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ARTICLE 1I.

SPIRITUALITY OF THE BOOK OF JOB AS EXHIBITED IN A
COMMENTARY ON CHAPTER XIV, EXAMINED IN CONNECTION
WITH OTHER PASSAGES.

By Tayler Lewis, LL. D., Professor of Greek in the University of the City of New York,

THE chief point of interest in this portion of Holy Writ is found
in the touching interrogatory contained in the fourteenth verse—If
a man dis, shall he hive again? It was to be expected that the un-
evangelical or Grotian class of commentators wonld give the least
spiritual view of this and other similar passages. Critics of this kind
generally profess to be, beyond all other expositors, free from any
biaa that may lead to results not sanctioned by the most legitimate
principles of hermeneutics. And yet it may be maintained, that even
they, with all their boasted claims to fairness and freedom from preju-
dice, do actually start with a prejudged theory, which modifies, con-
trols, and in many cases, suggests the very interpretationsa on which
they so strongly insist as arising directly from the usus loquendi, or
strict philological examination of the text.

They too, we maintain, bave their prejudged theory. They start
with the assumption that neither the writer of the book of Job, who-
ever he may have been, nor the age, nor the country in which he
lived, could have had any idea of a future, separate, spiritual state of
existence, much less of any future judgment, mueh less of any resur-
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$06 Spirituality of the Book of Job. [Mar,

rection of the body, and still less of any Divine Redeemer to appear
in the flesh.

By the light of this theory, opposed as it is to what we know of the
most ancient nations mentioned in profane history, must its advocates,
of course, decide all questions of probability. When, therefore, they

- meet with passages, which, as far as grammatical interpretation is alone
ooncerned, may present either a spiritual or a naturalistic aspect ac-
cording to the side from whence they are viewed, suc¢h interpreters
do not hesitate to adopt the latter as the most easy, the most obvious,
the most in accordance with what they assume to be the wsus loguends
of the writer, and of the age in which he lived. 'What makes this, in
some respects, the more strange, is the fact, that such an unevangelical
view is held the more firmly by those who insist upon bringing down
the date of the book to the latest period,—even to the time when, ac-
cording to another of their favorite theories, the Jews themselves
began to learn the doctrine of a future life from the nations among
whom they bad been led captive. These nations, too, they can be-
lieve, had long been in possession of it, whilst the chosen people of
God had never risen above the grossest materialistic belief in our
merest animal existence, and had never exhibited the least trmoe of
that which forms the first essential element of spiritual religion.

‘We may keep very far from that extreme which finds almost any
doctrine of the New Testament in the book of Job, and yet believe,
both from external and internal evidence, that it manifests a higher
spirituality than has generally been conceded to it. The internal
evidenoe of this kind may be concisely presented under three heads.

1st. Its pure moral thetsm, embracing such sublime views of the
Divine purity, holiness and uncompromising righteousness, as have
never, in any other age or country been found associated with materi-
alism in respect to man,

2d. The positive doctrine of a spiritual world as presented in the
introductory chapters, and to which we may rightly attach a similer
inferential scholium, namely, that the belief in angels, or sons of God,
and ministering spirits, and evil demons, has never since been found
joined with that remaining dogma of the Sadducean creed which de-
nies a separate spiritual life of the human soul.

8d. The revelation of an antagonism going on in this spiritual world
for the trial of our morul integrity, which represemtation necessarily
suggests the correlative idea of some great beneficent heavealy power
oontending on our behalf against the evil adversary, thus making
probable what have been regarded as Job’s allusions to a Redeemer,
or Measiah, and also rendering easy of belief the sapposition that be
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sometimes speaks of deliverances connected with another state of ex-
istence.

Under these general heads we would briefly present a few intro-
ductory inferences, which the reader is desired to keep in mind
throughout the whole of the following interpretation. The true key
of the poem, we assnme, is most naturally to be songht in the first
two chapters. Nothing oould seem at first view, and on almost any
view, to be fairer than such a position as this; and yet it has been ,
strangely overlooked by almost all who bave written on the book.
In these introductory chapters, there can be no doubt of an intention
to bring before the mind, in some way, vivid ideas of invisible or
spiritual beings, and of a spiritual world. This would seem clear
enough as a fact in itself, whatever we may think of the manner of
making the representation,—whether we regard it as subjective or
objective, as mythical or real. The poem, most strikingly commences
with the supernatural, the superhuman, and the unearthly. It also
most impressively closes in the same remarkable manner. It is not
easy, therefore, nor natural, to suppose that the intervening parts
suddenly lose every trace of this character, and have reference only
to earthly trials, earthly retributions, earthly vindications of the divine
justice, 'and contain only a sort of Confucian morality, presenting the
merest earthly manifestations of man’s highest accountabilities. Again,
it is bard to believe, that the writer meant to represent the great evil
spiritual being as playing so important a part in these impressive
opening scenes, and then that there should be not the least allusion to
him in anything that follows. Among all other manifestations of reli-
gious belief, or in all other mythologies (to use a favorite phrase of
the unevangelical school), the doctrine of a spiritual world inhabited
by good and bad spirstual agents, bas ever existed in conjunction with
tbe idea of a surviving and separate future life for the human spirit.
And so, on the other hand, as far as we can historically trace its
effects, either as a philosophical or a popular tenet; a denial of such a
separate and surviving human principle, or, in other words, materialism
in respect to man, has ever, and from the very nature of the connection
between the two dogmas, must ever ally itself with some species of atie-
iom in respect to the universs. 'We do not believe that & pure moral the-
ism, especially so sublime an aspect of it as is exhibited in the Psalms
and in the book of Job, could exist for one century among a people who
bad no such belief in the soul as a separate essence surviving dissolu-
tion. Such a theism could have no moral sustaining power, and

would inevitably soon sink down into a pantheistic impersonal natu-
ralism.
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In the view we have thus presented of the book, it would indeed
be, what it has 8o often been atyled without much meaning,—a grand
drama, or rather epic,—a wost sublime poetical representation in
which revelation withdraws the curtain from one scens in that univer-
sal battle (udyy dddrazog) between good and evil, and between good
and evil powers, which has been going on from the creation. In this
sacred Iliad, if we may so0 speak of it, the field of the strife may be
said to lie in the hopes, and fears, and faith of the tempted sufferer.
The prize of victory is his moral integrity, in view of all the influenees
that might be brought to bear upon it both from the good and evil
department of the spiritual or superhuman world. There is a more
than Homeric grandeur of conception here. The adloy proposed in
this spiritual ayoly is something far transcending that of the ordinary
heroic.

oby lephiov, obde Bocin,
6A0d wepl YYXHE papvavra: ¢Gaviroeo.!

