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ARTICLE I.

OBSERVATIONS ON MATTHEW 24: 20—31, AND THE PARALLEL
PASSAGES IN MARK AND LUKE, WITH REMARKS ON THE
DOUBLE S8ENSE OF SCRIPTURE.

By M. Stuart, lately Professor of Sacred Literatare at Andover.
[Concluded from p. 355.)

We have now gone through with the minute examination of the
whole passage under consideration. We have seen that, first of all,
a literal sense, as ingisted on, is impossible; in some cases even pal-
pable absurdities would follow from it. In the second place we have
seen, that all the phraseology here employed, is applicable, and is
actually applied, to political, civil and natural changes and overturns.
Moet of it is applied to events even far less coneequential and signifi
cant, than the destruction of the Jewish capital and commonwealth §
and this, not in one or two instances merely, but in many passages of
the Old Testament. Of course, the allegation that the destruction of
Jerusalem is immeasurably, yea infinitely, below the magnitude of an
event to which such language as is now before us mast necessarily be
applied, has no foundation in the usage of Scripture. The simple
answer to the allegation is, that fact shows it to be incorrect; for it
is a fact that such language is actually applied by the sacred writers
to the describing of events inferior in importance to the final ciitdsa
trophe of the Jewish nation. The proofs of this, ample ones, have
already boen laid before the reader. The way is perfectly open,

Yo.. IX. No. 85. 89
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then, for the application of the passage to the destruction of Jerusa-
lem, so far as the diction and style are concerned.

Here comes up, now, the question: What says the context and the
course of thought? We have also made inquiry in part, as to what
answer is to be given to this question. The discourse was prompted
by no inquiries about the general judgment. Jerusalem was the only
theme which prompted it. The coming of Christ to punish the Jews
and the end of the Jewish aisiy, are questions intimately connected
with the main one. The whole course of thought is such as relates
only to the gemeration living at and immediately after the death of
Christ. The first part, va. 4—28, terminates with the invasion of
Jerusalem by the army with eagle-ensigns. The destruction itself is
yet to come. The eagles are gathered around the corse, but they
have not yet devoured it. Then follews the devouring. Emblems
of this are drawn from the darkening and fall of the heavenly bodies;
from terrific appearances in the air; and from the bitter lamentations
and agitating terrors that ensue. The coming of the Son of man,
with his mighty host in splendid array, closes the scene. The par-
ticulars of what is consequential upon his coming, are not told.
Every reader must spontaneously koow, what such a threatening
array against the enemies of Christ and the church would of course
accomplish. A ciednnai; here is expressive eloquence.

Finally comes the deliverance of Christians from their danger and
terror. The great Shepherd “gathers them in his arms, and carries
them in his bosom.” Here then is a complete tout ensemdle, a begin-
ning, & progress, and an end. 'What more is needed then to commend
the exegesis which 1 bave been defending ?

Oa the other band; if the general judgment be the only theme,
then how imperfect, how incomplete is the representation! Nota
word of the wecked being summoned to the judgment; nothing indi-
oating that all matsons are to appear before the Son of man, or even
that he ascends the judgment-seat. Only the righteous are gathered.
But it is not even said for what purpose, provided we interpret in
this fashion. In the other method of interpreting, all is eagy. But,
on other ground, there is a sudden defection of the half finished trans-
action. Three parables foreign to the immediate subject then super-
vene ; and after these, there commences an account of the judgmeat-
process. Here moreover (Matt. 25: 31 seq.), the righteous are again
congregatod along with the wicked (ndyra sa ifry), and then sepa-
rated from them, and so each party are reapectively adjudged. For
what purpose, then, we may well ask, on this ground of interpretation,,
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" was the previouns “ gathering of the elect” in 24: 817 It is a ques-
tion whieh its advoeates are bound to answer; but one which De
Wette blinks out of sight. He says merely, that believers, according
to 1 Thess. 4: 17. 2 Thesa. 8: 1, are first to be assembled around
Christ. Be it #0 them; but we ask again in this case (and,this ques-
dion he has not comsidered), why is there a reassemdiing described in
-25:317 The righteous had already been assembled ; how came they
40 be scattered again among the wicked ?

This whole scheme, then, is full of crudities and incongruities. It
maintains impossibilities. It insists on leaving pictures half mads,
or an abrupt desertion of them in this state. It introduces matter,
which the subjects urged en the attention of our Lord, by the ques-
‘tiens of his disciples, did mot comprise. And if there were ne other
veasons, these are enough of themselves to justify the abandonment
of such a scheme of exegesis.

But there are other reasons, and if possible weightier ones still, for
abandoning it. These are comprised in the Amitaions of time whick
precede and follow ve. 20—81. We come now, last of all, to the
examination of these limitations.

The first limitation is made by avdéunp, at the beginming of v. 29,
It is conceded that the tramsition to the judgment-soene is made hers,
and that all which precedes, pertains to the destruction of Jerusalem.

