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u8 Lucian and Christianity. [Jory,

ARTICLE II.

LUCIAN AND CHRISTIANITY.

A COXTRIBUTIOXK TO THE CHURCH HISTORY OF THE SECOND CENTURY.

By Adolf Planck, Dean of Heidenheim in Wirtemberg. Tramslated by Rev.
Alvah Hovey, M. A, Teacher of Hebrew in Newton Theologicel Serninary.
[Concluded from page 805.]

2. Peregrinus as a Christian. Lucian's opinion of the Christians.

The section in Peregrinus on the Christians (chap. 11—13. 16),
takes a place always deserving of notice among the testimonies of
pagan writers respecting Christianity. It is about equal in extent
to the well-known letter of Pliny, but its contents are not satisfactory
in relation to the time, eighty years later perhaps, when so keen an
observer of surrounding objects as Lucian might have perceived
many things capable of casting light upon difficult questions of church
history. We will give the passage in the original, and explain it,
and compare the assertions of Lucian with those of contemporaneous
church writers. After Peregrinus had strangled his father and been
forced to flee, he came, according to Lucian’s account, into contact
with the Christians in Palestine. “Ozs meg, it reads in the llth chap-~
ter, xai 79y Ommmq' aoquav gy zomla’m iEéuads, megi tiy Ia-
Aactivyy voic iegevos xai yoauuarevoy avidy Svyyevouesos. Thus
Peregrinus had learned the wonderful wisdom of the Christians,
and, indeed, if we are to regard the force of #x, most thoroughly,
although in Lucian’s opinion there was not much to learn. There-
fore an old scholiast breaks out in the words: “ Wonderful, indeed,
O man accursed, and raised above all wonders, although blind boaster
(dialor rvglg), thou wilt not perceive its beauty.” But it is sur-
prising that the Christians are said to have had priests and scribes,
and it is a proof of the little certain knowledge which Lucian had of
the constitution of Christian churches, of the titles and dignities of
their servants and officers; or it may be explained on the supposi-
tion that he, as well as many earlier and later pagan writers, con-
founded Christianity with Judaism. Yet it must be observed that
Lucian (a passage in the Tragopodagra excepted) never mentions
the Jews. In Suetonius ( Vita Claudis, 25) the intermingling in the
passage: Judaeos smpulsore Christo assidue tumultuanies Roma ex-
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pulit, ia easy to be explained ; but Dio Cassius himself, in the third
centary, still speaks (67. 14, certainly with reference to Christians
under Domitian) of the fyxdgua d&edmyrus v9' fg xai dilos iy ta
ooy Tovdaiw 70y é5oxedlorres (declinantes) modlo: xaredixacOyaay.
In that case “priests and scribes” would have to be explained as
Jewish titlea applied to Christians by one who confounded the two
classes. For there is no passage to be given where Christian church
officers are denominated isgeis. Clemens Romanus (ad Cor. 1, 40)
often speaks of the Jewish Aaurovgyime, instead of which we have
(chap. 42) the offices of émicxomor, Sinosos and mpssfureges. Refer-
ence cannot well be had to the designation of Christians as a priestly
people (1 Pet. 2: 9 and Rev. 1: 6. 5:10. 20: 6). On the other hand,
according to the expression of Christ (Matt. 18: 52), his disciples
might be called ypapuareiy. Yet Lucian may have taken these titles
from paganism, as he is generally fond of such transfers. He speaks
on one occasion of Panathenae which were solemnized in Rome, and
this kind of transference of Greek and Roman appellations to what-
ever is foreign in matters of religion, occurs in all writers. The
word yoapparess is used by Lucian of Egyptian priests in the Phtlo-
pseudes 84, and De Sacrific. 14. That gogia is used ironically by
him of Christianity aud is not chosen with reference to the names
gocogia, yra0is, ete., current with the church writers of his time,
is shown by the addition #avuaoczy. The Christians of that time,
we know, after the example of the Apostle Paul (1 Cor. 2: 6), name
their doctrines a Qsos2fss avornua (Martyr. Ignat. 2), aud the ora-
tion ad Graecos, to be found in Justin's works, chap. 5, speaks of the
copia amagapiddyros of the Christians. The epistle to Diognetus,
chap. 5, has also the designation of a Gavuaocry xai magadofos xa-
SdoTA0I TiE TP YQicTIaYaY oliTeing, but in an earnest sense well
and eloquently carried out. Lucian understands by the sopia &av-
paozy pearly the same as Tacitus (Arnal 15, 44) by exitiabilis
superstitio.

In the following, Lucian represents his Peregrinus as rising from
one dlgmty to another among the Christians. He proceeds Kai u
o, & ﬁeazu mudac uvrwc amqmn, neogiIs xei Sacdoyne xai
ovraywysty Xai mayre porog avsog ey, Peregrinus is thus made
presently to excel his teachers to such a degree that they were as
scholars by his side. He was prophet, principal on sacrificial occa~
sions and aacred processions, and leader of religious meetings, briefly,
all in all. If this latter means that he united in himself all the
charch offices, it i8 certainly not historical; for at this time, as the

38e
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letters of Ignatius certainly prove, a separation of the different offices
and a proper organization obtained already in the church. But the
expression may also mean that Christians thonght everything of him.
The other three dignities are still less clear. Zvsaywysvs may have
remained in use among the Palestinian Jews, of whom Luocian pri-
marily speaks, 83 well as the word ovsaymyy itself. This also is
found in James 2: 2, and émiovraywyy in Heb. 10: 25. But we can-
not with Waleh find a proof-text for ovwaywyevs in the assertion of
Ignativs (ad Polyc. 4), ovwaywyai muxyoregoy yevésBwoay; which
merely signifies, that they should oftener assemble for religions wor-
ship, but does not prove that the houses of prayer were called cvra-
yoyai. In like manner the word oy zng appears to belong to the
Old Testament dialect. ‘Lo be sure, mgopyrevers occors in Matt. 7:
22, and mgognsye, 10: 41, in the general sense of teacher; so also
Acta 11: 27. 18: 1. 16: 82. In Rom. 12: 6, and yet more certainly
in 1 Cor. 14: 8, 29, mpoqyreia is evidently a yaepioue. Prophets are
mentioned in the Epistle to the Ephesians, 8: 5. 4: 11, aa teachers
specially qualified. Yet Montanists were the first who attributed to
prophecy, also among Christians, great significance. Hence it has
been conjectured that Lucian hud especially in his eye Montanistic
and Chiliast Cbristians of Asin Minor. But spogyryg occursyin Lu-
cian — e. g. D¥al Mort. 18, 1 — of the priests of Ammon also. The
expression Sodgyns, which Pauly renders elders of the church, is
certainly borrowed from the nature of heathen sacrifices. (The
reading Ovaiagyys is an emendation unsupported by the manuscripta.)
The word signifies merely the leader in the diacog, by which may
be meant religious processions on occarion of sacrifice, and also cho-
ruses aod feasts. Walch thonght of the convivantium coetus, of the
sacred love-fensts of the Christians; but these are spoken of after
wards, and Lucian plainly wishes to designate merely the principal
in the worship, the leader in the song, or temple musie. The expres-
sion is therefore indefinite, and does not perhaps give us an account
of an ecclesiastical office in the church, but is merely transferred by
analogy from the pagan to the Christian worship of God.

In what follows, Luciun proceeds to a description of Peregrinus’s
doings in the Christian church. Ile sn_yn %t 7oy ﬁ:ﬂlm 'm;pi'
Lryauo xui 8uauqﬂ, nol).ag LH avtos xeri qupacpe, xai ¢ Orov
avroy Exeivol jyovyro xei vopodéTy Fypwvro xai mpoararyy inlypagor.
While the sense, that the Christians regurded Peregrinus as a god
and honored him as a law-giver, is too improbable, Brucker supposed
that both expressions must refer to Christ, who is spoken of in the
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following sentence. Bat the text is here much too plain, and on
Brucker's assumption, the mpoordryy mfypagos, they made him
bishop, must also be referred to Christ. There is rather a certain
carclessness in Lucian’s words; it is rhetorical exaggeration, thag
Christians are said to have worshipped Peregrinus with divine
Lonors. In this expression Lucian did not think of Christ. But it
is clear that mpogzdzys, after so many dignities were already men-
tioned, can mark only that of bishop. Clemens Romanus (ad Cor.
1. 86) names Christ himself mpostdryy xai fonBos vic daBeveing
ypoy. In 1 Tim. 5: 17, we find oi xadalg mpoeoraires mpeafurepo,
and perbaps, indeed, Rom. 12: 8, o mpoicrauesos é&v amovdy, says
somethiog similar. Justin, in the well-known passage of the Apol-
ogy, 1, 83 seq., bas at all events used the expression ngosgzely seve-
ral times for bishop, e. g. 76 ovAdsydusror (after the agape) mope 1¢6
nposarwrs amozidavas. If now we think of the epistles of Ignatiug
in connection with the bishop, then would the divine worship paid
him at once require a definite sense. There the dignity of bishop is
80 highly exalted that it is said: the bishop eis vonroy Beov xa@wyras
(ad Magn. 6, and often elsewhere) ; whoever honors him honors God
himselt and will be again honored by Goud (ad Smymn. 9). Now,
we may bere add to the first part, it is inconceivuble, that Peregri-
nus could have been actually a bishop. For the first letter of Cle-
ment to the Corinthians (44) was written probably in the first cen-
tury, and at that time ooly those men who had been long since tried
and proved faithful, were chosen bishops, and indeed, suvavdoxnadans
iy exxhyoias mdans, pepagrvenusvors moldoly ypivois v mdviws.
Already the Epistle to Tiws, 1. 6, requires similar virtues of the
énioxomoy. And Lucian himself testifies in his Alexander (chap. 25),
that the Christian cburches in Asiy Minor were at that time very
wide spread, so thut ons could eusily ucquire information respecting
Yeregrinus, As we find in this a further proof of the inaccuracy of
Lucinn's knowledge of Christians and their rules, so we canpot look
upon all contained in the remaining account as sure historical narra-
tive. Yet Luciau appears, at all events, to have heard of the holy
bouks of the Christians, which were, sometimes, indeed, taken from
them in the persecutions, and perhaps also of sermons or written
commentaries on the same. In Justin’s works are found not only
beginnings of a cureful exegesis and hermeneutical rules on the in-
terpretation of the prophets (Apol 1, 86 seq.), but he tells us ex-
pressly, that after the solewnity of the love-feast a discourse was
delivered by the bisliop upon the prophets and passages of the dmope
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spovevpaza of the aposties (1. 67). The Martyrium of Ignatius
speaks of his exegesis (see above), and it is known of Tatian, as well
as- of Marcion, that they instituted exegetical and critical investiga~
tions. Yet it has been shown in the firat section, that something
quite different must be meant by the sacred writings composed by

" Peregrinus, and even by his explanations of the same.