Again, this grand conflict necessarily suggests the idea of two chief
antagonistic powers essentially pertaining to it. In reapect to one of
- these the introduction, or argument of the poem, leaves no doubt. It
is Satan, the old adversary, the enemy of man, the accuser, who is
represented as roving to and fro in the earth, in search of the victims
of his never sleeping malice.8 Who then can be the other but HE,
who, as we have good reason to believe, is repeatedly alluded to
throughout the book ?  Who else can it be but Satan's ancient and
everlasting opponent—The Only Begotten among the Sons of God—
The Angel of the Presence~—The Guardian Angel of the people of
God in all ages—The Goel, or the Near Kinsman—The Angel Me-
diator—The Interpreter—The Witness on high—The Friend of
man—The Divine Redeemer whose incarnation was promised away

! An accommodation or rather elevation of Homer. Iliad XXIL. 161.

* It would certaiuly be very strange, as we have said, that Satan should néver
again be alluded to after the opening chapters, or that there should be no intima-
tion of Job's having any belief or knowledge of the evil being, who was the imme-
diate cause of all his miseries. We therefore think that there are such allusions
in repeated instances, especially in those agonizing speeches in which the tempted
sufferer is supposed to utter such violent and even blasphemous declarations
against his Maker, bat which, in reality may have been directed against his tor-
menting adversary! Of such a nature may be regarded thoss in Chap. 16: 9, 10,
11, 12,13, 14. In verse 11, he would seem to have in his mind’s eye a company
or legion of mocking fiends—* They have gaped upon me with their mouth," etc. In
verse 11, b1, instead of ungodly, may be rendered, Tte evil one; and when thus
viewed, compare it with ch. 1: 12, 2: 6. How natural then the transition to The
Friend on High, verse 19,
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back in the very beginning of the roll of revelation—HE * whose
delight had ever been with the sons of men, rejoicing always in the
Aabitable parts of our earth’—HE whose theophany, at some future
period, was the theme of obscure tradition all over the eastern world
—HE in whom (unless we are to discard the express testimony of
the very men commissioned by our Lord for the very purpose of de-
claring the truth respecting himeelf'), the most ancient patriarchs did,
in some shadowy, it may be, and yet consoling, form, hope and believe.

Bat this is not the place for a full argument on this and the related
subject. It is enough, for the present, to msk the reader to bear in
mind, in connection with the following comments, a few suggested
propositions, which will commend themselves, we think, to such as be-
lieve in the integrity and mutoal relation of all the parts of God's
word.

Without aseerting that the doctrine of a future life, distinctly
conceived, was the formal, babitua! belief of Job and his immediate
contemporaries, we may, at least, regard him as having occasionally
recurring to his mind some such hope as Paul says the patriarchs
possessed, when they called themselves pilgrims and sojourners upon
earth, thereby professing to seck an umearthly abiding place, a city
with foundations ; which hope was grounded mainly on those oft
repeated declarations, with one of which Cbrist confounded the Sad-
dacees, “decawse He was not ashamed to be called their God.” With
them a spiritaal theism and a moral providence were connected with
the hope of an abiding life for man; which hope necessarily grows
out of the sense of such a relation to the Eternal One. So our Sa-
vionr taught the neologists of his day, when from one of the most com-
mon texts of the Old Testument (chosen becanse it was so common,
and not beeause it contained any pecsliarly recondite meaning), he
showed the inseparable union of these truths with any scheme which
bad the least claim to be cailed a spiritual religion. Sach a connee-
tion is also taught by reason and by that which is higher than reason,
the human conscience. It may, therefore, be maintained, that it is not
tmprobadle that the soul of Job (even on the supposition that he lived
in the days of the patriarchs) did, at times, in the midst of afflictions
s0 adapted to drive him out of all earthly expectations, and in view of
the dark dispensations of God in this world, revert to a more spiritual
hope, although such hope might be of the most shadowy kind, and
almost instantly lose itself again in the gloom of his desponding spirit.
We say, then, that it is smprodable, in view of all the considerations
suggested, that Job should, under no circumstances, make allusion to
the bope of another life.

18*
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Our second proposition is, that it is a stsll more improbable view
which represents him (according to Rosenmiiller and others) as express-
ly denying it; and not only that, but also as using terms which would
geem to imply, that the thought could not be for a moment entertained,
and, should it ever occur to the mind, muet be silenced by the strong-
est form of negation. We may have doubts about the distinctness and
firmness of his faith ; but the supposition that would make him a dog-
matic materialist, a stubborn denier of any spirituality in man, or of
any connection with an unseen world beyond what belongs to the
lowest animality—this, we say, ought to transcend the credulity even
of the most obstinate rationalist.

The third proposition is, that both these improbabilities are grest-
ly enbanced, even on the reasoning of the neological interpreters
" themselves, in view of that theory which brings down the writing of
the book, if not the life of Job himaself, to the later age of the Jewish
State, or to a time near or subsequent to the Babylonish captivity.

Our ideas of a future life, generally, as one doctrine, and of the
resurrection of the body as another, are usually kept tolerably distinct.
It was not so, however, in the time of our Saviour. He himself, in his
reply to the Sadducees, did not deem it necessary to view separately
the then existing spiritual state of the Old Testament saints (as af-
firmed by him,) and their more distinct and higher life after the gene-
ral resurrection. There was doubtless still more of this blending of
the two ideas, or rather this dim accompaniment of the latter was still
more obscurely apprehended, if at all, in earlier periods of the Old
Testament history. And yet the idea once received of & renewed
life for the spirit, it would seem to be most naturally followed by a
shadowy hope, that the body also might, in some way, be a partaker
of the same. It seems difficult on any other ground to account for
the early and universal care manifested in the embalming, carefal
sepulture, and solemn funeral rites, which bave ever ativnded the
lnst disposal of the poor remains of our corporeal humanity. But it
is time to commence our explanation of the chapter before us.

Verse 1. mwx b 098 — Man of woman born.  An expression as
Rosenmiller well observes, used to denote the frailty of our physical
origin—de tnfirmo stipite. The same idea, ch. 15: 14, and 25: 4
How shall man be just unto God; and how shall he be clean that s
born of woman. See Matt. 11: 11. Luke 7: 28, yesvyzoi yuvaixory.
There are circumstances which have ever attended the first introdue-
tion of man into this fallen world, that secm to give peculiar emphasis
to the expression which introduces this wailing lamentation over the
weakness and darkness of our physical humanity. Whether a part
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of the primal curse or not, there are scenes of anguish attending the
human birth, and even of revolting deformity, which seem to await
no other physical generation. They can only be alluded to, and our
meaning cannot be better expressed than in the words of Plutarch’s
eomment on the Iliad XVIL 446.

Ob pdv yip ri mov dariv biuplrepov dvdpde
Mavrwy, 8coa te yaiav émumveie Te xal Epre.