What says the next (29th) verso? “EéDsimg, immediately after
the afiliction of those days, the sun shall be darkened,” etc. That is
(if the alleged views of the application of what follows are correct),
smmediately after the destruction of Jerusalem comes on the general
jodgment. But they labor strenuocusly to show, that :004w; does
not here impott immediale sequency in time, but is equivaleat to sud-
denly, or rather t the Latin snopinato, enexpectedly. It is then, as
is supposed, the unexpected nature of the event, which is marked by
ew0smc. Bat what says Mark? ’Er ixsiveus vais qudomis peva v
OLiywr éxsivyy, in those days after that affiiction, viz. of Jerusalem.
But this, it is said, “is wholly indefimite as to time, indicating only
the latter days [viz. those] of the Messinh.” But if it be ever used
with such a latitude of meaning (which is doubtful), it surely is not
s0 here. To the words those days is added the limiting or defining
clause, after that afliction, showing that a generia ssnse of thoss days
is out of question. The days that follow the afffietion, are of course
the days in question, and no others; for them there would be ne
specification of time at all. Who was there that would not know,
that events in general which were to come afier the destruction of
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Jerusalem, must come of course in the Messianic period or latter days?
What other period was there than this? On the contrary, the events
of vs. 20—381 were to come in smmediate sequency after those before
described. In this connection it should he observed, that Luke (21:
25) has omitted all distinction or any notation of time, and relates
the whole as one continuous matter. By so doing, he does not diss-
gree with the other evangelists. They bave merely taken pains ex-
pressly to say, that the things predicted in Matt. 24: 20—381 will fol-
low the others in rapid succession. But Luke takes this for granted,
and makes therefore no break in his narration.

As to all attempts to show that sv0ée¢ means smopinaio, they are
altogether in vain. An appeal is made.to the Heb. biknw, rendered
ev0éwg by the Septuagint. Well, so rendered, I should say; for
vikny is the adverbial form of yny, which means in the twinkling of
an eye, subito. And so swOéwg is well chosen. Schleusner, Passow,
Rost and Schmidt are also appealed to, to show that the Greek word
Is equivalent to plitzlich, speedily or suddenly. Full truly in respect
1o time it is 80; but svOéee, be it remembered, never dismisses the
signification of suddenness as to time. The word unexpectedly has
nothing to do with the sense of straightway, immediately or suddenly
in respect to time. Knuinoel’s Comm. on Mark 9: 15, is a poor speci-
men of grammatical interpretation. Ev8{wg there does not, as
Schleusner supposes, qualify der; if it did, it would immediately
precede or follow it. It looks back to Christ’s comeing to Ass disciples,
as mentioned in the preceding verse (so our Enoglish translation),
and it expresses the idea, that “ fortAwith [upon that coming], the
multitude, when they saw Jesus, were astonished;” Mark does not
say why, but probably it was because they knew that he had beea
abzent from his digeiples (as the preceding chapter shows), and his
appearance, therefare, filled them with amazement. In fact, it is in
vain to seek for awthorsties, I have loaked through the whole of the
eighty cases, in which s60¢wg is employed in the New Testament,
and examined their connection. I cannot hesitate now to say, that
not one of them justifies the version by smapinate. In same few
onses, this sense would give a meaning not bad in itself; but even
these cases ave those where the suddenness of the event is the ground
why it is snexpected. But this alters not the word svdéms itself.
1ts very derivation indeed shows, that it has nothing to do with the
meaning of snapinate. Evdvs (the root) means straight, straght-
Jforward, direct, and the like. 8o ev0sep means sirasghtforward in
point of time, and corresponds very exaetly to our word straigAtway
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or direcsly. The latter word is the veriest counterpart possible of
the simple meaning of the Greek word s50¢m¢; for its first meaning
is straightforward in respect to space, and its secondary meaning
straightforward in respect to time, i. e. immediately, forthwith, straight-
way. There is not a word in the New Testament whose meaning is
more clear and certain, than that of 208{ws.

De Wette says: “ Evfémg designates everywhere a more or less
rapid sequency ; and there is no doubt, that according to Matthew
the coming of the Messiah was to follow immediately after the de-
struction of Jerusalem. Hammond, Paulus and others, arbitrarily
translate it unexpectedly ; Schott aims to obtain the same meaning,
by the suggestion that it is an error of translation [by the Greek
translator of Matthew] in rendering tins. Bat not only is this nos
allowable on exegetical ground, but there is moreover nothing gained
by it. For how can any one persuade us, that betwoen v. 28 and v. 29
there is such a huge interval, as between the destruction of Jerusalem
and the end of the world as we view ths matter,” Thus far De Wetta.,
Nothing can be plainer, in philology, than that he is here in the right.

‘Where are we then, in respect to our present attitude?  Just here,
viz. that the events of vs. 29-—31 are olosely connected, in point of
time, with those predicted in vs. 4-—28. As I view the subject (and
my reasons for this view have already been given), this close eon~
pection in time is grounded em & close conmection in the sequeney of
events. Al then is easy and natural in respeet to s¥@swg. We have
no philological impossibilities to achieve —no Aineinezegesiren to prao-
tise. But in the other method of exegesis, we have first the Saviour,
teaching the contact of the judgment-day and the destruction of Jeru~
salem, and the apostles believing in his predietion and proclaiming
their belief. It is impossible to avoid it. The specific limstations of
time prevent the application of the principle of prophetio interpreta-
tion contended for. De Wette makes a slight attempt to remove
the difficulty, in respect to the Saviour. ¢ Probably,” says he, % nei.
ther Matthew nor Luke bas transmitted the speech of Jesus with
verbal exactness; yes, perhaps they do not at all give the first origi»
pal apprehension of the apostles. It was very natural that they, and
ptill more that their disciplas, caught at the sxpsctation of the Lord’s
coming with such sanimated feeling, thes they broaght nearer together
those relations of time which Jesus had left in the dark.” In other
words: ¢ He will not ventare to charge ignoranee and error directly
upon the Saviour, but he has no difficulty in supposing that the evan.
gelists might err, and in this case did err, being led away by their

89*
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excited feelings and wishes, rather than geided by sobriety of judg-

ment.’