Lucian continues: oy uéyay youy éxsivoy &zc céfovary dvOgemnon,
tov év 1q Iadawsrivy dyvagxolomsBeévia, ot naurpy savryy relergy
eigijyayer ey soy Biov. The yovs here offers the firat difficulty, since
its usual meaning, at least, will give no correct sense. Hence Tana~
quil Faber conjectured that in this place there is a lacuna in the
text, through the fault of the tranacribers — multa kic a Lucvano ad-
versus Christum scripta futsse, quae a majoribus nosirts, hominibus
nimium piis sublala fuere. Yet with Solanus the yoiy may be justi-
fied. That the Christians so highly exalted Peregrinus is not very
surprising ; at least they honor also & man, namely, the Crucified;
or better thus: Lucian wished to leave the veneration of Peregrinus
undefined ; let that, however, be as it may, at all evenis it 13 certain
of their Crucified one, that, ete. Yet we prefer to understand, that
Lucian believed he had already, in the hastily written passage, said
something more respecting the Savuace; copia roy yoicriarary, and
he brings together the preceding by the yovs, referring back by this
word to the dopia Gavuasry. This at least is certain and truly very
strange, that the Christians worship a crucified man. The reading
uayoy, which some expounders prefer, does not well suit dr8pmmor ;
moreover, it would agree nicely with the ubjections of Celsus (Orig.
com. Cels. 1, 5. 6) and other adversaries of Chriatianity, who assert
that Christ, as & yorg, wrought his miracles payixj téysy (Just. ap.
1, 80. payos == fixiog oogog in Philostratus, Apoll. 1,2). The oé
Povair is, 10 be sure, not exactly divine worship, and is not quite
equivalent to the Christo quasi Deo carmen dicere of Pliny (£Epss.
10, 97). Lucian uses it also elsewhere for veneration to men of
high standing. His Demonax (61) says: céfiw oy Zmonpary. Yet
oéfecBas is used also of divine worship by the Apologists (Just.
Apol. 1. 6, 18. and elsewhere). No definite representation, then,
would be contained in Lucian of the divinity of Christ. It may also
surprise us that he hastene so rapidly over the death of the founder
of this religion on the cross, a point generally seized by pagan
mockers. How much this death was a uwgix for the Greeks, we
may see from Celsus (in Origen, 7, §3) : tor olxziovp Bardry you-
caueyor Beov sidacde (Ibid. 2. 81, and further, Minuc. Feliz in the
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Octav. 9, 29. Arnob. adv. gentes, 1, 86. Lactant. instit. 4, 16. and
Jutin. Apol. 1, 9. 18). Instead of dvasxolomlas (compare also
Luc. Charon. 14. Jup. confut. 8.) which is nsed by Herodotus, we
find in the other passages of Lucian the Biblieal sravpos and dves-
tavgovy (Prometh. 4. 10, 17. and Judic. Vocalium often). This is
also remarkable in Lucian, compared with the heathen opponents,
that he intimates only by a single word, xajy, the strongly urged
objection to Christianity, that it was a new religion. Suetonius al-
ready speaks (Nero, 18) of a superstitio nova et malefica. The pa-
gan Caeciling (in Octav. 8) loudly complains that such uncultivated
people as the Christians (religionem tam vetustam, utilem, salubrem
dissolvers aut snfirmare nitantur), wish to introduce a new religion,
while a Justin, and especially Tatian, maintain with very great learn-
ing, that Christianity which is referred back by the propheta to
Moses, is older than all heathen wisdom and worship of God, so that
the objection of newness holds now only among ignorant people
(Tatian, adv. Graee. 86 seq. Theoph. ad Aut. 8, 4). That Chris-
tianity is called a tedery), a sort of mystery, agrees with the appella-
tion, mystersum, often given to it by Tertullian, Clement, Origen and
Lactantivs. The Martyrium Ignatii has for this Seocefés ovorqua
(2). The Epist. ad Diognet. speaks of & xaviv yévos § imrydevua
(1). The & == “still,” exhibits Christianity as a kind of belief al-
ready pretty old; the zavzyy refers not to omissions in the text, bat
to the preceding Savuacry copia. Gesner makes the remark, cer-
tainly correct, that transcribers who had taken offence at the sup-
posed admissions in the text, would certainly have erased that which
remains to us, since it must still be repugnant to so tender feelings.
The sentence now following: go72 8} xai cvdlypdeic éni Tovre o
Ipartevs dvémeaey 2ic 76 Bsoumripov, needs no further explanation.
There were beyond question Christian persecutions under the Anto-
nines, since the edict of toleration ascribed to them is not genuine.
The canon of Trajan may have been the rule (Plin. 10, 98) : s de-
Jerantur puniends sunt. Thus Peregrinus may not bave denied his
Christianity ; émi sovre says that no other crime was laid to his
charge than bis mere connection with the Christians. This impris-
onment, proceeds Lucian (we do not here give the Greek text, for
it bas no importance for the matter in question), surrounded Pere-
grinus for the rest of his life with considerable authority and made
him more eager after notoriety (rzpareix xai Sofoxomia). But the
Christians ‘looked upon his imprisonment as a great misfortune.
Enei 8 ovy £3idsro, oi yowmasoi ovugoghy motovueyos 18 mpdypa
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ndrra Ixivovy, sLapndoas magoiuevos avedy. ElY dmel vovro ny ads-
ratoy, 7 y2 ddly Deganeia nasa ov magéigyos, elda tvr amovdy dyiy-
9210 xai fndey piv 800Vs Yy opdy megs 1§ dsauwrnpip mepuivorra
reaidia, yroas rvag xal naudia dppare - oi & év vila avrdy xai ovr-
excBavdor per’ avrov, diagpdeigorres rods decpogulaxag. Lucian
is here an unintentional witness of the brotherly love and hearty
sympathy which the Christians manifested to each other. Although
it were not the imprisonment of Peregrinus in which sach things
took place, yet Lucian may have himself beheld scenes like those he
has described, in his many journies in Gaul, Greece and Asia Minor.
‘We see in them a living fulfilment of the words of Christ: & qulexg
fuyy xai ghOers moog pe (Matt. 25: 86, 40), and of the exhortation:
ppyoxecs taiy deauiow (Heb. 13: 3). The yijpas are the deacon-
esses, beginning with the break of day their labor of love, and remind
us of 1 Tim. 5: 9, according to which the yfpas should assist the
OLiBousvois; that yjpat has this meaning is shown by the passage of
Ignatius ad Smyrnacos 13. The fwfey may not refer expressly to
the conventus antelucans of Tertullian (this writer speaks of the visit-
ing of martyrs in prison by women, ad uxorem 2, 4. 8), or to the
ante lucem convensre of Pliny ; for, not meetings on the Sabbath, but
daily services of love, are described in our passage. Since the at-
tempts to liberate and to bribe, on the part indeed of the most re-
spectable and the officers, are opposed to Rom. 13: 1—8, and to the
usual willingness of early Christians to suffer and die, they are per-
haps not historical ; yet Eusebius relates something similar of the
Gallic churches (5,1). The aged mothers, who must endure the
mockery of Celsus, were already by Athenagoras (Leg. 11) defended
as beloved and respected members of the churches. Lucian proceeds :
elra deinva mowida sigexoplero xai Aoyos iepoi avedy éddyorro xai é
Bidrarog Iepeypivog (éne yap wovro Exalsizo) xasvos Zoxpdrns v
avzady ovoudafeso. That the Christians named their dear Peregrinas
a second Socrates, is & scoff of Lucian unskilfully chosen. The un-
cultivated knew nothing of Socrates, the educated thought little of
him as a pagan. To be sure, Justin (Apol. 1, 5) judges-of him not
unfavorably, traces his death to the hatred of the demons whom So-
crates had opposed, and chap, 46. places him as one of the uara Aé-
yov fusdrray in a line with Abraham. Similarly in the second
apology (4, 7). On the other hand, Socrates is blamed by Theophi-
lue (ad Autol. 8, 2), and Octavius (in Minuc. Foliz, 88) calls him
the scurra Atticus. Still better known are the severe opinions of
Tertullian respecting Socrates. The aroudfero which sounds his-
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torical, is & proof how easily Lucian ascribes his own thoughts to
other persons. Since he also elsewhere, eapecially in chap. 87, com-
pares the friends of Peregrinus with those of Socrates who is so
wrongly treated by him, it may be possible, that the Sixgp&zipey rove
despoguiaxas was taken from the Crito, and perhaps also the megi-
pévers in face of imprisonment from the Phaedo (Phaed. 8. megieus-
sousy éxdovore, fng dvoiyOein). So much the weightier appear the
deimva mouxider, and in connection with them the loyot fegol. We
must in these certainly find a reference to the Christian love-feasts.
Hoxidog can undoubtedly mean, that the food was brought together,
contributed by the individual members. Yet already Solanus found
in them the reproach, that the meals were luxurious, because Lucian
everywhere makes the Christians indulge in luxury with Peregrinua.
Avgusti (Denkwiirdigkeiten, IV. 58) translates the word in like
manner, rich repasts, and explains it of the many dishes or courses,
referring to the complaints of the Apoetle (1 Cor. 11: 20, 2 Peter 2:
18, Jude 12). 'To me the similarity to the cibus snnoxsus et promis-
cuus of Pliny appears much more obvious and close. But that their
part of the gifts at the love-feast was brought to the imprisoned in
their place of confinement, Justin Martyr says expressly in the well-
known passage (Apol. 1, 67) ; Tertullian asserts the same (Apol. 8).
From the principal passuge in Justin respecting baptism and the
Lord's Supper, we learn also what the Ayos izgoi are designed to
signify. They are neither the vurot Qeokoyovwres of Clemens Alex-
andrinas (paedagog. end of third book), nor the carmen of Pliny,
but the usual exhortation and prayer of the bishop after supper:
xowag evyas mowdueda, snwg 3 dgyoy dyadoi nolvreveal xai gida-
weg 165y dyreraluéror evgedirar xarafiwdouey, and ¢ ngotoras 8ia
1d70v vr yovBeciay xel moxAiciy tijs 103y xadwy ToOvSRY pipToEwg
mowirot.