On wlnch the phllooopher remarks: Tov10 0¥ wem!uou Uymf-—ov-
30 yap sotiy ovxmg araiic, ovd’ asoqor, o002 }wuo’. ¥ npweq)of,
0033 piago, oig avO(mmoc & 7omu; oomwos' P porg oze&ov ovda
xaBapay édwxey 2l Qoic 080y ) Qo ald aipars maQupuivos, xai
A9Bgov negindews, xai Qovevouery paldor 1§ yervoudyy soxoss.—Pla-
tarch De Amore Prolis.

oYy “3p— Short of days— brevis dierum. VYO — Full of
commotion or excitement. Jerome: Replstus multis misersis. From
the cradle to the grave, one scene of excitement and uarest. Compare
the description given in the book of Ecclesiasticus or Wisdom of Si-
rach, ch. 40: 1, 2, 8, doyolia ueyadn—lijhos xoi zeQuyy—odiyoy
¢ 0vdiy &y aranavcss

V. 2. bum xY2yx> — He cometh forth liks a flower, The de-
sponding mourner views man here solely in his physical relations,
The allusion is to his mother earth. He cometh forth from her bosom
and soon returns to it again. The term X3} also strikingly suggests
a sort of scenic or phantasmagoric representation, as though the brief
human existence were a mere !ransitus—a coming oul from a dark
past eternity, and a rapid passing in to a darker still to succeed.
There is this thought, Eccles. 6: 4, 75" sygran x3 b3n3 "9 — He cometh
tn with vanily, and he departeth in darkness, and his name shall be
covered with darkness. He comes forth from one wbiy, or Aidden
state, flits swiftly across the narrow isthmus of time, and seems to be
loet in the great ©biv that follows. In contrast with such a view,
God is said to be, Bk 1p) vbiyn, ab eternitate ad eternitatem, or a3
the LXX. express it, Ps. 90, ano 7ov aiwvog &g vov ultivog av el

wogn &by by roavy— He fleeth like a shadow, and abideth not.
The Greek poets are so full of these two most simple yet expressive
comparisons, that we hope to be pardoned in presenting them at some
length, although but little necessary by way of interpretation of a
passage which so interprets itself to the conscious human sentiment.
It is well to bring out comparisons of this kind, because they present
a species of language which is conflued 1o no one age or aspect of the
world. It dates from the fall; it is found abundantly in the Scriptures
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(seo Ps. 108: 15. 90: 5. Job 7: 9. 18: 12, etc.) and in all the most
ancient reminiscences of our world. This universal wailing cry
oould only have proceeded from some deep impression of a fall, from
some consciousness of a strangely perverted condition, in which all
the hopes and fears of the soul, its reminiscences of some heavenly
origin, its conviction of a deeper inner life, and of the high moral im-
" portance of its relations to the Divine government, seem ever in
strange contrast with its sense of the inadequacy, and inefficiency,
and dream-like nature of its outward phenomenal existencs. We find
it in Homer, in the midst of all that pride of martial and hervic inapi-
ration which would seem the furthest removed from any sach humil-
iating confession of human insignificance.

Ole mep $0AAwy yeved, roide xal dvdpdv.

$vAAa 1d pdv T Gvepos yauadi yéer, dAda de & fAn

TyAediuoa ¢ber - Enpoc & émeyiyverar Opy.

Q¢ avdpiw yeven, hudv piet, § & axodqyer.

Thad, VL 148.

‘We might almost translate Homer here by David, and give a version
of the passage in the very words of the Psalmist: Fracl man, (¥h:n)
as grass are his days ; as the flower of the field, so he flourisheth.
The wind passss over it and it is gone, and the place theroof knoweth st
%0 more.

The other comparison of the flitting shadow is still more common.
Man, says the writer of the 39th Psalm, walks in a shadow (33),
a shade, an image, a land of unreality. Watts, in his beautiful yet
somewhat inaccurate version, has made it more conform to the idea
of the present passage.

See the vain race of mortals move
Like shadows o'er the plsin.

A more striking resemblance may be found in the Ajax of Sopho-

cles, 125.
'0pd ydp fpdc obddy Svrar &Ado wAdy
tldwd’, Soeurxep [Ouey, §} woigyy ZKIAN,

The same, Euripides’ Medea, 1220.
2 dvnrad & ob vdy mporov fyovuas IKIAN,
So again, in the Agamemnon of Aeschylus, 12569,
o Bpbrera npaypar’: ebrvyobvra udv

IKIA 1 &y tpépeiey - Bl G Svarurh,
BoAal; bypienar awbyyos Dheoey yoathy.
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which may be paraphrased—* Human life, when prosperous, is such a
shadow, that even a shadow may turn it; or rather, a picture which a
shadow may spoil (as it is admirably reudered by Professor Felton, in
his edition of the Agamemnon), but adversity, like a sponge, blots out
every lineament,”’— that is, reduces again, to utter darkness, the vision-
ary representation of human life, which gleamed but for a moment, to
disappear in the greater obscurity.
In like manner, Pindar, Pyth. Od. VI1II. Last Epod.

*Exdauepor vl 8¢ rig s i & obirig;
ZKIAZ dvap dvipuror—

Of a similar kind, although with somewhat different imagery, is
Soph. Oed. Tyr. 1186, or that most striking passage, commencing—

10 yeveal Bporiv,
o¢ dudc loa xel 13 undty
{woag tvapidui. .

Even the light hearted Aristophanes joins in the wailing strain,
and writes, in one passage, almost every epithet descriptive of the
frailty, transitoriness, dream-like, ahadowy nature of human life—

*Aye Oy ¢boy &vdper duavpdéfios ¥YAALRN TENEA mpogiuoiot,
dasyodpavéeg, xAaapara ylod, ZKIOEIAFA ¢vA’ duevpvo,
amrives bpyugpiot, raraol Bporol, dvépeg EIKEAONEIPOL

Birds, 686.

n2Y — & fleeth swiftly. The image or shadow intended, is doubt-
lees that of a cloud or vapor (xamvot oxiz, Soph. Antig. 1170) which
seems to pass so swiftly over the plain, and which never, for 2 mo-
ment, stands (¥o3") or keeps the same position, bat is ever passmg
away, as some of tbe old Ionic materialists said of all things — ovdsy

— mdrea gdyrog ussitas. It is certainly true of man physi-
aally, and of the whole physical system. It standeth not, but is ever
paseing away. It reminds us of Paul's most solemn declaration—
“ the fashion of this world (its oyfjue, figure, outline, phenomenal be-
ing) passeth away ; it abideth or standeth not.

V. 8. nrby-nr — Upon such an one——on such a being, so frail, so
transient,—on such a fleeing shadow, coming out of darkness and go-
ing into darkness, dost thou open thine eye? The expression may be
taken in donam vel in malam partem. An example of the former
may be found Zech. 12: 4 Here, however, it is to be regarded
as having the latter sense. It is the eye of justice, the ixdixor
oppa of the Grecian drama. This is determined by the succeeding
clause — 7y optiny kvan k) — And bring me into judgment soith
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thee ¥ Compare Job 7: 8, Thine eye is upon me, and Tam not ; thatis,
I cannot endure it. In reference to the same idea, God is called the
watcher of men, Job 7: 20, as the word =35 there should be rendered,
instead of preserver.