1 shall enter into no defence of the Evangelists, on this occasion.
There they stand in their simplicity and majesty, three of them re-
Iating the same discourse in various ways, discrepant somewhat as to
manner, but altogether concordant in matter. In respect to the point
in question, viz. immediate soquency of time, they perfectly accord.
No one of them makes a break in his discourse, at v. 29. No one
separates this verse by even a mark of transition from the preceding
matter or sabject, except by the usual and familiar /. How came
this union? Jf Christ said anything on the subject in question, and
the omiginal hearers rightly understood him in what he said (as we
may suppose to be the case), how comes it that some of the Evange-
lists at least did not get intelligence of their views, and give us a hint
of it? Yet, as would seem, they all agree in giving us wrong views.
Neander, as usnal, concedes such a position pretty mach in its fall
length and breadth. 1In all such cases, in his Life of Jesus, he never
undertakes to defend the Evangelists aguninst the attacks of Strause,
and the imputation of discrepancy and contradiction. He concedes
to Strauss that they were sometimes mistaken as to historical and
chronologica! matters, and sometimes even in regard to doctrines
which he would call unessential. Schott, Olshausen, Hahn, Ulimann,
Umbreit and (as I believe) Tholuck, and at last even Hengstenberg,
either concede the same thing, or keep silence in regard to it on cer-
tain occasions, i. . make no opposition to it. Neander, too, in his
' New Testament criticisms, stands on the ground taken in his Life of
Jesus ; criticism which, though less able than De Wette’s, approaches
very near to it in point of spirit, respecting the matter in question.
I would hope, however, that I have sufficiently shown, that phslology
not only does not demand this of us, but that it does not even permit
us to go in such a path. .As to theology, the authority of the New
Testament is at an end, when it is once shown that Christ, or the
Evangelists, embraced and taught error, either in matters pertaining
to religion, or in historical matters which stand intimately connected
with it. I would not consciously accommodate my exegesis to my
theology ; for there is no security of attaining scriptural trath when
we do that. But I have a strong conviction that simple philology,
apart from all & priors conclusions, marks out our rond on the present
occasion, and makes it quite plain before ns,

Thos muoh for s5&ie¢ at the beginning of the passage under con-
gideration. Lot us now look at the eontext in the sequel. “ Now,”
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says the Saviour, “leam the pareble [i. e. an appropriate parable
which would show at what period the things predicted would be ao-
complished ], from the fig-tree. When its branches are tender, and
the leaves are putting forth, ye know that the summer is nigh. Even
80 ye, when ye see all these things, know s dyyvg dover éxi Ovpaus,
i. e. that [he] is near, at the door,” vs. 82, 88. Our version puts
8¢ instead of Ae before the predicate, 5s mear. Erroneously, as it
seems to me, for the meaning plainly is this: ¢ You may know, when
you see all these things, that my coming [see the question of the dis-
ciples about sagewsia in v. 8] has then taken place. I am already
near, I am at the very doors.” Of course, then, the events predicted
are the indexes or proofs of his presence, magovaia. But here again
our transiation (which I have followed above) misleads. Ilagovoia
means not coming ; it means presence, desng present, as is plain by
referring to its root magas, I am present. The taking place of all
these things 50 as to be seen, is of itzelf complete proof of the presence
(mot occularly visible presence, but presence in the seriptural sense)
of Christ. Obeerve that the Saviour does not say that somme of these
things predicted are to take place, before Christ will come, but that
when all of the things predicted shall have so taken place as to be
seen by the disciples, then is there sufficient evidence of his actual
mugovsia in the sense intended. Now the afl, beyond any question,
includes of course what is described in va. 29—81. The disciples
then, according to the exegesis of some, were, in seeing all these
things, to see the general judgment, for they were a part of its pro-
ceedings. The bare statement of the matter, in this light, is its own
refutation.

Still, the simple imagery of the fig-tree was somewhat too indefl-
nite to satisfy the mind of the speaker. He therefore adds another
clause, in order to make it more definite: “Verily I say unto you, this
generation shall not pass away, untsl all these things take place.” In
other and equivalent words: ‘I solemnly assure you that all these
things shall happen, before the present generation shall become ex-
tinct” “Not,” says De Wette, “ this generation of the Jews ; not the
generation of the apostles (Paulus) ; but exclustvely the generation of
men now kving.” His explanation is doubtless correct. Such is the
ordinary mesning of the phrase, in established usage.

A mistake has been made by an altogether erroneouns view of the
meaning of tAis generation. The apostles were no more particu-
Jarized by it, than other classes of men then living. Multitudes
of persons then living, did witness the destruction of Jerusalem ;
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for it was only about thirty-sevem years after our Baviour’s words
were uttered.

But we are not yet through. The verb 7éspras may mean degin
to be. Iivsran, with Jota in the first syllable, is the Subj. Pres. from
yivouwi; of course, we may render the word, shall, may, or must,
take place. According to either way, the taking place of all thess
tAings PRECEDES the end of the then present generation. This is
enough for our purpose. ’

That the verb yivopas sometimes means entslehen, to taks rise, to
commence existence, no one will gainsay. But no one can look into
a Concordance or a Lexicon, without being satisfled that this is but &
small portion of the meanings of yisouas. One needs but to look
into Liddell and Scott’s Greek Lexicon, to see that yivouas has for
its original meaning the sense of Aappening, occurring, decoming,
taking place, and the like. 7o Be or to be born comes next; and then
to commence being. Nothing can be more ineongmous, than to apply
this last sense to most of the examples where yivopas aud its derivates
occur. E. g Lake 1: 5, éyévere . . . isgevs 11, “ 8 certain priest be-
gan to be.” V.8, «It began to Be (lyinn),whlle he was performing
the office of a priest,” eic. After the meseage of the angel to Zachs-
rins, the latter expresses his incredulity. Gabriel then tells him, that
Me should be dumb &yes fis gudpas révizas savza, i. e. untid the time
in which these things [his praeternatural eonception and birth] shall
degin to be. What kind of sense would begin o be make here? So
v. 28 we must read : “ And sf began to bs, when the days of his pub-
Me service were accomplished.” So John 1: 6, “ A man Jegan to de
sen? from God,” ete.