‘We bave already above, in the comparison with Ignatius, adduced
& part of what is related in the 18th chapter. Lucian says: xai ug»
xai vy &y Aoie nodewy oty Oy iy tives S¥ yotoTIRYOY OTEAAOY-
*wy dd o xowov, Pondvcortes xai Svsayoprvoorres xai magauvdy-
oopeyos 70y dvdpa. Thus we find church chests, and, if Evrayogev-
odorreg signifies legal advocates, lawyers also among the Christians
already, though Lucian holds the majority to be common people.
In what follows Lucian, though involuntarily, is & witness of the
love, the self-sacrificing sympathy and the dying courage of the
Christians. As this mutual assistance among Christians at a later
period excited the wonder of Julian, so did it now of Lucian, yet
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without exciting in him respect towards them. _Jugyasor 3¢, he
proceeds, 70 Tayos imbaxvivas, ineddy 71 T00VTOY yevyTay, Squocior
év foayei yap, dpadovet navrwy. In church matters they spare nei-
ther cost nor labor, and reckon all as nothing. Kai 8y x«i to ITege-
yoivep molla 1018 fxe yorpata mag aveey éni mgo@does tay decucs,
xei mpogodoy ov wixgay tavryy émoincato. memeixadi yag aviovs of
xaxodaipoves 10 uiv Ghoy dddvato: éceclas xai PricecBas 10w dai
geovov. The belief in immortality, at which Lucian as an Epicurean
often railed, should here first explain, why the Christians were so
ready to relinquish earthly possessions. But Lucian, in the follow-
ing, connects with that a description of their joy in death. He says:
neg 6 xal xaragoovouct 100 Davrdrov xai ixovres savrovs smdidoasis
oi moddol. The delivering themselves to death is naturally only this,
that Christians would not abjure their faith in persecutions and be-
fore courts of justice; a circumstance which appeared to another
heathen as pasd, as inflexibilis obstinatio. The 2o uey cioy dddvas
go: evidently means: wholly, body and soul, and therefore designates
the so much ridiculed hope of a resurrection of the body, which Cel-
sus (in Origen, 5, 14) names a hope of worms, at which Caeciliug
also cannot laugh enough (in Minuc. Feliz, 8, 11; comp. also Theoph.
ad Autol. 1,13). In what follows there are again certain difficulties.
Lucian says: énaiza 82 o0 vopodirns o mewrog Enecer avrovs, &
adelgoi narres elev allijlow, ineday anal magaPavies Osovg uév
rovg Eddysixove dnagyicmvras, 1oy 32 dyeaxolomiousroy éxeiroy cogio-
)y avTOY TYOSXVIGTL Xk XaTd tovs Exeivov popovs fuwas. It appears
that Lucian distinguished the first law-giver of the Christians from
that crucified sophist. Hence Tanaquil Faber thought of the Apos-
tle Paul (Rom. 12: 10), Fabricius (in the Biblioth. ed Harles V.
841) of John, who gives such prominence to the adedpozas (1 John
2: 7. 8:10). But the word of Christ (Matt. 28: 8), narres 3a vusig
@delgol éoze, is much more striking ; and, while Lucian also appears
at the end of the sentence to refer by the xaivov to laws of the so-
phist, we prefer to assume an inaccuracy in the structure of the sen-
tence, rather than that Lucian committed so gross an error as to as-
sert there was another law-giver of the Christians besides Christ.
If the émeiday began a new statement, for which to be sure the apo-
dosis fails in what follows, that strange opinion would not have arisen.
But the structure of the sentence is plainly loose and inaccurate.
Yet Lucian has strange ideas of the souo@ersg, since he also above
brings forward Peregrinus as such. How much finer is the sense
with our interpretation, namely, that the true Christian fraternity,
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the foll citizenship in the church, first begins, when the heathen goda
are forsaken, Christ is honored, and a new walk is begun. The
Christian’s contempt of death is deseribed very beautifully by Justin
(Dial. cum Tryphone, cap. 110), and in Octavius, chap. 37. The
maliclous explanations of the word adedqol, which Lucian in like
manner omits, appear in Octavius, chap. 9, and elsewhere, while this
writing on the hearty love of the Christians contains the expression :
amant muluo paens ants, quam Roverinl, occultis se notis et insignibus
noscunt. (On the beneficence of the earliest Christians, we may com-
pare also Justin, Apol. 1, 6. Cyprian, Epist. 60. Kuseb. 7, 22.)
But that Lucian calls Jesus a crucitied sophist appears to us certainly,
at first sight, spoken contemptuously and injuriously, and the old
scholiast breaks out in words of sorrowful imprecation: oiw Anpeis,
® xardgats, xara 7o cwrijgos jucsy, who also will deliver thee to
eternal condemnation for thy mockerysand for thy inscrutable wan-
tonneas! The learned Solonus finds here o duplow orimen ; Christ is
represented as a cophist and as & malefircws crucifirus. But that
Christ was a criminal, Lucian does not say with a single word, any
more than he reproaches the Christiana for their apostasy from hea-
thenism (regefdvres emagrijoowras), a point which the scholiast and
D. Soul have in like manner introduced without reason. The word
ooy, in Lacian’s use of it, and as it was gen¢ratly employed by
the age in which he flourished, has not that offensive and contemp-
taous sense which we connect with it from the Socratic-Platonic pe-
riod. Lucian, however, gives this sense so usual with us in the
Fugitsoi, cap. 10, where he fully describes the sophists in a sketch
of the history of philosophy. But elsewhere he, as well as Plutarch,
Philostratus, and other writers of the second and third centuries,
means by gogroric simply a teacher of wisdom, of rhetorie, or of the
arts. Lucian has also connected with gograrye in the Vitarum Auc-
&0 12, Dral. Mort. 80. 8, the associnted idea of a crafty and quick
intellect. The Egyptian gheologians are called cogiorai, De Sacrif.
14. On the other hand, Lucian names himself in the Apologia pro
Mercede Conductis, 15. soqiotis toiy peyalopio@ois dyapiduotueyos.
In the writing, De Gymnasiis, 22, the sophist in Solon’s mouth is a
teacher of goodness and righteousness. In the Rhetorum Praeceptor
(1), we read: €0 cepuvorazoy sovTo Xui mdvdpuoy Groua copioTig
But certainly we expect o more discriminating term for the founder
of a religion than this, which Justin (dpol. 1, 14) rejects with the
words: ov cogioTys vanppey, dhha dusaws Deov o Adyos avrov .
I tis further to be noticed, that Lucian in his Philopseudes also employs
Vor. X. Ne. 80. 89
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dogisrys of Jesus. Lucian finishes his aceount with these words:
RATRGQOYOGGIY OVY GREYTOW E5IGRE XA XOIWE YOUYTAL, CYEY TPOS dx-
eifovs nisrens Te toiavza wagadefduave:: v toivvy nagshdy tis dip
avrovs yons xwi TERriTYS dyBewRos xai mpsyuan: yoriodw Suvduerog,
avzixa pdla thovcios iy ooyt fyivevo, idurtais ardguino Syyavoi.
The ovy appears to signify, that Christians, becanse they esteemed
themselves 1o be brethren, despised all worldly possessions. Bat te
fill out the thought, we can supply, from the vouo: of the foregoing.
sentence, the idea, that they at once, according to the will of their
law-giver, direct their attention more to the immortal, eternal life
than to earthly things, and therefore think lightly of private property,
and share all they have with each other. Commaunity of goods is
intimated by two short words; but xoiwa is not, therefors, to be exa
plained by impura or profeha, and the reading xasa propased by
Faber is not even good Greqk. Rather does xairet agree perfeetly
well with the passages of Acts 2: 44: dnarze elyoy xowvd, and 4: 833
003 &ly 1 76iy URaQEOYTOWal s Eheyes (dwey elvat, €Al gy avtois mave
ta xov. Yet these passages are to be limited by 5: 4 and 12: 12,
and we must already in the Acts understand theve was a prevailing
disposition to commuanicate to those in need rather than a atrictly
observed institution requiring community of goods. It were cer-
tainly worth knowing whether Lucian had found, in Syris, Societies
of the Essenes, or whether at tbis time a strict community of goods
anywhere prevailed. But bis account is throughout somewhat soper-
ficial. We muy compare what the Epistola ad Diogn. 1, says: ev-
10v 3¢ X00u0Y Vegoguict maytes xai Bayarov XaTu@orovcs wed Thy
qilocrogyiay Eyoves meos a@ldjlovs. ‘The ra roixvra refers, not so
much to their contempt of life and property, as, by way of conclusion,
to all which bad been said before of the Christians, and also in par-
ticular to their belief in immortality. Lucian repronches them with
having received all this on trust and faith without investigation. He
demands the migziy axgidijy, rational grougds, and, because he does
not find these, Christians are in his opinion well-disposed, but simple,
unreasoning fanatics, In this he agrees with almost all heatben op-
ponents of Christianity. Thus Celsus berates the Christians as d-
downor fAaxixoi xod (Sioizar (Orig. 1, 3; compare the mocking pas-
sage, 3, 44); so does the physician Gulen speak of the »opos evamo-
Saixzoc of the Christians; und the heathen Caecilius (in Oct. 5, 8. 12)
reviles them as studiorum rudes, litterarum profant, yea, homines
desperatae, tllicitae deploratae fuctionts, de ultima faece collects ; while
Justin, in his second apology, 2. 10, can truly say, that not merely