There is no mode of expression which varies more, according to the
‘accompanying conception or aspect in which it is viewed, than this
kind of impassioned interrogatory. Under each such aspect, it admits
of a widely different answer ; and this, too, varies very much accord-
ing to our view of the emphatic point of the question. Thaus, there
may be here imagined a threefold latent response. It may be the
strong negative—minime vero—which Rosenmiiller and Mr. Barnes
80 unhesitatingly regard as the true answer intended to the famous
question, verse 14; and it would be difficult to say why this positive-
ness would not be a8 much warranted in the one case as iu the other.
This same negative answer, too, would vary mach, acoording as we
regarded the emphasis of the interrogatory as concentered on the ob-
ject, or the action, or the agent. Is it 83UCH AN ONE that thou bring-
est, etc. ! Again—Dost THOU bring such an one into judgment with
thee? Or, thirdly—Dost thou bring such an one into JUDGMENT with
thee? Is he an object not merely of thy general physical providence,
like other insignificant parts of the creation, but also of a moral contest,
and dost thou judge the actions of this brief temporal being by laws
and principles eternal in their nature and their sanctions? In one case,
and according to one assumption, the supposed negative answer would
be the strongest affirmation, that man was not wholly such an one as
bad been described, and which deseription was doubtless intended as
true of him, considered in his mere physical relations. It would be
equivalent to asserting that there really is something more than this
physical aspect, to be taken into our entire estimate of humanity;
however ill defined may have been the conoeptions of the intervogator
respeoting it. Aguin, on the assumption that man s wholly such an ons,
the same sapposed answer would be a denial that God attaches impor-
tance to his moral conduct ; or, in other words, that the good or evil
that befel him had anytbing to do with any moral considerations.
An assumed affirmative would give rise to a similar variety in the
statement of its bearings. So also the question itsclf, as a whols,
takes different aspects, from a consideration of the state of mind from
whencs it may be supposed to have emanated. 1t may be regarded,
if we choose to take the lowest view, as the language of one who has
no doubt of the mere animality of the human condition. It may be,
om the other band, the mode in which the clearest faith expresses its
assurance that man has a higher being, and is related to a higher world
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of truth than would seem from the contemplation of his mere phenome-
pal existence. It may, agnin,—and to this middle view the whole aspeat
of the passage forees us,—be rather a musing soliloquy, than any strong
expression of belief or disbelief. It may be the language of one seek-
ing to invigorate a desponding faith; or of surprise at some great
conception which pasees through the mind, seeming for the moment
100 great to be entertained, and yet too intensely solemn and interest
ing to be rejected. Can it be, that man has no higher destiny than this |
‘Why, then, should God bring him into judgment ?

V. 4. The same train of thought may be regarded as pursoed ia
the succeeding verse—wyy® Wy 1979 — Who can bring purity owt
¢f smpurity? How can holiness, or soral excellence, be derived from
80 low a state, from such a mere pAysical existence? How can any
moral relations be at all connected with such a being?

We need not suppoee that there passed through the mind of Job
just such a devolopmentof this thought, as woald now result from
viewing man in the clearsr light which Christianity and an improved
philosophy have shed upon his moral existence. 8iill, may we believe,
that in this mesing of the spirit, the ground of the developed thought
was there, and that in that germ was contained, potenttally, all that
will be ever brought out in ita highest and most perfect manifestation,
In reading and interpreting Holy Writ, we are not shut up to the pre~
cise measure of the cenception, as it may have darkly existed in the
miod of the ancient writer or speaker through whom any parts have
been tramsmitted to us. To put ourselves just in their position—
according to what some have styled the great law of Biblical herme-
neutics—would be to forget that inspired revelation was actually, in
some high sease, the preduct of the Eternal Spirit, and that, therefore,
its fulneas of meaning cannot be wholly bounded by the inadequate con.
coptions of those who were used as the medium of its utterance.
Some check, of course, must be interposed to extravagant and false
interpretation ; and this is found in the safe principle, that the law
above mentioned must be carefully applied to limit and define the ex-
ternal and internal circametances astending the origin of the thought,
and the true conditions under which it was first given forth. These must
gertainly be regarded as indicative and regulative of its irue nature,
if pot of its extent, and as presenting the true germ of subsequent de-
velopment. By the nature of the tAoughi we mean——whether it is
moral or physical, whether it bas respect alooe to animal and eartbly,
or to moral and spiritual relations, even though it be but the merest
glimmering view of them, in their most germinal aspects. But when
this has been carefuly determined, then we are (0 make & distinction—
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and a most important distinction it is—between the fhought or idea,
which may be expanded ad infinitum, and the inadeguate conception,

by which it may have been at first represented, or by which it may
afterwards have been measured, according to the varying knowledge,
or capacities, or circumstances of human readers. The former, in the
largest extent to which it can be carried by finite faculties, and even far
beyond them, may be regarded as the mind of the Spirit. This may be
taken as the true word, in a sense as real and as much intended by the
author of the inspired volume, as the more limited view of its meaning
which may have attended its first utterance recorded in the Bible. We
may even gay, in a sense still more real and true, rising higher and
higher, (after having been thus grounded in a true hermeneutical foun-
dation, as the security against cabalistical, mystical, or visionary inter-
pretations,) according to the reader’s spiritual-mindednees, or his com
munion with that Spirit of Truth throngh whom all ypwgy 82dnrevaros
was given to mankind. In other words, we are bound to get at the
sacred writer’s true thought, as distinguished from every other, and as
built upon the true historical or hermeneutical sense of the passage;
bat then we are not to be limited by his measurement of the thought,
or to take his objective conception as the full interpretation of his own
idea,—s0 as to regard this conception and nothing more as being alone
the word, or as all that God intended to eay to the church through
him., The Zhought has a true existence per se, for all mind, and in-
dependent of the particalar mind through which it is originally give
‘Whatever soul possesses it, even with the feeblest conception, may, in
one sense, and a most real sense, be said to have it all; and yet it
may be far more fully developed in one mind than in another,—far
more fully developed, it may be sometimes, in the mind of the scholar
tban in that of the teacher, in the mind of the reader than in that of
the author, in the mind of the humblest gospel-enlightened student of
the Bible, than as it presented itself to some of those holy men through
whom God imparted his primitive embryo revelations in the earliest
periods of our race.

Such a germ we conceive to be presented here. The thought
would seem to have respect to our moral relations, and to be capable
of immense expansion. It affirms that we are ot beings of a day,
by seeming to ask— What would such have to do with the XTERNAL
principles of moral obligation? How can moral purity be deduced
Sfrom a merely animal or physical existonce? These ideas may bave
just gleamed upon the mind of Job, under circumstances so adapted
to the springing forth of their germ, and then have passed away again
a8 rapidly into the gloom of his despondency. Yet still it may be
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maintained, that they are not only consistent with the context, but
suit it the best of any answer that may be implied to his impassioned
imagination. Compare the similar language, Job 7: 17—19, What is
man, that thou shouldest magnify him (that is, make his action of great
moral account), or that thou shouldest set thy thought intently upon Aim ;
that thou shouldest visit Rim every morning and try Aim every moment !
80 also the closing verses of the chapter just preceding— Wouldst thow
Jrighten the driven leaf? Wouldst thou chase the withered stubble ;
that thou shouldest write. bitter things against me, and make me inherst the
sinsof my wouth? If he is such an one, why shouldst thou make him
an object of thy constant providence, and bind him by the laws of
thine eternal justice ?