The question still remains: Which of the senses of yivopau has the
passage before us? Let us look, then, at the like of it. Matt. 5: 18,
% Until beaven and earth pass away, not one jot or tittle shall pass
away from the law, feog & misra yévnras, i. e. until all shall Aave deen
Julfilled or completed.” What would be the meaning of begin to de
Julfilled bere? But the ease now before us is still plainer. Here
are, according to this exegesis, two sets of events, separated by thou-
sands of years; God alone knows how many, but we ourselves know
that nearly 2000 years have already separated them. The proposed
plan of interpretation, then, weuld bring oat the following result, vis.
that the general judgment was (o begin ¢ be, before the decease of
the generstion them living. There is no aveiding this result. If sll
the events were but ene sories, one fout enssmble, one costinuows train
of things, all having seme bond that might make them o weity in the
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view of the mind, then begin 20 ¢ would not be an impossible sense
here. It might be even a probable one. Bat to speak of the general
judgment as coming into union, or into a unity, with the destruction
of Jerusalem, while the two events are dissevered by thousands of
years not yet numbered, would be very strange to my apprehension.
Let it be noted, that the events are not only dissevered by boundless
years, or it may be even ages, but they are altogether dissimsiar.
The visitation and punishment of the Jews were temporal ; they per-
tained to the present world, as one of its occurring events. But the
general judgment is a spiritual and celestial transaction. In the case
of Jerusalem, the coming was to chastise the wicked ; the future com-~
tng will be to judge the righteous and the wicked to their final doox.
Had the second supposed series of events been another merely tem-
poral occurrence or calamity, then some kind of unity as a whole
could be made out. But not so now. There is no intercommunion
between the two events, and therefore they cannot properly be asso-
ciated. How then can the general judgment, yet thousands of years
distant, Aave degun to be during the apostolic age? Nothing can be
more forced than such an exegesis.

Look at it in another light. Jerusalem, according to the propoeed
exegesis, was not threatened with entire destruction during the lives
of the then present generation, but only assured that it would degin to
de destroyed. Is it possible to acquiesce in such an interpretation?

If Christ had said ravra yérras, or mdrra yévpras, simply, it would
be more feasible to make a kind of compound whole, under these ge-
neric expressions. But when he says ndrra vavra, all these things,
he plainly means that each particular thing, viz. the very particulars
that he had before named (savza), should each and all take place
before the demise of the generation then living. If these particulars,
then, are very diverse, both as to the nature of the things concerned
and as to the time when they are to take place, and yet all of thess
are to be accomplished, what else can we conclude, than that the day
of judgment js clossly connected with the destruction of Jerusalem,
and was immediately to follow it7 On such a ground, De Wette is
nndoubtedly in the right, when he attributes misapprehension and
ignorance to the apostles, (Give him his premises, and sound logio
will oblige us to come to his conejusions,

‘What follows v. 34, in respect to “this generation,” shows that the
Saviour had predicted only what was gpesdily to happen. The discis
Plee were oautiopsd to # watch,” and always to keep on the watch,
Why? Becsuse the specific time, i. o. the day and hour, was net
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revealed, nor to be revealed. The coming itself, and also the coming
before the end of the then existing generation, wis made quite cers
tain by the declarations of Christ. But the specific “day and hour®
neither man nor angel knew, v. 88. Consequently it behoved all to
keep on the watch, for the signs of the times. The faithful servant,
who keeps on the watch, will be amply rewarded whenever his Lord
shall come. Negligent and revelling servants will be severely pun-
ished.

A1l this is apposite, on the ground which T have taken; but on the
other ground, to what would it amount? Just this: ‘Keep on the
anxious watch, expecting Christ will come, for some thousands of
years hereafter, he will come to final judgment.” This is the real
amount of the warning, on this ground. It cannot be said, that Christ
or the disciples were ignorant of the fact, that the general jodgment
was far remote. If they were not ignorant, then these exhortations,
on the ground of such a motive, wear very much the appearance of &
pious fraud. De Wette liberates the apestles from this, by supposing
them to be ignorant of the real time of the end, and then that they
might honestly warn others in accordance with their mistaken appre-
hensions. I hardly know which to choose, between these two schemes.
The firat aseails the simplicity and sincerity of the apostles; the other
subjects them to the reproach of ignorance. I am heartily glad to
know, that there are critical, philological and theologieal reasons
enough for rejecting both of them..

