolded the doctrine of
Christ's humiliation in such a form (Kénig, Thomasius, Schmie-
der) that nothing else is' given in his appearance, his actual
existence, than a pure humanity standing under the universal
law of human development. If omniscience is given up, the
question arises, where limits to knowledge cease; whether cor-
rect views in exegesis lie within or without these. Human
knowledge is twofold in its nature; that which, under greater or
less excitement from without, is developed purely within, in
thought or intuition, and that which can only be humaaly
learned and stamped on the memory. If the Redeemer's devel-
opment was that of universal humanity, then knowledge within
the religious moral sphere, especially that needful to exegesis,
which is only to be learned outright, can have been accessible
and familiar ‘to him only according to the state of culture in his
-age, and the means of culture in his education and intercourse.
Proofs might be brought to show, that, even in questions pertain-
ing to learned exegesis, such as those concerning the historical
connection of a passage, the author and age of a book, an original
spiritual discernment without the culture of the schools may
often divine the truth ; the highest degree of this divining power
may be ascribed to the Redeemer, yet this can never supply the
place of proper scientific study. The Redeemer did not coma
to reveal to the world science, even theological, but to teach
humanity and exhibit to humanity religious moral truth.  If, in
the -discourses of the Bedeemer now extant, there may be no
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formal hermeneutical error, the impossibility of this cannot be
maintained beforehand, any more than of a grammatical fault,
or a chronological inaccuracy. If the period of critical Rational-
ism subjected the earlier theology to an ordeal by which many
general principles and assumptions were swept away, this gain
should at least have been left us, a consciousness of the distinc-
tion between the Christian religious knowledge that belongs to
humanity, and the Christian theological, that belongs to the

schools. :

'ARTICLE VIII
NOTICES OF NEW PUBLICATIONS.

1. SerTEM CONTRA THEBAS.!

It is with much pleasure that we welcome this excellent edition of the
“ Seven against Thebes” of Aeschylus. Filling, as it does, an important
Pplace in that series of specimens of Greek poetry, which has been begun by
President Woolsey and Professor Felton, and which we hope to see as ably
completed, it is a valuable contribution to our aids fdr the knowledge of clas-
sical antiquity. The plays of Aeschylus are the chief extant monuments
by which we can represent to ourselves the transition from the epic to the
dramatic poetry of the Greeks. They have been appropriately called
“ Lyrico-dramatic Spectacles.” They combine, in a peculiar degree, epic
description with lyrical expression of the feelings awakened by the scenes
thus described, and dramatic portraiture of the characters and conflicting
interests it presents; and the two former elements, the epic and lyric, when
compared with the dramatic, form a much larger proportion than in the
plays of Sophocles or Euripides.

The “ Septem contra Thebas” is especially marked by these characteris-
tics. The main events of the play are not represented, but narrated in
heroic recitation. The approaching conflict and crisis are hardly seen at all.
We are warned of them by hurrying messengers and the sound of distant

1 Septem contra Thebas, a Tragedy of ZEschylus. Edited, with English
Notes, for the use of Colleges, by Augustus Sachtleben, Principal of a Classical
School in Charleston, 8. C. Boston and Cambrigge: James Munroe and Com-
pany. 1853. 12mo. pp. 156.