There is here an expressive foree in the sadden change of the per-
son, so common in the Hebrew—And bring ME into judgment with
thee. By this the speaker, without any new declaration, fixes atten-
tion upon himself, as the being whose frail physieal life seems con-
nected with such wondrous moral and providential relations. It ie
also important, in & hermeneutical point of view, as striking evidence
of the soliloquizing nature of the whole chapter.

V. 5. wvyvm decided, decreed ; literally, cut short. It contains the
same etymological metaphor with the Latin decido and Greek ovsréuso,
There is a continuance of the same train of thought in the style of
expostulation, strongly implying that this is not all of homan destiny.
If kis days are determined ; if the number of his monthe are with thes ;
of thou hast made a decres which he cannot pass ; if this indeed be so,
and this is the whole of man, then—

V. 6. woye ryd— Look away from kim. 1t is to be contrasted
with the expression above— On such an ons dost thou open thine eyes/
Compare Job 7: 19, How long will it be that thow look not away from
me$ Also Isa. 22: 4 and Ps. 89: 14 (in Hiphil), with the same sense
and in a similar connection—Advert thine eye from me, that 1 may enjoy
myself before I go Aence and de no more.

Yy — And let him cease—lst him rest. The same word is used
below (v 8) of the tree. This, and the meaning required P’s. 49: 9,
seems to show that something more expressive is intended here, and
would justify the paraphrastie rendering that has been given—ut de-
sinat esse ac vivere. Take from him thine eye of judgment, and let him
die (or, that he may die), that he may (at length) enjoy liks a kireling
his day. BSee also the use of the verbal adjective b1, Ps. 89: 5
Let me know the measure of mydayl ux bartm.  From the same
idea comes the noun >, as used in the lnmenunon of Hesekiah,
Isa. 38: ll—IMmmoMmmwhnIthha snhabi-

VoLr. V1. No. 22, 19
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tanis of Hodel-—namely, the place of rest or cessation from all that
oocupies men in the land of the living. So also in Greek, amodrye
sad dméinfic ave used for death or the decline of life.

V. 7. For there is hope of a tree, that if st be cut down, it will
again spring up —prbm.  Few words in Hebrew are more difficnls
to tranalate than this, 8o as 1o give its true spirit in many places, by
any one English term. It is rendered—to changs, to pass through, to
Ppass away, to perish, to disappear—~perist, praeterist, abist, transits,
ovanuit, also revirmt.  Its Hiphil and Kal senses are very much alike.
In its most primary and general sense it may be defined as meaning
to pass from one slate to another ; hence ever including the idea of
phenomenal change, whether from life to death or fram death to life.
Thus, it may mean to perish, or pass off from the organized to the
unorganised ; also the contrary, from the unorgavized to the organic
state—to revive, or be renswed. Along with the ides of change, thers
is also generally implied that of suddenness. Thus, as it is used in
Kal Job 4: 15, where it is rendered, “ A spirit passed before my
face,” there ia evidently intended something more than that mere mo~
tion, which might have been expressed by =33. There seems to be
denoted one of those flitting and unaccountable iransitions which are
86 common jo dreams, and which we find it so difficul to define in lan-
guage, or oven to explain to our own thoughts—

“A chenge came oer the spirit of my dream.” — In its Hiphil
sense of renewal ar subetitution, it admirably expresses the transition
intended in this place, and described more fully in the two subsequent
verses. Fora parallel use of the word, see Ps. 3(: 6.

V. 8. o nvw, Rendered—From the scent of water. More pro-
perly—ZFrom the broath ; or, mere correctly still, from the inhalation of
walsr ; referring to the absorption of moisture through the fibres of the
roots, whieh, in respect to the plant or tree, may be regarded as some-
what analogous to lungs in the human body. To preserve this anal-
ogy, water is treated as the breath of vegetable life; and thos it is
said to revive, to dreaths again—drayriyaw to live anew life, whilst,—

Va 10. Man dics, and loses the vital enevgy ; man exhales (éxyvyas),
or giues up, his breath, and where i3 Ae/ >1 is a word which scems
evidently derived from the action it represents—expiravit, ¢filevit ;
like the Greek xanm, or xag, in xdgre, xegw, whence the Homeric
phrase xesagyosa Ovpor—gasping forth end's seul ; see Iliad &, 698.
Odyssey 5. 468; bence the noun xdnmvg, Edlic xdmos, breath; also
nenvos, and the Latin vapor. On the same pesemblance are builk
our English words gape and gasp.

o, This word ie rendered, astively, ta swbdue, bring low;
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passively, to de subdued. The primary sense seems to be to weaken,
or render powerless ; or, intransitively, to Become powerless. In Joel
4:10, we have the derivative adjective, in the same sense of debilis,
weak—oithout energy. This seems well adapted to the context here.
Its position after my> is some evidence that it means a state or pro-
cess posterior in nature.and time to dissolution-—~something which fol-
lows death, and which therefore cannot be referred to the sickness or
debilitation which precedes it. ‘The rendering of our common version
—wastes away—as though referring to the body in the grave, has
nothing to warrant it in any other application of the word. We can-
not belp regarding it as having here, very much such a sense as the
Greeks attached to their word xaudrrag, when applied by them, not to
the body, but to the departed shade, or ghost. Asin the Iliad III. 278.

Kal ol {mévepde KAMONTAZ
avdpdmovg riveadov, 8ric &’ dniopkov dudooy « ¢

So also the Odyssey XXIV. 16.
Yvyal eldwia KAMONTQN.

Buttmann regards this as merely a euphemism for—the dead,
the weary, the weab—as though referring to the body. It seems aston-
ishing, that he should mot have seen that this is utterly inconsist-
ent with most of the passages in which the term occurs, and especially
those where the xapudrrag are spoken of as the subjects of moral retri-
bution,~—as in the first of the last two quoted ; or where they are de-
seribed as acting and conversing—as in the example from the Odys-
sey XX1V.14. It rather represents the most ancient Greek conception
of the state of the departed yet still existing spirits. Their condition,
altheugh one of continuows, and, to a great extent, eonscions being,
was yet comparatively the mere shade or umdra of the former life.
The post-mortern animation, we might almost say, was regarded as the
ghost of the former intelligenee ; very much ae the ghostly form itself
represonted the appearance of the former living body. They appear
to have, in imagination, transferred to this state of exiatence the con-
tinuance of the phenomena first presented, and of the thoughts imme-
diately auggested by dissolution. Hence the wuyy itself was regarded
an weak, emaciated, powerless ; and we may almost say, although it
implies & seeming paradox, mindiess and sensoless. Thus the ghoms
are so frequently called, in Homer, dusspra xdgnra, gui’ duernrd, ete.
They were said to be without ggére, having no thought or recollec-
tion of previous existence ; in fact, reduced or carried back very far
towards the rudimentary or embryo state of human animation. Hence
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is is said of Tiresias (Odyss. X. 498), that Ais mind, or ggévas, re-
mained firm (éumedos joar),! and that to him alone it was given, as &
special favor, to exercise understanding (zemsvofag), whilst the others
were but flitting shades (zoi 32 oxiai dicsovsir) who bad to drink of
the blood —the ancient symbol of life, or rather the life itself—before
they could have firm thoughts or recollections.