One word as to the connection between Matt. 24: 29—31, and the
disclosures in chap. 25: 81 seq. De Wette says, that the subject of
vs. 29381, viz. the general judgment, is there broken off, and is re-
sumed again in 23: 31 seq. Bat the parables of the ten virgins and
of the talents intervene. I am unable to imagine that these are a
mere digression in one and the same discourse; and that the theme
broken off is then resumed again in 23: 81 seq. There is something
80 incongruous in all this, so contrary to the Saviour's usual method
of discourse, that I am unable to give credit to it. In the latter pas-
eage, everything is congruous and homogeneous. It has a beginning
of its own, a progress, and an appropriate end. In itself it is teres
atque rotundus. What has this gathering together of all nations,
good and bad, to do with the gathering merely of the elect, in 24: 31?
How are the righteous to be twice gathered? For what were they
gathered the first time? AIl these and other insuperable difficulties
thrust themselves in the way of the interpretation which I am oppos-
fng. I call them snsuperable, becanse I see no effectual way of re-
moving them.
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‘What a deal of discussion and frustrated efforts, a simple view of
Matt. xxiv, had it been early and constantly entertained, would have
saved interpreters and thealogians, is manifest on a moment’s reflec-
tion. Thousands of sober readers, anxious to get at the truth, have
been misled by want of a familiar acquaintance with the tropical dic-
tion of the Scriptures, and specially of the prophetic parts of them.
It strikes them, that such imagery as Matt. 24: 29—381 employs, can-
not be meant for any mere temporal or worldly occurrences. Yes
how entirely is this conviction refuted, by the actual and frequent
application of the like.or the same language to occurrences of this
nature, in the Old Testament Scriptures! Every discerning and
scrutinizing reader will cencede, that the Old Testament is the source
from which most of the tropical language of the New Testament ig
obviously drawn. We have seen above, that every expression ef this
nature in the passage before ue, has its parallel in the Old Testament 3
and this, in cases where a literal meaning is out of all question.
What necessity for it here then? None; as I have already said.
But I have gone beyond this, and shown, at least as it seems to my
ewa mind, that there are so many critical, exegetical, aesthetical and
doctrinal objections in the way, as to render the exegesis which finds
* the general judgmeat in vs. 20—31, altogether improbable, if not im-
possible. Whatever victories Neology, or the double-sense theory of
interpretation may achjeve, I apprehend it will be a long time before
they will be able to celebrate an ovation here.  ~

I believe that the Bible, the whole Bible, is a revelation from
God; a revelation made in human language, and intelligible to us, if
it is at all intelligible, only by being interpreted according to the laws
and principles of human language. Any rule above this, presupposea
or assumes inspiration in the interpreter. The Bible is a book writ~
ten by men, and for men — for all men, under the expectation that
they can read and understand it. Otherwise it is no revelation. It
follows, of course, that, if the laws of human language are to he
applied to its interpretation, it stands, in this respect, on the same
ground as all other books. It contains, of course, many things which
other books do not. But this alters not the nature of the language, in.
which its disclosures are made. The language is used more Aumano.

Let me put one question, then, and ask for a candid ingenuous
answer: What other book on earth, written for grave purposea
and in order to give ibstruction, ever requires or admits a double-
sense theory of interpretation. A book of riddles or conundrums
might, to & certain extent, admit of this; but the Bible is not such a
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book. If I admiit a double-sense of the same words in the same pas-
sage, then one of these senses is an occult sense, not conveyed by any
patoral meaning of the words. How ate the tnleiirned, then, or even
the learned, to get at this oecult sensef If the wotds do not natarally
convey it, it must of course be guessed at, or merely conjectured.
Baut to what fest shall we bring the occult meaning, in order to decide
whether we have rightly obtained it? We cannot appeal to the
lunguaye ; for the very resort itself to a double sense is & confession,
that the words do not, in their patural and ordinary meaning, yield
such a sense. Are we then to be cast on the foggy ocean of conjec-
ture? Is there no difficulty in sailing with surety there, where we
have no sun, nor stars, nor landmarks, nor lighthouses to guide us on
our course? Long since have I endeavored to steer my little barque
out of that ocean of mist and obecurity, and sought for something
visible and palpable to guide me. I find it at least more comfortable,
to sail on a clear than on a beclouded expanse of waters, where I can
see the buoys and the headlands and the lighthouses, and know where
I am, and how I ought to steer.

Three plain principles cover the whole ground. (1) The case of
simple prediction in the OM Testament, which is ds facto fulllled,
according to something related in the New. This needs no illastra-
tion. But,

(2) A sijowsy; or fulfilment of something said or related in the
Old Testament, by the Aappening of a liks thing under the New. In
this case the matter stands thus: What took place of old, takes place
for substance afierwards, either in the same way, or in a higher and
fuller sense still. Hence it is called a xijpwois, i. . a flling out or
sompleting, namely of what had already commenced. The second
event belongs to a series which ranks under the same category as the
first. Thus, in Hos. 11: 1, the prophet says: “ When Isracl was a
child, I loved him, and called my Son out of Egypt” Here now is
no prediction, but merely and simply a historical declaration. Yet
in Matt. 2: 15 it is said, that this passage was fulfillad, when the in-
fant Jesns was carried to Egypt, in order to avoid the rage of Herod,
and was brought thence by the command and aid of the ange! of the
Lord. Now how was this a fulfilment of Hos. 11: 1?7 Not because
that was prediction, and this was aecomplishment, in the more usual
senee of the words. Not becanse there was in the simply historical
doclaration of Hosea, an occult ¥xdrowx or under senss which was
prophetic; for who, in ancient times, would ever imagine any such
thing, while merely reading Hosea? No; it was becaase that in the
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pecond case, an occurrence took place like the ancient one. God’s
son (Israel) had of old gone down to Egypt and lived there in exile.
He was redeemed from that condition and brought out from the
country by extraordinary Divine interposition. So in the later
occurrence. God's Son in a Ligher sense had gone down to Egypt,
and dwelt there in exile. He was brought thence by Divine inter-
position. Here then was a real and true adjpwoss, i. €. a filling out,
a completion, by a like event. Nor was this all. The latter case
was plainly of a higher and more important nature than the former.
In this there was a mjowgw, then, i. e. something done in the way
of a completion. The case in question, the exile and the deliverance,
had its acme or consummation in the person of Christ. Why then
should the Evangelist hesitate to say, that what Hosea relates dnig-
o0y, was fulfilled, completed, in the person of Christ?

Like this is a large portion of the migpeicers of the New Testa~
ment. An intelligent reader need not hesitate or blunder here.
The simple question before him is, not whether there is a fulfilling
in the first sense of the word, but whether there is one in the second ;
not in our usual sense of the word fulfil, but in the sense which the
Jews gave to the corresponding Greek word. The last is the only
thing necessary to be known, in order to remove every difficulty.
But here is no double sense of Hosea’s words., There is merely
the repetition of a thing, or an occurrence, like that which Hosea
relates.