1888) Lucian and Christianity. 439

ikoras and yeigoreyvar, but also gulosogoc and qidodoyos have be-
lieved in Christ. Hierocles (Eused. in Fierocl. cap. 2) looks down
with pride upon ey taw yoisriaraly xov@oryTe, and names, not the
Christians only, but the apostles themselves, dsBpmmor wavorer xal
eneidovvas xai yoyres. Theophilus also (Ad Autol. 8, 4) mentions
the charge of heathen, that there is in Christianity no amodesfis aln-
&ties. The emperor Marcus Anrelius (inghe well-known passage
referring to Christians npds davrow 11, 8) claims that joy in death
onght o spring dmo iduxiic xploems, pi xare Qliy mapd'raky, oy of
recrsmsol, adde dedopiaudves xai Geurds, xai 033re xal dlhoy meioas,
#spappdog. In like manner Arrian, perhaps a friend of Lucian,
bopes, if the interpreters of Lucian’s Alexander (cap. 36) rightly
explain the name Xenophon, to appropriate that fearlessness of death
throogh reason, whieh the Galileans secore from mad fanaticism and
castom; while & Justin was moved, by observing their unshaken
conrage fm death, not only to disbelieve the reproaches made against
Obristians, but also to admire and embrace Christianity himself
(4pol. 1,580). Now it is certainly very surprising that Lucian, after
having aeknowledged their touching love and sympathy, and their
belief in immortality, shareéd in common with Plato and other philo-
sophers, yet derides them as simple, stupid people. The ground of
his opinion surely lies deeper, in his Epicurean heartlessness, which
could not see the truth in love. The spiritual should be judged spir-
itenlly. Yet we mast at once add, that Lucian, in his account of
Alexander, who was the most crafty of all yoy7es, places the Chris-
tians with the eceptical Epicureans and intimates their disbelief in
his lying arts. But of course it does not follow from this that Lucian
at a later period became more favorable to Christianity, as Kestner,
in his strange Agape (s. 504), has concluded. For the unbelief of
Christians in Alexander’s lying oracle had wholly other grounds, viz.
their detestation of a heathen oracle in Alexander, while Lucian and
bis friends perceived the deception and philosophical impossibility of
the existence of oracles. But the Christians in his Alexander are
at all events not soperstitious, stupid and easy to be deceived, as
Lucian will represent them in the Peregrinus.

The remaining passages in the Peregrinus (16), so far as they
were not noticed in the first section, may be abridged. Although by
his legacy Peregrinus had gained the favor of the Parians, he turns
himself anew to the Christians : aEuu 70 devregoy nlamadyuo;, ixavet
iqgidice covc zewnamvc ooy, v mp v Boguopovuerog iy anaaty ap-
Oorvorg 9, xat yodror wéy Tiva ovTwg Efooxsro ez magavopsoag i
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nod &g Inelyovg — @Oy yo vi, aig oluai, 6Biwy 63y dnoddrrew -
0ic — ovx i7i mpocieuFYmY aVTGy dmopovusyog — — — he attempted
in vain to reclaim his legacy. Since we cannot well suppose 3ogv-
@ogovuerog refers to an escort, we may find in it with Walch the so-
named epiatolas communicatorias or commendaticiae. Peregrinus
had thus at last offended the Christians, and was therefore excloded
from the church. Palgner and Tanaquil Faber accuse Lucian of
now and then eonfounding Christian with Jewish customs, and they
are of the opinion that he was thinking of Jewish prohibitions of va-
rious articles of food. But Lucian, without doubt, has in view the
use of the eidwdsdvre. The heathen might easily learn that the use
of these was an abomination to Christians, both from civil examina-
tions and from their not joining in the sacrifices. The mild judgment
of the Apostle Paol in 1 Cor. 10: 25, was somewhat restricted by 8:
10 and 10: 40. On the whole, the prohibition of Acts xv. remained
valid; compare Rev. 2: 14, 20. The use of the siwlodvra is, ac-
ocording to Justin (Dial ¢. Tryphone 84), precisely equivalent to idol-
atry itself, and Christiang should rather suffer death than eat of such
food. Only heretics and nominal Christiane permitted this nse. In
like manner does Irenaens express himself, Adv. Aaeret. 1, 1. 28. 27.
82. Orig. contra Celsum 8, 24. 'The belief of Justin and his con-
temporaries in demons induced this greater strictness in that later
time (Just. Apol 1, 58). The heathen, also, in the Octavius of Mi-
nucius Felix, says (12) : praecerptos cibos abhorretis ; but Octavius
(88) : sacrificiorum reliquias eontemnimus ne quis existimet aut de-
monits, quibus libatum est, nos cedere, aus nostrae religionis pudere.
In case the excommunication of Peregrinus had this ground, it would
be a proof for the strictness of discipline in the church at that time,

Tt appears from all which has now been adduced, that Lucian had
a pretty accurate knowledge of the Christians of his time. He knows
of their Sacred Scriptures, and single points in their creed; he is
acquainted with their brotherly love and their joy in death; he is
informed of their common meals, and perhaps of their community of
goods ; he knows the intercourse of the churches with each other,
and has also heard of their strict discipline. Al this he relates with-
out special interest, sine ira of studio, one might say. The narrative
is evidently composed without any passion; their love and their con-
tempt of death in persecutions excites nefther respect nor sympathy ;
their apostasy from heathenism moves him as little. The only ob-
jection he makes to them, is, that they have received their faith with-
out trial or proof, that is, a want of intelligence. Ta state the mat-
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ter positively, Lucian sees in Christianity a blameworthy fanaticism ;
in the Christians, well-disposed, simple people. They are wiras
and xaxodaipores, to be pitied beeause they surrender themselves to
false hopes, yet quite as much to be derided because through them
another folly has come up in the world. Christianity is one of the
temporary follies in (hat great fool-house, the world ; this, if we take
into consideration the other satirical works of Lucian, must we give
88 his real opinion. He laughs and mocks, but he does not complain
and denounce. Nothing on earth is certain to him except the xvgias
80 of his own Epicurus, which he praises in the Alexander (47)
83 a univarsal remedy for superstition. He has learned in Epicurus
freedom of soul from empty fancies, from the foolish belief in mira~
cles, and from vain expectations ; also independence of thought, en-
lightenment and true purification from all superstition, and specially
from the two great tyrants which rule human life, fear and hope
(cap. 8). Whoever has not advanced thus far, i3 to be pitied and
derided. This is the peculiar point of view from which Lucian op-
poses Christianity as well as Paganism. By this be is distinguished
from all the assailants of Christianity. Where these perceive crimi-
nal obstinacy, danger to the State, and want of reverence towards the
emperor, he finds nothing but a new species of fuuaticism. Apostasy
from the gods could not appear a crime to him who was the most '
dangerous foe of the popular heathen faith ; and hence his judgment
respecting the Christians is at once milder aud fairer, than that of
Tacitas, Pliny and others. Zacitus, in the depths of his heart, was
as far from the ancient gods as Lucian.. The ira dewm in rem Ro-
manam (Annal. 4,1. Hist. 2,88. 8,71), the prodigia coelo terraque,
Julminwm monitus, futusrorum praesagia (Hist. 1, 8), which announced
the wrath of the gods agninst Rome — all this is more than mere rhet-
oric for the decoration of history ; these are earnest-sounding words
taken from the popular belief; but they agree very poorly with the
question : falone an forte res mortalium volvantur? (Annal. 6, 22;
comp. 8, 22.) But Tacitus wished, it seems, to uphold the State
now verging to ruin, for whose ancient dignity he ia enthusiastic, by
the rotten support of the popular faith. Hence he is so full of bitter
reproaches aguinst Judaism (Hist. 5, 3 seq.) : fides obeisnata, contem-
nere deos, exuere patriam, moriends contemius, — all this is a mos ab-
surdus sordidusque of the gens teterrima; but in Christianity he sees
& supersiitio exitiabilis, and its spread in Rome belongs to the atrocia
pudendagque which flow togetber into this sink of vices (Annal. 15,
44). He has no toue of sympathy for the persecuted ; they are son-
89*
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tes et movissima exsmpla moriti, and deserve death for the widhitas
publioa. We never find in Lueian a senge for the national greatness
or dignity, nory te speak generally, any patriotism ; for the rhetori-
oal piece encomsum patriae, provided it is genuine, contains only the
praise of his native eity withoat extending to the whole land. There-
fore Lucian sees in Christianity no danger to the State, since he him-
self, as a cold egotistic thinker, knows of no higher good for mankind
than the eultivation of taste, and what is called at the pmtmdly
humanity.