According to Herder, and as we think can be shown from various
passages in the Old Testament, something of this kind entered also
into the common conceptions of the Jews, and of the people around
them, respecting the inhabitanta of Sheol. The departed were re-
garded as still having an animate though shadowy existence, and yet
without that living power and activity which distinguished them in this
world. Quietness was the predominant idea, and yet it was not strictly
repose. lInstead of a real life of energy, and of motion regarded as
proceeding from thought and purpose, they wandered, or—to use the
more appropriate phrase, which has ever been applied to the motion of
ghosts—they only flitted about in the realms of the dead, in the valley
of Tzalmaveth (rygbx xm3), the shadow of death, or the nether world
of shades, as we think was intended by this expression in its most pri-
mary sense, although it is sometimes used metaphorically of sombre
acenes and circumstances in the present life.8
_ For other paseages illustrative of the word xapuorres, and of the ideas

of Homer and the other Greek poets oa this subject, see the Odyssey
XL 475—Aesch. Supplices 231, where the xaudrzses are also represent-
ed as subjects of justice, and of punishment by the Infernal Zeus. A
similar use of the perfect participle xaxusjxorsg, may be seen in Aesch.
Sup. 164; Eurip. Troad. 96 ; Earip. Sup. 758 ; Plato, Legg. 718 A.;
Thucyd. 111 59.

A very strong proof that the Hebrew conception, in this respect,
was about the same with the Greek, is found in a Hebrew word for
the shades or manes, namely owp?. Gesenius rightly defines i,
from its etymology, wumbras, manes in orco dagentes, quos et sanguine
ot vi vitali destitutos, neque tamen ansmi viribus, ut memoria, plass
carenles, sibi fingebant veteres Hebraici. See Isa. 14: 19: 10. Ps. 88:

! Some critics have regarded this expression as having reference to the unfailing
natare of the prophecies of Tiresins, and not to any peculiarity of his ghostly state.
That it refers, however, to the active exercise of mind, in distinction from the
condition of the other shades, will appear from comparing Odyss. X. 240.

* In Ps. 23: 4, there is strong reason to believe that a state after death is intended.
Though I walk through the valley of shades, the terra umbrarum, still thou wilt be with me.
In Job 38: 17, the gates of Tealmaveth, come in the parallelism after the more com-
mon expression, the gates of death, as though denoting something more interior,
cousummate, and remote.—Portae mortis umbrarum,
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11. Prov. 2:18, 9: 18, 31: 16, and Jeb 26: 5, where it is applied to
the manes, or ghosts, beneath the waters ; referring, in all probability,
to the ancient sinners who were swept away by the flood, and whom
Peter describes as the spirits in prison, 1 Pet. 8:19. This other He-
brew term, ir1, which we are now considering, seems to have the
same etymological significance, and to be grounded on the same idea
in its applications to the departed, as the Greek xamisrse. So also
the similar word, 113, as used Isa. 14: 10, where the ghosts are repre-
sented as saying to the descending shade of the Babylonian monarch,—
“ Hast thou also become foeble (ausrprog), like one of us 7

The whole passage, in this view, may be thus paraphrased : “ Man
dies, and lies down among the xauorrac, the =rE™, the shadowy,
nervelese, dreamy tribes of the ghoatly world, whose thonghts,”! that is,
their active schemes and purposes, « Aave perishod” (Ps. 146: 6), and
who have no more part in anything that takes place beneath the san.
Moan exhales his breath, and Oh ! where is he? To what region of
the Zerra Umbrarum bas he departed; to what undiscovered coun-
try, from whose bourn no traveller has ever yet been known to return?

This exptanatory manner of putting the question, shows that Job
was far from denrying the possibility of a separate existence for the
soul after death, whatever he may have thoaght of any future revivifi-
oation of the body. It is the tone und language of one striving to pieroe
the unknown, and yet with feelings of repressing awe, rather than of
dogmatic and denying acepticism. It is very much in the spirit of the
famrous interrogatory, Becles. 3: 21— Who dnoweth the spirit of man
thaet goeth up, and the spirst of the beast that gooth dosnward to the
earth? The ancient traditionary distinction is not there denied by the
soliloquizing philosopher ; it is only intended to suggest the incompe-
tency of man ever, in this life, to pass deyond the mere fact, or to ex-
Plain the law of the matter, or to trace the way of the spirit, either in
its upward or downward course ; or to show how the spiritual and ma-
terial elements do respectively retarn, at dissotution, to thetr appropri-
afe departments-—

! There is probably something of this same strange conception of a state of

conscious animation, yet almost without mind or memory, in Ecclesiastes 9: 10

biwin Foom BT NEpg 18 " “ For there is no work, no invention, or pur-
pose, no wisdom in Sheol.” We cannot think that is intended to denote absolute
cessation, or amulsation, but rather a stute of being almost entirely rudimentary
and introspective—without outward energy, or purpose, or that active employment
of means to ends which characterizes the present busy life—a state where men are
no longer GAgnoTal, gain-seeking, enterprising, etc. as Homer styles them, bat are
reduced to an inward rudimentary condition of life, it may be (although this is very
imperfoctly revealed in the O. T.), as preparatery te & more perfecs existence.
19*
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wvedua pdv xpde aldépa
10 odua & el yipy.!

The resemblance between this comparison of the tree and the strik-
ing lines of Moschus, in bis epitaph on Bion, have attracted the notice
of almost all classical and biblical scholars.

Al al ral padiya: pdv émdv kard Kiwod SAwvra,
f} Td yAwpd géliva, 7O T eddaAdc ovdov dyndov
forepoy all Jdovre, xal el drog GAAo guovri.

dupeg & ol peyior, xal xaprepol, i oogol, dvdpe,
érmére mpura Ydvwueg, Gvaxoot dv yBovl xoilg,
ebdoues eb pada paxpdv Grippova viyperoy drvoy.?