So is it with the weeping at Bethlehem (Matt. 2: 17, 18), on
account of the slaughtered infants, when compared with what Jere~
miah declares in 81: 15, in respect to the wailings at Rama. And
8o is it with many of the fulfillings, to which the New Testament
sppeals.

(3) There is one more nljewai, which completes the covering of
the whole grouwhd. It is, where a principle or proceeding of the
Divine government, or a doctrine, is asserted or illustrated in the
Old Testament, and a new illustration or confirmation of it takes
place under the New. The case in Matt. 2: 28 furnishes an instance
subetantially of this kind. ¢ He shall be called a Nazarene,” is said
to fulfil what was spoken by the prophets. Yet no such passage is
found in the prophets. But there is in them what is equivalent to
this, vix. the declaration that “ he [the Saviour] shall be despised and
rejected of men,” that « he will not be esteemed by them,” that he will
be “as a root out of a dry ground” (Is. lii.) ; that he will be «a
worm and no man, a reproach of men, and despised of the people”

You. IX. No. 85. 40
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(Ps. 22: 6). Or, if any one may choose to rest the stress of the ful-
filment here on the appellation Nazarene, then does Inaish say, that
“a 9% (branch) shall spring from the roots of Jesse ” (11:1). But
if we adopt the first method of explanation, then the declarations
respecting the Messiah as rejected and deapised, i. e. the truths thus
taught, are illustrated and confirmed in the case of his becoming a
Nazarene ; for such an one was contemned by the Jews.

Isaiah’s declaration (42: 1), that “the servant of the Lord should
not strive nor cry, and that no one should hear his voice in the streets,”
was fulfilled when Jesus, after having performed a notable miracle,
charged the multitudes around him not to blazon it abroad (Matt. 12:
16). The position of the prophet, that he should be gentle and unas-
suming, and indisposed to vaunt himself, to celebrate his own fame,
or to challenge the public gaze, was illustrated and confirmed by the
demeanor of our Lord on that occasion. This is one of the species of
Julfilment, and one by no means unfrequent.

‘With this third class I would reckon those cases, in which there is

" some principle of the Divine government developed, and this princi-
ple is afterwards again developed. In this way a passage in the Old
Testament may have, or rather may comprise, an apolelesmatic sense,
i. e. one of after or final accomplishment. The thing is what can
take place more than once. The matter described in the Old Testa-
ment may teach a Divine principle, or lay down a rule, which may
have accomplishment, i. e. completion or fulfilment, just as often as,
and whenever, a thing occurs that illustrates and confirms it; in other
words, a thing which teaches the same principle or rule. Or the Old
Testament may declare something which is indicative of the conduet
and character of wicked men, and the like thing afterwards fills out
(fulfils) this declaration. E. g.in Zech. 11: 13, the prophet repre-
sents thirty pieces of silver as the price which the Jews gave, in the
way of contempt for him and his services. In Matt, 27: 9, 10, the
priests and elders gave Judas thirty pieces of silver, in order to pro-
cure or parchase the death of Christ; thus showing both their malice
and their contempt. This is called fulfilling, by the Evangelist.
And why not, when Jesus was sold in the same way, for the same
price, and for the like purpose, as had before been the case with the
prophet?

But I muit forbear. After a long and anxious and often repeated
investigation of this interesting subject, I have satisfied myself, that
the principles now developed will-cover the whole ground of refer-
ence to fulfilment in the New Testament. In these principles there
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is no double sense; no vmorosa, in the sense in which that word is
usually employed and understood. But there may be an apotelesma-
tic view or sense of a passage in the ancient Scriptures; and this is
the case whenever a proceeding or a principle is reillustrated or re-
confirmed. This makes out no double sense, but a fuller and more
complete exhibition of the one and simple meaning of the original.
‘Well may it be named a sisgpnas.

The groand of mistake, in cases of this nature, lies in a wrong or
imperfect view of émdynearfy and nljows. The reader often gives
to it only the first and most obvious meaning, viz. that of simple ful-
filment of a historical prediction, i. e. where a thing or occurrence is
foretold, and afterwards happens literally, or is historically accom-
plished. Of course a reader in this condition, wherever be finds an
émlngeidy, deems it necessary to find a corresponding prediction of
the thing said to be fulfilsd. Consequently, such a text as that in
Hos. 11: 1, “ When Israel was a child I loved him, and called my
son out of Egypt,” which contains nothing to all appearance but a
simple historical description of a past occurrencs, is tortured to elicit
from it some confession of an occult sense, a prggnant meaning, &
omovoia, i. e. a sense lying under the surface. Without this, it is
supposed that prediction cannot be made out; and if not, how can
there be a fulfilment? And so of all the cases that rank under the
second and third divisions which have been desiguated above. A
vmororx becomes necessary, in all such cases, whenever a fulfilment
is spoken of. .