Hence we must regard the opinion of Jacobi as unfounded, who
thinks Lucian followed the view of the emperors in his biss againat
Christianity, and perceived that, for the great mass of that age, noth
ing could be less pious than scrutiny and reflection upon the existing
religious institutions, because this would lead to indifference soward
the State, and t0 an inactive lif} If ome does mot choose to intro-
duce all this inte xaraggevevas merrar skiene, he will be able to find
elsewhere no proofs for the above epinion. Besides, the two writings
from whieh Jacobi woukl make Lucian a moral and political reforns-
er, are these in which Lueian’s peouliar epivit least of all sppesra.
Further, Lucian is milder in his judgment upon Christians than
Pliny. In the latder, we perceive the dogmatic, imperious: Roman
spirit, which is vexed becuuse the people adhere so firmly to their
opinions. Although he doee mot find their life and merals oriminal
(&p. 10, 97. qualscunqua esset) quod faterentur), still their pervieasis
and inflexibilis obsnatio raust be punished. Yet Pliny also, as well
a8 Lucian, sees in them errer more than cwipa, and bears witness
with Lucian to their tandencies as morally pure, asknowledgimg that
they sacramento non in scelus aligwod ocdsiringere, sed ns furta, ne
latrocinia, ne adulteria, commitiorent, ne fidews fallerent, ne depesitum
appellati abnegarent. DBut he still sees, as earlier Suetonlus {Nere,
16), in A genus Aominum superstitionss meves ac malsficae, only &
Supersiitio prava ef immedica; preve, becauss sacrifices are mot
offered to the emperor, and the beathen offerings bave diminished.
But all howor 10 Lucian, that he docs not allude by evernt a word to
the wide-spread evil reports respecting the epulae Thyeateas and con-
oubi.us Qedipoder, againat which the Apologists cennot eneugh de-
fond themselves (Justin, ap. 1, 26. 82. Liek cum Tryphone 10. Oe-
tav. 8, 9. dthenug. Leg. 8. Theoph. 8,4). While in other eases it is
a small thing for bim to assert ovory possible baseness of pesmsens
whom he butes (Apophras, Alexander, eto.), wo must hera net only
recogmize Lis impastidlity, but adeq, it way be, assume thet the Chris.
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tians, perseouted in his view s0 undeservedly, exeited hia sympathy)
at Jesst so far that he would not make or repeat in this work charges
against them, the truth of which he had not ascertained. In this re-
apect, Lucian stands far sbove Fronto, Crescens, Celaus and the later
Neo-Platonists. The hatred of Cresoens, a shameless eynic and the
mortal enemy of Justin (Apel. 2, 8. Tatiam, adv. Gr. 19), againet
Christians, may have sprang from a misereble Jonging for pepolarity, -
or from the piercing consciousness of his owe moral wonthlessmess
made evideot to him by the Christians. Moreover, it was ex.
truvageat fawning on the part of Fronto, an orator well received at
enurt, thet ha favored the rumor of the epulas Thyestas, and made
wse of his eratorienl vlegance to the injury of Christians ( Ostavian.
81. convicium ut orator adspersit). Celsus, who was similar to Lue
cian ia culture and penetrution, uppears to have kmewn a certaia
philesophical interuat, a cenain preferenes for philosophieal ideas of
religion. Yet in liis comiroversy he employs the commoa charges
againat Christians of the xgefidnr evebvxas, and of custems dangen
eus to the State.  Gtil; socording te Origen, Celsus possessed many
elements which were more clearly developed in Neo«Platomism. He
holde the posts to be #»0eet, is ncquainted with an allogorieat fmsere
pretation of their works, and appears still (as Platarch) to have had
seme faith in oracles (8, 45); he also cites the flying Abarie, the
Proconaessian Aristens who rose afder seven years rest in the grave;
and the bodiless Hermotimus of Clazomenae walking about in the
sir. Celaus is also a Mounotheist, speaks of Jvoi despaves, is initiated
into the mysteries, and demands thaok-offerings for the good spirite.
The sonl ke duems an exmanation from the Deity, the body a fetter
for it, the world an orgunism —— eear statements and thoughts, which
give to his polemie agaimst Christianity a certain philosophieal and
religious: basis, but, at the same time, thoughts which Lucisn has
shrough and through derided. Thus Celsas and Lucian are merely
fhue thinkers in commsen ; otherwise they are different. At the Neo«
Platonists, finally, and their strange explanations of the old divinities,
Lucinn had mecked far more bitterly then at 1he Christinns, boeanse,
in his opimion, their educasion should have kept the fermer from
suth fansticisty, while e theught the folly of Christians might be
excused on-she greund of their rudeness. Aecordingly the judgment
of Lucian respeating Ohristinns:is the mildest of all those we now
pessese from heuthen writers of hiz nge. He neither aecuses, judges,
nov eondenine them ; he merely laughs at, mocks, and pities them.
They are nob eriminnls nor apostates from an old and venerwble faivh ¢
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they are simple fanatios and fools, neither better nor worss than the
many theueand other fuols in the world. If we remember this, the
harsh judgment of Laatantius (Inst. div. 1, 9) and of Suidas (Lex. 4
457), both-of whom make him an arch-scoffer and denier of God, the
heir of hell-fire, appears not to be well-grounded, at least so far as
our passage in Perogrinus is concerned. It is not easy to underatand
why Peregrinus since 1664 through Pope Adrian VII. has come
into the index kibrorum proAibstorum. Although Lucian remained
ia beart and spirit a stranger to Christianity, yet the spread of this
faith is more indebted to his satirical dialogues of the.gods than thoas
sealots ever once imagined. Lucian, by his mockery, pedfectly de-
stroyed the authority of Olympus and its inhabitants, and the way
in which he makes ridiculous the world of gods, even though in his
eontempt he also mistook the nature of Paganism itself, was more
efficacious in deetroyiog the old faith than a dry and subtle refutation,
or the often unfortunate arguments of the apologists. Lueian ex-
hibits the gods, as Wieland says, in negliged ; and, whils he brings out
in ever new and ludicrous situations their weaknesses, perplexities,
oouflicts, in & word, the finite of this inflnite, they put off their own
divinity and Olympus falls. Yet we will not forget, that whoever
by means of Lucian’s mockery lost his faith in beatheniam, was
thereby unfitted for any religion and remaimed so, unless from other
writings and by other teachers the positive blessings of faith were
disclosed to him., ‘

8. Was Lucian acquainted with the sacred writings of the Chris-
toans ?

The first two sections of this Artiele afford us some materials for
the answer of this question which has béen so often proposed. We
have seen that Lucian had obtained a pretty aceurate knowledge of
the Clristinns of his day, and in the Peregrinus he speaks explicitly
of their books: sey pifAmy say uey.dSnyeivo xai diaodpu, soldas 3
avrdy nai fudyguge. But, on the other hand, the statement that
Perogrinus hiwselt wrote such books, proves thut Lucian had a falee
idea of their writings, that is, it he places those of Peregrinus on one
and the same line with them. Yet he assumes, it is koown, that
Christinas had their own beoks. It is, mureover, p*lbh, that the
doyes isges (12, svo above) are discourses on pertions of the Haly
Boriptures ; aod if Lucian bud in view the episties of Ignatius, as we
sought to show ia section first, then we have proof that.he drew his
parmutives not meryly from tradition but also from the literatare of
Christians,. We think it bas been proved thet Luelan could net hase
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wanted opportunities to beeome aceurately aequainted with Christian
writings. His jourrneys Jed him for the mest part into cities where
flourishing churches were located. Edessa, one of the earlieat seats
of Christianity, was bard by Samoesta; besides, we find Laucian for
8 longer or shorter period in Antioch, Thessalonica (Philippi)
Athens, Bome, Ephesus, Toulonse sad Lyons, and in Alexandria.
‘We also assome as proved, that he made a special business of ob-
perving his contemporaries, and resorted to great assembiies for the
puarpose of watching the man heart and its folties. While all forms
of religions faith had for him a sntirieal interest, while he informsed
himself so tarefully respecting the Egyptian, Syrian, Greek and
Roman worship of the gods, it certaimly concerned him to learn some-
thing specifie about the new Christian mysteries (xuwny csiesy). We
may indeed assume, that the Christiana kept secret their holy writs
ings; but in times of persecation the traditores, or betrayers, would
make this matter easy to such heathen as for any reason desired to
become acquainted with them. It is also probable, that in times of
rest the Christiana were not displensed te see the uneonverted preseat
at their worship, their prayers, and their discourses. If this took
place in the earliest times, as we may conolade fram'1 Cor. 14: 28
~~25 and James 2: 2, why should we regard it improbable at a Jater
period? It was, moreover, very easy for &0 shrewd a man as Lo
cing, under an appearance of sympathy and interest, to stead inte
such meelings or to sift good natured Christians by ali sorts of quess
tions. At least, several quotations found in his works, and supposed
to be from Christians, make this impression. . These cannot be ex-
plained from tradition in Lucian’s time, any more than with Philos-
tratus or Celsus. To be sure, Philostratne, as the tendeney of his
work implied, appears to have had a far more accurate knowledge.of
Christianity and of the aecounts of miracles in the New Testament ;
and, if his eitations do mot verbally agree with the original, he bad
good reasons for this. Yet many quotations in Lucisn remsind ome
of similar quotations in Philostratus, and therefore we state before-
hand our opinion respecting this question, that Luvian’s works cer-
tainly comtain alusions to Chistian accommts of msracles. Yet i
does not follew, that he had an exact knowledge of the Hely Sorip-
tares themselves; he had-henrd from the Obristisns single peints,
and; like many of his heathen contemporaries, he thought the current
narratives of demons and the healing of sick persone especially wer-
thy of notice. Further, as he esteemed the Ohristian- belief of im-
mortality so pitiable a notion, he has communicated ‘something ded-
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nite respecting their hopes in view of the other world, and it is pos-
sible that he was not ignorant of the Chiliastic expectations so wide
apread at that time.