V. 11. sbyx — The waters fasl; wore properly, depart, flow away.
This verb is of comparatively rare occurrence, but is evideatly allied
to the more common 13, fluzit, which is ever applied to water. See
1 Sam. 9: 7, where the present word is used of food; also, Deut. 82:
86, where it is used of strength ; and Prov. 20: 14, where it denotes
a secret withdrawal, The LXX. render it onaseras. Grotius and
Rosenmiiller understand ©), not as the sea, but as a stagoant lake.
There is, however, no need of any such explanation (baving no war-
rant from any other passage), if we regard the comparison as purely
hypothetical ; which seems to be the most natural view of it. 4s ¢f
the waters failed from the sea, s0 man, ete.—intimating the most com-
plete view that could be taken of his dissolution under this mere physi-
cal aspect. There is a fountasn of nature, from whence the tree may
drink a new supply of life ; but when man dies, it seems to us as though
the ocean had failed, the very source of physical life bad been ( for him)
forever driedup.  Or it may be intended as a measure of an immensely
long period, by way of heightening the conception, here presented, of
the apparently long sleep of the grave. The LXX. seem to have had
some idea of this kind. Xoorg yap omarieras Oadacoa—in time, or
@t length, even the sea fails, or may be supposed to fail ; that is, the
longest processes in nature may be regarded as having their deter-
mined periods; but ‘“ man lieth down and riseth not.” Can this be/

! Earip. Sap. 533.

* Alas! the herbs, the tender herbs, that in the garden lie;
The spring returns, they live again, and bloom once more to die;
But man, the great, the strong, the wise, when once he yields his breath,
Nor memn or spring distarbs again that endless sleep of death.

Or, as the last part has been accidentally paraphrased in & modern hymn:

His labors done, securely laid in this his last retreat,
Duoheeded o'er his silent dust the storms of life shall beat.
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Iz man e0 inferior to nature /—is the silent query that underlies the
passage. Such may be regarded as the implied foree of the declara~
tion ; which, instead of intending doubt or denial, may have been
used rather to bring the gloomy thought distinetly before the mind,
in order thas its contrasted shade might give relief and distinctness to
the feeling which seeks encouragement for the opposite hope. But of
this elsewhere.

V. 12. owyg wba=12 may be rendered—amtil—or quamdin-—as
long as the heavens are—usque dum non erunt ooeli—that is, nunguant,
as Rosenmilller observes. It might be maintained thut bere is am
assigned period, and that it was meant that then, when the heavens
were no more, man should awake out of his sleep ; at the last trump,
when the elements were melting with ferveat heat,and the heavens were
departing as a soroll.  Although it is said that such an interpretation -
“is not countenanced by the moet ¢ respectable critics,” and would be
inconsistent with the usus loguendi,”’ ete., still it might be main-
tained to be in barmony with that analogy of fasth, or that evangelical
and apostolical law of hermeneutics, which regards all the Scriptures,
both of the Old and New Testawnents, ae being not merely the pro-
ductions of the authors whose names are attached to them, but as the
work of one Eternal Spirit, and as designed to have relation, more or
less, in every part, to one harmonious system of revealed truth. On the
ground of such an analogy of inspiration—an analogy in the highest
degree rational if revelation itself is a rational idea—it would be no
absurdity to refer to a passage in Peter by way of illustration of one
in Job, any more than to cite, as Paul does, the books of Genesis and
Leviticus in support of doctrines maintained in the Epistle to the Ga-
latians. One who held this view might give all due weight to the
common objections arising from the age, and style, and historical cir-
cumstances of particular books, as far as they were not carried to the
extreme of breaking up into a fragmentary chaos the whole canon of
Scripture. He might admit that particular views and dootrines are
more naturally to be looked for in certain parts than in others. With
all this, he would most rationally contend, that some account be taken
of the fact—if it be a fact——that the Bible is a supernatural revelation
from God, and ecannot, therefore, have been written like any other
book. He might maintain that this at once introduces a new, and, to

_say the least, modifying law of hermeneutics which it would be most
absurd for one who believes in it to overlook, and that warraats the
most rational expectation of finding germs, at least, of evangelical
truths, more or less vividly presented, in portions where the neologist
never discovers them, for the plain reason, that he cannot, in any case,
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sdmit the prebability or even possibility of their presence there. Ik
whatever book (or 3y whatever boek) God has mede a revelstion to
us, there must be a moet imporiant fulness of meaning, for whick, in
the exercise of & devout and chastened judgment, we are to seck as
for hid treassres. It was in the acknowledgment of this principle,
that Jesus and hie apoaties found so mueh more in the Old Soriptres
than has since been discovered by Grotius and Roseumiler. But
our rational commentator, as he styles himself, does not twuly believe
that God thus speaks to ue in the Old Soripteres. He wowld
mever bave allowed of any ratiosal antecedent probebility im the
interpretation with which Christ confounded the materialising Sad-
dwcees; and yet what Christian will dare to say shat the Light of the
world did not follow a safe and rational law of bermeneutics ?

‘We may not expeet to ind the system of the gospel truth distinetly
set forth in the Jewish Seriptures, but what faith can stand the shook,
or rather who can have any faith in revelation at all, if be is compelled
to believe that those who are called God'e ehosen people, and even
the most pious among them, were for so many eentwries the werieat
materialists, or annihilationists, destitnte of the firet elements of auy-
thing like spiritual religion, in perfect ignorames ef any key to the
mysteties of God’s providenee or of his morsl juetice, inferior, in this
respeet, not enly to all the other nations of antiquwity, but even to the
savage tribes of our own contineat—in short, with no more conoeption
of another life, or of the eternal moral vdeas that Aave ne trws exisience
apart frem o, than the beasts that perish. Believe this who can. If
we mast have either extreme, I would prefer to it all the dreams of
Origen, aud all the wild iaterpretatiens of a Cooceins or a Parkhurst.

To a consistent believer, then, in the true ides of revelation, there
should be no difficulty in such a view of this paseage as has been
taken by Dre. Good, Chalmers, and many oshers—that is, no didlesity
avising from any alleged antecedent improbability, if the words and
context will fairly bear the imterpretatien. In the passage before us,
however, we think that the whole purpose may be regarded as beiter
snewered by taking this verse in the way of the strongest Aypothetical
megation, and the expreesion, watil the heavems be no more, for the
ocommon method of denoting unbounded time.!

The greater part of the verse admits of being regarded as a direct
jnterrogatory. Man lieth dows, and shall he arise wo mors? Shall
they nopor awake out of thesr sleep? This method bas sometimes bests

' To the ancient mind, the revolutions of the visible heavens were much more
the actual measares of time than to us, Artificial expedients have superceded the
donstant and necessary observation of the celestial motiops.
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Tesorted to by the best critics, when there were far Jesa groonds for it
then in this case. According to another view, it may be regarded as
& desponding denial, from which the writer represents the sufferer as
recovering in the next verse. Or it may, more properly, be taken as
neither interrogatory, nor affirmation, nor denial, but rather, as before
intimated, as a meditative or ejaculatory tation of the darkest
side of the ease, for the very purpose of strengthening, by such a con-
templation of an extreme hypothesis, a weak yot hoping and rising
faith. Why may we not suppose Job to have talked with MM
after the manner of DBeattie’s minstrel P—

Nor yet for the ravage of winter I mourn

Kind nature the embryo blossom will save ;

But when shall spring visit the mouldering urn 1
O when shall duy dawn on the night of the grave 1

It might as well be said that this, too, was the language of an unbe-
liever in any future existence. Here, too, the merely exegetical or
rhetorical answer, necessary to preserve the keeping of the despondent
thought, would be a strong negative ; just as Rosenmiiller and Mr.
Barnes say minime vero to the impassioned interrogatory, verse 14;
and yet the very tone of the verse above quoted, and of the similar
verses of the poem, considered independently of anything else in any
other parts of the context, would of themselves show that they were
used for a very opposite purpose. The pensive strain was intended
to usher in the more cheerful note of hope; and so here, in the pas-
sage before us, it is followed, at once, by an earnest prayer, springing
from a feeling altogether different from that which seemed to prompt
+ the apparent denial, and in fact irreconcilable with it.