How much plainer and easier all this is made, by the exegetical
principles above brought to view and discussed, seems to my mind
very obvious. On the ground proposed, the question is not, whether
there is a proper literal prediction and a fulfilment, in the common
English sense of these words; but whether there is a #ijgmaig ac-
oording to Jewish or Hebrew view of this matter. Let us guard
against confounding these two things; for this it is, which oceasions
nearly all the difficulty in most minds. 'We should aim diaxpivery za
Swxpeporra, to distinguish things that differ. If the Jews very fre-
quently gave to the word #Ajpwdig, fulfilment, as applied to any pas-
sage of the Old Testament, the wide latitude of signification which
has been stated and illustrated above, then no Jew would be misled
by snch passngea in the New Testament, as speak of fulfilment; and
speak of it in many cases where a properly prophetic prediction is
not to be found. He of course spontancously gave to mijgwasis the
wider sense needed; and whether it was the taking place erely of



464 Observations on Matthew 24: 29—31. [Jory,

an ocourrence ks some ancient one, or & new iHustration and eonflr-
mation of an old trath or declaration, it was, in his view, a real and
proper sijowcis. Why should we not concede to him the familisr
usages of his country? And if we do, and then study well the natore
of the corresponding texts of this class in the Old and New Tests-
ments, there can be no serious difficuity in the way of a sober, dili-
gent, earnest and accurate inquirer. '

1t is to be deeply regretted, that we have not, in oar langoage, any
full, adequste and impartial discussion of this great subject. The
minds of beginners in hermeneatical study, as I have bad abundant
occasion to know, are greatly perplexed with regard to it. No won-
der at this, when they carry along with them the stinted and merely
English notion of fulfilment, in which they have been educated.
I have known several cases, where shipwreck of the faith has ensued
upon such doubts. The double sense of the Oid Testament words
some inquirers could not see so as to believe in it; nor counld they
satisfy themselves that others were able to maeke it out without guess-
ing. They found themselves called upon by the common mode of
exegesis, to laungh on a boundless ocean (for such, eonjocture must
be), and this without compass, or sun, or stars, or even rudder, to
guide them. The next step was to revolt at the whole, and go over
into the neological position. This, as we have seen, is to take fulfl-
ment only in its first and limited sense; then to regard the apostles
as believing in the mystic or secondary sense, and arbitrarily adopt-
ing and pursuing it; and last of all, they put such exegesis to the ao-
count of sgnorance and prejudicé in the apostles and primitive disci-
ples. The Neologists everywhere appeal to this Unkundsgkeit, i. e,
unknowingness, of the apostles and primitive Christians, as direct and
satisfactory proof of their lack of inspiration. They ask us with a
smile which is more than half contemptuous, whether the dicta of
such men are authorstative and binding on the rational and enlight-
ened inquirer? And of course we may expect to find them as they
are, that is, strenuous defenders of the position, that the apostles be-
lieved in and tanght the doudle sense of many a passage in the Ol
Testament Scriptures.

Their scoffing would te no good reason, in my view, for abandon-
ing anything which I believed to be true. But for myself, I must
tread under foot the fundamental position, that the Bible is to be tn-
terpreted by the usual laws of language, before I can adopt the double
sense. No other serious book on earth contains or exhibits such a
sense. It was the Oracle at Delphos, which gloried in the art of



1853.] Double Sense of Scripture considered. 465

predicting in such a way, and practised it. But this will not serve
much to commend the practice to simple-hearted Christians.

At all events, the simple principles of exegesis, relieve us of most
of the difficulties in question. And far, very far, are they from lead-
ing us to “repudiate the authority of the New Testament writers.”
I know of no such tendency in them. On the contrary, we see what
use is made of the opposite principles by the Neologists. It does
not seem meet to put this armor into their hands, if we can fairly and
honorably avoid it. Above all, if we can honestly avoid mystical
meanings, obacarity, vmoroix and guessing, in sacred things, and come
out into open day, where our path is plain, and our landmarks are in
distinct view, I do not see why we should hesitate as to adopting the
principles that I have labored to defend. After all that I have seen
in others, and experienced in my own mind, I am unable to perceive
how we can avoid being driven to and fro, while we are in a state of
Iere conjecture as to an under sense, or what can prevent our being
tossed on every wave of doctrine, when we are cut loose from the sheet-
anchor of simple historico-grammatical and common-sense exegesis.

Paul has given us & potable passage (Gal. 4: 22 scq.) of the tropi-
cal use of Old Testament history, which is pregnant with instruction.
He is speaking of the bondage of the Jews under the yoke of cere-
monies and sacrifices imposed by the Mosaic Law, and of the spiritual
freedom of Christians under the Gospel. He illustrates the case by
a parable or comparison drawn from the history of Abraham’s family.
Abraham, he says, had two sons, one by a bond-woman (Hagar),
the other by a free woman (Sarah). The one was & son in a merely
natural way, the other in the way of promise, i. e. promise of preter-
natural conception and birth. He then subjoins: drivet éoriy dddy-
yogovueye, which things are allegorized, i. e. an allegorical significa-
tion is attached to them for the purpose of illustration. He goes on
to state the allegory. These two sons symbolize the two covenants,
The son of Hagar, a bond-woman, answers to the Law at Sinai which
i8 productive of bondage ; for Hagar is here made the representative
of mount Sinai in Arabia, and being a bond-woman, her progeny fol-
lows of course the condition of the mother. In the same way Hagar
is also the representative of the then literal Jerusalem, whose chil-
dren were at that time in bondage. But Isaac, the heir of promise
and born preternaturally, represents or corresponds to the spiritual
or Christian Jerusalem, the heavenly city, which, like Isaac and his
mother, is free from the law of bondage. When Paul adds, that
¢ this Jerusalem is the mother of us all,” he means to carry through

40%
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his comparison. Sarah the mother was free, and of course her pro-
geny were free. The Jerusalem above, which she represents, and to
which all true Christians belong by a new birth and a new birthright,
is free from all legal yokes and ceremonies. Consequently her chil-
dren, i. e. those born in her, inherit her freedom.