The series of quotations which we would now adduce, are, to be
aure, of such a natare that one can always debste the point, whether
thay may not be explained without reference to the contents of the
Holy Soriptares. A surprising vaeillation in respect to this question
appears in the many treatises of ancient and modern time. We will
simply state the faets, and leave the reader to form his own jodgment.
And we begin with those pessages where the reference to Christian
secounts appears most manifest.

In the Philopseudes of Lucian, already eharaoterized in oar intro-
duction, two friends, Philocles and Tychiades, hold a conversation on
the passion for the fabulous, invented and faise, 8o prevalent among
men. The conversation takes place at a sick-bed. Together with
many evil things which are spoken of| their discourse in the 10th
chapter turns upon the cures wrought by repeating sacred names.
In chapter 10, the Platonist Ion speaks of & cure which he witnessed
when a boy. Midas, the servant of his father, bitten by a viper,
was freed from his sufferings by the magical words of a Babylonian.
And ¢ Midac avris dpausyos vov oxiumoda, g’ oV éxexdmaro, Gyevo
& €0 dygov dmaes. This bite of a serpent has been compared with
Acts 38: 4, where Paul in like manner is bitten by an #yidva. But
the bed carried by Midas himeelf calls to mind far more eclearly the
parrative of the paralytic, Matt. ix. Mark ii. Lucian also represents
Midas as carried before this cure by his fellow servants (fmpeiper
avros imi aniumodog vmo €6y ouodovime mpogxomlopsvoy); in Mark
the vmo savadgws aigouevos is healed by the ory: agoy vow xpaffa-
70y oov (comp. also John 5: 8). The Attic oxiumows is precisely the
Hellenistio xgaffaros; and, since this featare of the case does not
leok exactly like an invention of Lucian, we think an allusion to the
Christian narrative is here possible. Kiihm refers very pertinently
to & similar miraele, which Livy relates, 2, 86. But the carrying of
the bed is just what fails in Livy. Further, in the Philopseades a
hyperborean is mentioned, who walked upon water md passed
through fire with entire eomfort (ip’ v8arog fudilovra xai dix mopds
eliosra). Here the resemblance to Matt. 14: 80 (the mepimaceiv of
Peter, é7i ra vdaza) is very slight, and the atteadsnt circumstances
are entirely wanting. Buat what will the reader say to the following ?
In chap. 16, the Platonist Ion says: I might well ask you, what youn
say of those who heal demoniacs (1005 dmspomdieras aralidrroves
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rw dupudices) and continnes: mdyreg icaae 109 Svpos, 1ov éx ¢
Hxheusrivng, 109 8mi voviow Go@iaryy (see our recond section
on this word) ceove ngaluﬂu}r xaramimrovrag ngos u}r ulvivq' xect
20 oqz&ulpm Gmrocwmc xe ¢q:oon7 mpnlapdrovs 10 oropn opmc
asigryos nai ameplu ap:mg, in ;uaﬂtp ma).q exedddlay rey
Bunn inaudar m nmnq xetpevou‘ m ionteu, 600y mvh;hwmm
26 10 GAIUE, 0 Uiy #000Y U108 CHORE, O Saipcy B2 dmongiveras &)ds-
wlwy 7-pagfagitow, § 08 dy avids g, Orag 18 xai Gaw snyider sig.
109 deDoumer: o O Gguovg émaywy, & ¢ py nmeOug, nai dmeudos.
itelavres 109 daipora. ‘This passage treats of a well-known Paless
tinian, of lunatics, of those foaming at the mouth, ¢f demonjace frome
whom the demon speaks, and of eopjurations. Yut Lucian, we froely
concede, speaks of the Syrian as though he were still alive.(dzomép-.
mu) Hence Palmer thought of a seholar of the apostles, and appeals
to the miracles, whieh, as the Apologista with Origen and Eusebive
taatify, took place in the second century. Aad sinoe Chwist and his-
apostles pesformed their cures gratuitously (Matt. 10: 8, deegear dAdis
Bste, dwgaay 3die), Gesner supposes we are to think of an exorcist
not a Christian. Kiibn refers to Matt. 12: 27. Luke 9: 49. Aots
19: 18. 8: 9. 13: 6, where also persons who are not Christians cast
out demons. The Philopseudes is throughout aimed against the
majicae superelitiones, mainly againat the Babylonian and Chaldaean,
whose diffusion and practices we learn from the writers of thai age
(e. g Zae. Annal 2, 82. 12, bY. I add Juvenal, 6, 610. 8, 77)
Wieland asks (I. 169), why Lucian should not bave freely mentioned
Clirist or Christian masgic, if they were in his mind? Bout we are
not authorized to urge such questions so long as we are umaoquainted
with the special circumstances or design of the author in composing
his work. « Perhaps Lucian was conscious in this, as in the Pere«
grinus, of being unable to verify properly bis assertions ; perhaps for
other reasons he spared the Christians who were in his opiniow
wrongfully persecuted and oppressed. Altogether the name had
nothing to do with the thing, Lucian wishes 8o give in his work a
full collection of miraculous cures by magic and to ridicule themj
and yet it is clear be speaks of & Palestinian known to all (thoegh
not specially named, mériec ioags) Now the particular traits are so
strikingly similar to the miracles of Jesus, that there can be scarcely
a doubt respecting the person of the Palestinian. The present. awos
meures is entirely adapted to the form of disconrse; we also thus nare
rate similar past events in animated convervation, and Lucian may
also have desired .to.indicate by this tense the still existing faith of
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Christians in these things. That he makes his Syrian ask a great
som in payment is plainly added according to the ordinary custom
of such theurgists ; this trait is besides of too little consequence to be
urged when the principal facts agree. Lucian seems to me in the
passage given above to bave united several miraculous ascounts of
the New Testament. The conclusion reminds one of the Gergesenes,
where the spirit from the demoniac actually fagfegomw, says: deyeas
deopa pos, Mark 5: 9. The lunatics are called gedgmalouevor, Matt.
4 24 and 17: 15; the uer’ dggov, dggila, oecurs in Mark 9: 21 and
Tuke 9: 89. For the awssdes, Matt. 17: 18 and Luke 9: 42 have
dmsriunss. As the discourse goes on in the Philopseudes, mention is
made of healing rings, aidgev éx 169 dravgey mewempuiven, sad of an
émqpdy moiveirepog. Were these ringe of iron taken from erosses, to
be referred to Christians, here would be testimony of a very early
use of such saered charms. Nor could it be a matter of swrprise, if
the cross was thus employed by the lower classes of Chrietians.
The dnpdy moivesvwpog might be some Christian hymn or the Lord's
Prayer. This at least is so called in the Philopatris, chap. 27.
Another writing of Lucian's, the Verse Historiae, offers more ma-
terials for the solution of oar question than the Philopseudes. In
two books of this work Lueian describes an adventurous jowrney in
the tene of a trustworthy marrator, but in a style unsurpassed for is
ease and humnor. While the pieco is intended to amuee, it is at the
same time a parody on the maay false desoriptions of jourmeys cur-
vent in bis day, as those of Hegesias, Clitarch, Onesicritue, Megus-
thenes, Eudoxus, Antonius, Diogenes, and specially of Ctesias and
Jamsbulee, who fubled s0 many things respecting Ethiopia, Thule,
and the great ocean. Lucian states this himself in the imtrodaction
to the first book, chapter second, and adds, that he might have ad-
duaced the writers who were parodied, but the reader would be able
o guess who were meant. ke refers ales to Homer, the greatest of
all liars (fublers). Now a reference to Christians might seem to be
excluded by these remarks ; but the luxurious and ever active fancy
of Lucian certainly did not diedain to include Christian represents-
tioms in the images of his magic lantern. Let one examine for him-
self ! The travellers come after many wanderings (2, 11) to the
island of the blessed, which is ruled by Rhadamanthus of Crete.
The capital of the island is described in such a way, that even the
eld scholiasts saw only mockery at the prophets and Apocalypse in
the description. For the city was waea yovoy, ¥o 32 reiyoc mepinai-
s opuagaydiwor: moda 34 siow smta macas povofvios x v, A., veeoi 82
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mivtor Becy Snovldov wxodouruévos xai Pwpol uiyiaros, poroisdor,
euedvonivos x. 7. 2. In Rev. 21: 18, we read of the heavenly Jeru-
salem, xai § o5 yovoior xaBapor; and further oi Deprdios rov rei-
Jovs maeri MO Twip xexocunufvol, . . . o 8% Terapioy ouagaydos
Instead of Lucian’s seven gates from one tree, we find in Rev. 21: 21
twelve gates £ dvog papyapirov. The beryl and amethyst occar in
the Apocalypse as well as in Lucian, namely, in the foundations of
the wall & 8ydoog Srpvilos, o Swdénarog dueBvaros; along with many
other precious stones, among which, it is true, these two fumiliar ones
could hapdly be omitted. The number twelve does not, indeed, np-
pear in Lucian ; and while it is said in the Apocalypse vaor ovx od
d0r iy avri}, Lucinn asserts that many temples were ‘met with on his
island. Moreover, the four costly materials, gold, smaregdus, beryl
and hyacinth, occur also eliewhere in a description of Lucian’s
(Adv. Indoctum, 9). But the similarity in the sbove deecription is
nevertheless surprising ; and there are atill other passages where an
allusion to the Christian Scriptures seems possible. In chapter 12
we read farther of the island: ov piw ovbe w§ meg’ adroiy yiverea,
oo o ndvy Aapmpd, but the light of dawn is spread over the
land. This addition, it is plain, injures the resemblance to Rev. 2}:
23: ¢ mblsg 00 ypelay Bym sov yAiew, and 22: 8: wE ovx dowi dm.
Further, as Rev. 22: 1 speaks of a morauds vderos {wiy, so with
Lucian & morapos pvpov 1ot xalliorov Hows around the city; whike
his description of the fertility of that land ai uéy dumein: Swdenage-
08 2iai, xal kazd piyee éraoTes xagmOPogovet, corresponds verbally
in part to the Ltdor [wic woioby xeprovs dwdena, xura pjve ixnorow
dnodidovy sov xugnoy (Rev. 22: 2). Kiihn remarks (p- 14) on Uris
and the foreguing passage: ex Aoc rerum verborumgue nonnuliorum
consensu effles mequit, Lucianum voluisse exprimere ot srridere scrip-
torem Christianum. For tn eadsm 1o describends dues seriptores
tisdem smaginibue et translationibus wii posss, without onw's being
neceasarily dependent on the other. It i3 very natural to employ
gold and precious stones in descriptions of this kind ; and the prinai-
pal characteristics in the A pocalypse ~— the Lamb, the throne of God,
the number twelve, derived from the apostles not from the months —
just these are wanting in Lucian. 1f ome would assume a reference
by way of parody to earlier descriptions, the Elysium of Homer (0d.
4, 568), or the account of the golden age in Hesiod (‘Egya, 67 seqy.),
and in Pindar (Olywp. 11. 75—91), may be sufficient. Yet, if we
compare these pussages, scarcely any resemblance to Lucian will be
foornd. Homer has merely the clear breathing zepbyr with Lucian
Yoi. X. No. 89. 40
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(end of chap. 12, &iy duevoc myei, ¢ {¥pupog) ; in like manner Hesiod
offers scarcely any points of comparizon, and the famous passage of
Pindar knowe of an adaxgvs aloy and of the »jgot paxdpwy, of soft
rastling wind and cf golden blossoms; but neither of the three poets
affords so strong points of comparison as the Apocalypse. Yet we
accede with pleasure to the correctness of Kiihn’s remark.

The Verae Historiae also reminds one in many other passages of
biblical representations. The men upon the island (chap. 12) have
garments made of the spider’s web, avzol 84 goiuare uiy ovx Eyovor,
all’ draqeis xei dougxol eici— xai dooiparo: dyres oumg ovy d0Tdcs
Rai POUYTOU — — L YOUY Py GPYuTo TG, 0Ox ay EAfybes py slvas
doipa 70 ogmperos. One might be satiefied in this passage with the
alinsion to Homer’s vexvia. Ktihn properly refers to Od. 11, 210—
228, where Ulysses in vain attempts to grasp the shade of his mother,
but receives an answer from her, thongh she has neither sagxa¢ nor
dotéa. One might also find in it an ironical allusion to the Pytha-
gorean-Platonic doctrine of immortality. But since the Christian
doctrine of immortality is treated as so sad an error in the Peregri-
nuy, perhaps the doiua avevuasixoy of 1 Cor. 15: 44 was in the wri-
ter's mind. The sentence & yobs uy @yasro, as commonty translated,
“if one should not touch them, he would not believe they possess
bodies,” might seem to contain a reference to the unbelieving Thomas,
Luke 24: 39. John 20: 27. Baut it is rather to be rendered: “no
one would be persuaded that they have not bodies,” that is, they
merely seem to have bodies, but are in truth incorporeal, and if one
tries to lay hold of them, they vanish from his grasp. This passage,
therefore, falls away.

In ehowing the fruitfulness of the island, Lucian employs these
representations (2, 13) : deri 82 rrvgov oi srayves aprovs sroipwy &’
dxgov Quovary ; thus bread ready made grows instead of wheat. Some
have sought in this an allusion to Ps. 104: 14, nccording to the LXX.:
éEayaydy doros éx 1i¢ yis; Kilin more properly refers to Od. 9,
107 and Athenacus 2,95. On the other hand, the ayya: 53aros and
norauol yadaxros and myyas pfhiros, in the same chapter, remind uve
of the “)and flowing with mitk and honey,” Ex. 8: 8, 5 ¢éovoa yalu
xai uéh.  Moreover, Lucian has similar representations in the Sa-
turnalia, chap. 7, where he speaks of the golden age: Bread grows
instead of corn, the wine flows in streams, and there are mmz; ped-
irog xai yalaxrog — ayaBol yrp joay xai yovooi anavreg. Citations
from the Old Testament have wlso been found in the same second
book of the Veras Historiae. While passing over the sea, the wooden
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goose attached to the ship suddenly elaps its wings and cackles, the
mast begins to throw out branches and leaves, and presently in the
top of it are seen figs and clusters of grapes (0 iazo¢ sEefAdaryos xai
x1aBovg dviquas xai én’ dxgq éxagmogognaz). So also was it with
Aaron’s rod, Num. 17: 8 (i80v, 8haaryaer § apdos Aagow xai 5y
veyxe Placzoy xai eSyyOyasy évBy). But Kiibn has with much
greater propriety referred to the Homeric hymn, ad Dionysum, v.
37 ; for there also it is the mast which ia covered all over with clus-
ters of grapes. Something similar occurs in Ovid’s Metamor. 8, 664,
4, 393. A like report concerning the club of Hercules is also fa-
miliar. The passage, chap. 43, where a huge gulf suddenly opened
on the voyage, the masses of water having separated and formed a
chasm (émdoryuey ydouase ueyad déx wou vdazog dudrdizog yeyewy-
uéyp), resembles very slightly the history of the Israelites’ passage
through the Red Sea, Ex. 14: 21. 15: 8. éagiady w0 vBug, dusty 16
v8we, émdyy aigei Taiyos va vdaza. Here also Kiihn better refers to
the Il. 24, 96, and Virg. Georg. 4, 359. Nor ia an allusion to the
N. T. any more justified in the last passage of this second book, whers
in chapter fourth the voyagers, on one occasion, meet men who walk
on the sea, but whose feet are madeof cork (émi zov meldyovg dea-
Géorrag, ov Pamnfousvovg, dhd vmsiyoviag sey xupgTOw Kati adeds
odaunogovrrag). Krebs supposes the maledicentissimus scurra has
here ridiculed the walking of Peter and Jesus on the sea, Matt. 14:
25 (msqunazeiy imi tiy Gdlacday) ; but the cork feet mar the allusion.
But quite as far-fotched is the reference, proposed by Fritzsche, to
the water-walking horses of FErichthonius, IL 20, 226. August
(Denkwiird. IV. 40) supposes, indeed, that Lucian perhaps wished
to explain the walking of Jesus in a rationalistic way by means of
the cork feet and at the same time by this means to make it ridica~
lous.

The first book of the Veras Historiae has single passages, into
which some have introduced more than they contain. A conflict be-
tween Endymion and Phaethon is very fully described in chapters
12—21. Though all special analogy is wanting, yet Krebs, and after
bim Eichstiidt, found bere a referunce to the conflict of Michael with
the Dragon, Rev. 12: 7. yévaro modsuos év 7 ovgas®. With pene-
tration somewhat too subtle, Burmeister saw in it an invention ad
trridendas varsas philosophorum de natura solis et lunae opiniones.
So also, acoording.to Krebs, Eichstiidt and Lehmaann, were the cloud-
centaurs, chap, 18 (Pdapa nagadolorazos, s iamer mragnIcy xai
ar8ganwy Fvyneiusvos) an ironical allusion to the form of the cheru-
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bim in Ezek. I: 10. 10: 8 and Rev. 4: 6. But these latter have al
ways mposonor aytigunov xai mrepvyas. Had Lucian known of
these, he would have imitated them more closely. He thought rather
of the centaurs only. With more reason have some insisted upon
the narrative in chap. 30. The voyagers suddenly meet a great
multitude of whales. One of the largest comes upon them with open
jaws and swallows the whole ship. Within his belly are entire cities,
forests, ete., and the voyagers remain there more than two years, 2,4
(70 péyiaray 169 xnroy daym xeynwis dragdogioar nuds avey sgt
xazémey). Krebs recognizes in this the whale of Jonah (Jon. 1:17) ¢
npocdrafa xvplog xijres uayddp xaramsiy eov Iovdy. And as the voy-
agers in this case also came forth uninjured from the monster, Lucian’s
reference to the O. T. account cannot be so easily rejeeted. Kiihn
directs attention to the later embellishments of the story of Hercales.
According to Lycophron and Hellanicus, this hero delivered Hesione
from the jaws of a whale and himself remained three days in his
throat. Lucian bas everywhere sneered at the lying atories of voy-
agers, which were current at his time, and which fabled so much
respecting moansters in the ocean.