This is one of the most striking cases of allegorizing, that occurs
in the New Testament. Indeed, Paul has gone so far, on this ocea-
sion, that he has deemed it advisable to caution the reader, by ex-
pressly reminding him that he is speaking allegorically. Plain enough
is it, indeed, that such is really the cae; for who ever thought of
attaching to the story of Sarah and Hagar and of their respective
children, a vmovoia like that which the apostle now suggests in the
way of declared allegory? And what do we or can we mean, when
we say that this simple history in the Old Testament, has, and was
designed to have, a concealed and mystical sense? No; a reader in
ancient times could never have thought of such a thing. The whole
gist of the matter lies in a small compass. The history in question
had fornished facts that might be made the basis of an analogy or
parable. The apostle selects them for this véry purpose. He tells
his readers that he is doing so, i. e. that he i3 allegorizing. Nor is
this all. His allegory is striking, and, as he has employed it, very
significant. At all events it was adapted to strike the Jewssh mind
with great force; for the Jews of that day, and afierwards, dealt
very freely with allegory; as the writings of Philo Judaeus abun-
dantly show. But no part of its force depends on finding a vréroi
lying under the simple names of Sarah and Hagar, of Isaac and Ish-
mael. No reader could of himself ever have conjectured, that Sarak
meant not only the person of that name, but also Jerusalem above;
or that Hagar meant not only Sarah's bond-woman, but also mount
Sinas and moreover the literal Jerusalem. In fact, the apostle bas
put the reader on his guard against mysticizing in this way. He
tells him expressly, that these things are allegorically employed.
This is enough. Wherever resemblance can be traced, there is a
foundation for allegory. Here the resemblance is striking, because
the persons proposed in the history are characters of much interest
and importance, the two mothers being the sources of two great
nations, still living, and separated from themselves and from all the
world besides.

The main diffieulty in this case has been made by the supposition
of a vméroie, and then by concluding that the apostle is making out
of the case before him an argument to prove the spiritual freedom of
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the Christian church, instead of the vivid slustration of the corres-
ponding antithetic relation between the Old Covenant and the New.
There is no logical ratiocination here; pone is designed ; but there
is rhetorical slustration and confirmation. Sure I am, that our minds
would be left quite unsatisfied with any logical process in this case,
when it must rest on the assumption, that Sarah in the original text
means the Jerusalem above, and Hagar that below.” But we can
look at the two cases as standing on the ground of analogy or allegory,
and not only find no difficulty, but even find the parallels to be strik-
ing. To a Jewish mind, it could not fail of being highly impressive.

I have selected this example from Paul's writings, because of its
apparent difficulties; and I know well, from experience, how the
mind is troubled, and how it wanders in the darkness of uncertainty,
so long as the true point of view is missed, from which we ought to
survey the whole ground. This point once reached, the mists below
begin to scatter, until, like the famous Fata morgana, they entirely
vanish before the rising of the morning-light.

I have often becn tempted to wish, that sach 8 hint as Paul has
here given about his allegorizing, might have been elsewhere sug-
gested.- It would have prevented a world of mysticism and extrava-
gant speculation and phantasy, besides liberating many honest minds
from doubt and obscurity. But still, I do not think complaint on this
subject would come with any good grace from us, s0 long as the Bible
is put into our hands in languages that are intelligible, and in a style
that needs nothing more to be understood, than a sympathizing heart
and a well-informed eritical and common-sense power of exegesis.
So long as we read the Bible as mere Englishmen or Americans,
and remain unacquainted with its peculiar idioms and usages, as well
a8 with the objects to which it refers, and the history of the times in
which it was written, just go long shall we find dark places in it, and
even make them still darker, by forcing our own views upon them,

The remedy for the evils of doubt and oscillation is a pious heart,
a sound judgment, an accurate knowledge of Scripture-language, &
sober and consistent view of hermeneutical principles, and unwearied
diligence in the study and comparison of the Old Testament and the
New. The “wondrous things” out of God’s holy word, which we
daily beseech him to show us, should include only those which the
Bible itself discloses, and not the unseemly excrescences and fan-
tastic wonders which we may thrust upon it.

In view of the many difficulties that beset the subject of New Teo-
tament quotations, and the application of them, I deem it of great
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importance, that the beginner in exegetical study should be freed
from his embarassments, and led in a path ou which the light is shin-
ing, and where is little or nothing that will perplex him as to finding
his way. A few simple principles, well digested and thoroughly un.
derstood, will serve as an effectual compass, when mist or night may
supervene. The whole subject lies within a moderate compass, and
might be satisfactorily and effectually exhibited in a short course of
Lectures. One can scarcely tell, how many conceits and whimsies
and phantasies the double sense has developed, when indulged in by
ardent and visionary interpreters. The vmdrosa or occult sense be-
comes immeasurably ore important than the plain, obvious and
common-sense meaning; and he who is most expert in finding or
making secondary and occult senses, thinks himself the most expert
interpreter. Paul had no very good opinion of occult senses. He
says (1 Cor. 14: 19): “I had rather sfeak five words in the church
by my understanding, that I might instruct others, than ten thousand
words in an obscure language.”

ARTICLE II.

THE PLATONIC DIALOGUE THEAERTETUS — WITH A TRANS-
LATION OF THE EPISODAL SKETCH OF THE WORLDLING
AND THE PHILOSOPHER.

By Tayler Lewis, LL. D., Prof. of Greek, Union College, Schenectady, N. Y.

Tre Platonic dialogue entitled Theaetetus, is & discussion of the
question : What is knowledge? an inquiry which will appear profound
or superficial, according to the aspect under which it is viewed, and
the habit of thought in him who contemplates it. What is knowledge? *
What do we do, or suffer, when we are said to know? or, in other
words, is there a knowledge of knowledge itself, just as there is a
knowledge of those things which are ordinarily regarded as its ob-
jects? The principal speakers are Socrates and a boy on whom he
is represented as trying his maieutical powers in the parturition, de-
velopment, or bringing to the birth, of the right idea with which the
soul travails in the attempt to answer the great inquiry. The youth