Manifold allusions to the Holy Scriptures have been found in the
other writings of Lucian. ln the Psregrinus, Theagenes, chap. 6,
says respecting the fire-death of his friend: &lla »iy 5 drdeoimuy
¢ Osovs 10 Gyadua so¥so oipncaras, OYovusroy i TeU mVEOS CoPm-
yovg juds xasalness. One might discover in this an allusion to the
fiery chariot of Elijah, to the ascension of Jesus, and to the passsge
John 14: 18: 0ox dgijow vuis sp@avovg. But Lucian never speaks
of a fiery chariot, always of a death by fire. Kiihn remarks on the
word spgasoi, that philosophers are frequently called fathers, and
their pupils viol; he may have simply referred to Plato’s Phaedo,
116. A. chap. 65, where the friends of Socrates say: areysos gyov-
uesor, Wigmap musgos ossgnlévres, duafey coQaroi 1oy Emmra Piov.
The remaining passages are entirely doubtful. It was ridicalous to
see an allusion to the history of Josvph in the passage, Calumniators
non temere credendum, 24, where one ia spoken of who secks to
transfer his guilt to another. Yet the Phaedra of Euripides and the
Bellerophon in the Il. 6. 164, offered exmmples, if such must be
sought. The views of the philosophers are represented i the Ioa-
ro-Menippus, and it is there said : “ othurs again banish all other gods
from the world in order to give the authority to one” (évi pory eny
roiy 0l dgyiy dnévsuoy), Bat while the discouree is merely of
philosoplbiers, we must not think of the Jewish or Christian mone-
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theism. It would be more correct to think of Pythagoras, Plato,
and especially Orpheus, whase verses, probably forged, Justin and
the other apologists so often quote : &ig Oedg x. 7. . 1In the Cataplus
10, Megapenthes wishes to leave the lower world and to give his
loved friend as a pledge for his return. Lehmann found echoes of
the N. T. in the words &rzasdpor vuiv dst éuaveoi nagaduon oy
dyamyros. Yet these words are of no importance. Telemachus,
Od. 2. 365, is dyamyrdg, and eo also Astyanax, Il. 6. 401 ; dvravdeos
may bring to mind Admetus, for whom Alceste died (Apollod. 1. 9,
15). In the Dial Mort. 8. 2, the ypm¢ is defined as &§ ds@poimov
xei 20v quvberoy; and in 16. 1, Lucian affirms derisively that Her-
cales, though son of a god, must die; s40vyxe Aiog vidg; in thia there
Lies, it has been thought, a reference to the two natures of Christ and
to his death] But the passage is fully and only explained by the
belief in heroes. The expressions éfvonudvor T xepalis and eag
xapdiag mposkpoymivor occur in the Oonviv. 18 and Alex. 15. By
wresting these words they have been made an imitation of Stephen’s
language, Acts 7: 51, anspitunror tfj xapdin! It is said in the Fu-
gitsvi 17, of the philosophers who became so quickly famous, that
this seemed to them like the golden age (6 émi Kgovov fiog zai dray-
poi¢ 70 pils avzd & va otopara dogsiv ix vob ovgarov). Hence Wie-
land (8, 129) found here an allusion to the manna. But the addition
émi Koovow requires us to think only of heathen descriptions of the
golden age, in which honey never fails ( Virg. Kol. 4, 80. TvVhull. 1.
8,45. Ovid. Metam.1.112). The passage also of the Dea Syria 12,
where ocear Deucalion’s flood and chest (cgraf§) and the animals
assembled by pairs (zarsa #¢ {evysa) in the ark, need not be referred
to Gen. 7: 9 (879, dvo). For the story of the deluge was very wide-
spread (comp. Tuchk on Gen.), and Lucian may perhaps have been
acquainted with Berosus, who speaks of Noah’s dova.

Besides the passages now adduced, still others may perhaps be
found in Lucian. Kiihn says that Burmeister has collected some
whieh had been previously overlooked. Bat as I could not obtain
his work, I will add a fow which have met my notice. In the Veras
Higtoriae, the voyagers see five islands of the godless (v7ja0s 76w dae-
Peiv, &g’ iy 37 ded¢ 0 modd miip xauduavos), and from the place of
torment (says Lucian, chap. 29), 63uy 8aimy siuds Sisdsyero, ooy do-
Padrov xai Deiov xai wicoys dua sasopdyery, This reminds one of the
expression in Rev. 21: 8, diury xasousen avgi xai Gsip. Yet I am
not acquainted with the particular views of the heathen respecting
the fire in Hades, The water changed to blood by the stroke of g

40°
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sword, according to the 46th chapter of the same book, might be
compared with the plague of Moses, Ex. 7: 17 seq. Yet the blood
in Lucian could be explained from this, that he kad before let a
woman be changed into water. The description of the Demonaz as
an dogynvos, oAiya pév laldy, nodda 8 dxovoy, reminds us of the
admonition of James, 1: 19, vayv¢ e 70 dxovoeu, fpadvs sis €6 ladi-
aat, Poadis ely ogypy. Moreover, the- oft-discussed passage (Pro
Imagin. 28) is probably to be traced back to a Biblieal source. La-
cian had aseribed to a female friend of the emperor, the beauty of
all the goddesses. ‘This was too much; and she found therein partly
unmerited praise and partly negluct of the reverenes due to the god-
desses. Lucian, therefore, justifies his encomium, and first calls at-
tention to Homer, who has trunsferred divine predicates to men, and
then proceeds: of Beoi ovdi oy ooty riy Quecogur fuvyasro,
elxdye Baod zov drbommor cimovra slvau. Wieland (8, 389)
shows, in detail, that Epicarus —in Lucian's opinion the best of
philosophers — has no such thought, and moreover, that Plato, in the
Timaeus (92), names the world only, and not man, sixciy Oeov.
Diogenes, the cynic, says, to be sure, that good men are the images
of the Divinity. But the word of Lucian obviously looks like a
quotation, and we must, therefore, think of Gen. 1: 27, unless we are
willing to assume that the thoughts or writings of the Christian
apologists were known to him. Nee Tatian, Adv. Graecos. 7: o ixv-
yo¢ eixova 1 eGaraciag sov drdpmmoy énvinas, or chap. 15: piveg
&r0ounog eixvdy xai opoimas Seov. In like manver Theophilus says
(Ad Autol. 1, 14) : drOpmnos alacua xai elxaiy Oeesv. The passage
in Jupiter Trag. 82, where Hercules wishes to shake the pillars of
the hall in order to cast all the plunder on the head of Damis, the
atheist (759 ozoay diageicag duBalds 1@ Adudi), brings to mind the
vengeance of Samson, Judges 16: 25 seq. A striking similarity of
expression occurs in the Fugit. 5, where Zeus pities the haman race
sinking ever deeper in error, and sends to them philosophy, which
alone can furnish aid (uovy ixcag@ai dvvaras). Finally, one is re-
minded of Christian doctrines in regard to the creation, and espe-
cially of Lactant. instit. divin. 7. 5, by a passage in the Prometheus
(15), where it is given as the end of man’s creation, that the beaaty
and glory of the universe might not be without a witness (ug yipvo-
pévoy Ty dvdouner dudgsvgor oveiBuse 16 xallog elvas reiv diooy).
'The Hermotimus (24) speaks of a ol mayevdaiums, in which poor
and rich, alien and native, small and great, have equal part; esti-
mation depending not on property or external things, but wholly and
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alone in judgment and striving after goodnesa.” Lucian says, that an
old man gave him, fifteen years before, an account of this city, but
from the youthfulness of his understanding he was unable to follow
him. Roth (im Schénthaler Program. 1844, de satirae Romanae tn-
dole, p. 14) believes this passage must refer to Christianity. But
the whole connection points clearly to the philosophical schools; Lu-
cian says, chap. 22: dozo y dgery oioy mddc; and in chap. 25 Her-
motimus will seek such a city among his stoics. Wetzlar (de vita,
actate et scriptis Luciani, p. 86) rightly conjectores that the old man
who spoke of this city was the Platonist Nigrinus. At least, Nigri-
nus, chap. 4, answers fully to the description in the Hermotimus,
and the city as an emblem of organized moral life reminds one of
Plato’s Bepublie.

Finally, we remark, that Lucian, in his two principal writings
aguinet the superstition and fanatical credulity of his time, the Alex-
ander and Nigrinus, quotes also the Sibylline oracles. While it is
known, that these were composed in part by Christians, and were
employed by their apologists in argument (comp. Just. coh. ad Gras-
eos, 16. 87. 88. Apol 1, 20. 40. Theoph. ad Autol. 2, 8, 9. 86, and
Orig. contra Cels. 7, 53), and while the composition of many Sibyl-
line oracles, according to Thorlacins and Bleek, belongs to the period
100—170, it would not have been impossible for Lucian to make
mention of them as a phenomenon of the time known to himself.
He says, Alex. 11: svpyro yonouds ay ZefiAlne sgopartsvoausyys,
and Peregr. 29 : Zifvliay iy moerpyxéves, and both times he pro-
ceeds to make the verses himself. He does not, indeed, think of any
use of such Sibyllive words by Cliristians ; but they should not fail
in his satirical pictare of the times, which everywhere relates to
superstition,