It may be justly said, too, and the remark is applicable to a great
part of the chapter, that Job here confines his contemplations of man
mainly to his physical or phenomenal relations, it may be, to bring out
more strongly the apparent contradictions between this aspect of hu-
manity, and the importance he is compelled to attach to our moral
being, of which importance, be never seems to entertain & doubt.
Contemplated thus in his mere animal nature (and by this term, in
its widest sense, we mean what may be called the physiology or
physical constitution of the soul regulated as a physical production
under physical laws as well a8 of the body), everything in man does
seem to come to an end in death. So strong, so exclusive, so on-
broken is this negative evidence which comes up from the phenomenal
world, from all that we see and hear and feel of dissolution, that we
may well wonder how this universal belief in some futare life and a
ghostly state,—a belief held by the most savage as well as the most



396 Spirisality of the Baok of Job. [Mar,

enlightened—has ever maintained its ground aganisst so powerfol sn
antagonistic influence. .And yet both views, we know from expesi-
ence, have & mysterious praoiical consistency. The most firm Chrie-
tian may at times indulge in the costemplation of this aspect of his
nature, and, whiist thue confining his mind to it, employ just sach
language as is sometimes used by Job and the speaker in Ecclesiastes.
We too may talk, and talk consistently, of our existence as but a
hendbreadth, our life as & vapor, as a cloud that goeth and retorneth
not again. 'We may speak of the grave as our long home, our resting
place. We may even, at times, feel & sort of melancholy plessure ia
regarding it mainly in its aspect of repose from the toils and anxieties
of the present stormy life——as a state where the small and the great,
the bond and the free, lie down together—where the wicked cease
from troubling and the weary are at rest. We may aleo, as Job seems -
to have done here, contrast our physical frailty and transitoriness,
with the apparent stability and immensely long periods of nature.
Buch language is everywhere congenial to humanity. It is to be
found, in very numerous places, among the Grecian poets; and yet
we know that the common belief of their age respecting another world
was the very ground and life of their highest poetry. Pindar, for ex-
ample, will tell us in one place of the * Isles of the Blessed,” of the
% tearless eternity” (@daxpvy aiwwe) where “those who have rejoiced
in piety and reverenced their oaths, enjoy the never setting sun of
one eternal day.”

*loov 8¢ vixreodiv alel,
"loa & & éuépass,
*AAwov Eyovreg, dmovéoTepoy
'EcAol déxovrar Biotov.

Hapd pdv ripio Oely,

Olrivey Fyaspov ebepaiacg,

Adaxpvy véparros sliva.

Olywp. 11. 2. 4.

He speaks, too, most distinctly of that world of awful retribation
where incorrigible lost spirits suffer the dread penalty of their sins.

Bavévruy pdv bvdad elrix’ dwiAauvol dpéves
Mowdag éricay.

and “from whose fearful doom the eye of the soul tarns away with
beeror,”

Tol &' dmpociparay brxybovre mbvov.

Viewing man, also, in his higher aspect, he represents him as the
subject of Immortal Law, and of an Eternal Justica ; snd then again,
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ke Job he speaks of us as the merest epbemerse (Pyth. VHII. ’E. §),
or beings “crushed before the moth,”——as a passing shads,—es the
shadow of a dream, or the dream of a shadow.

'Exauepoc 7i 8é tig; 6 & 0b Tig
ZKIAZ bvap dvpwrmog.

The poet Moschus, from whom we have quoted that touehing coss
perison, so much resembling Job’s, and seeming to imply a hopeless
cessation of human existence, had just before in the very same poem,
spoken of his departed friend as “still singing sweet strains in the
realm of Hades.” Homer cortainly manifests an undoubting belief
in a ghostly world, or separate place of souls, as the settled opinion
of his day, and yet he does not hesitate at other times, to speak of us
as the most transient and ephemeral of all existences ; guilmy yeser,
“Jeaves which the winds scatter upon the ground, snd which perish
in every rovolving semsom,” (see the lines quoted p. 212). One of
his most common epithets of death, is etymologically opposed to every
idea of continuous conscious being—varpleyis—not simply lying proe-
irate, as some grammarians say, but rather long-oblivious or uncaring.
The term seems to be derived directly from the most exclusively
phenomenal aspeot of mortality.

The Christian, 00, as we have said, may indulge, and sometimes
fightly indulge, in similar pensive strains, It is good for him some-
times to contemplate this mere physical aspect of frail humanity, and
be may do 8o without any disparagement of his highest and purest faith.
Of this kind are the lines from Beattie’s minstrel above quoted. Such
effusions are frequent in the poetry of the pious and heavenly minded
Watts. 'With what solemnity of feeling does Dr. Dwight indulge in
the expression of similar thoughts:

In those lone, silent realms of night,
Shall peace and hope no more arise
RNo futare morning light the tomb,

Nor day-star gild the mosning skied ¢

Such language, we say, even when unqualified by anything of & con-
trary kind, is not only lawful, but approprinte, when the mind is led
by peculiar circumstances to dwell on the physieal finilty of our bu-
man state, as presented in most impreesive comrast with the real eter-
nity of God, and the apparent eternity of pature. We may properly
wish to take a steady view of this side of our being, imaffected, for the
moment, by asy other considerations; or we may entertain sach
thoughts as preparatory to, and suggestive of, a bigher faith in out
moral and spiritesl relations. On eithgr grownd, it is » sufficient justde
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fication for us, that the language ooccurs so often in the Scriptures,
not only in the Old Testament, but also, occasionally, in the New.
‘We therefore adopt, without misgiving, into our hymns, and, at times,
even into our prayers, the very words which are found in passages of
this nature, from Job and the Psalms. 'We sing and repeat, with emo-
tion, in which there mingles no consciousness of inconsistency, such
lines as these— '
Silence and solitude and gloom
In those forgetful realms appear;

Deep darkness fills the silent tomb,
And hope can never enter there.

The same may be said of that solemn dirge, so often sung on fune-
ral occasions—

Unveil thy bosom, faithful tomb;
Take this new treasure to thy trust;
And give these sacred relics room
To slumber in the silent dust.
Nor pain, nor grief, nor anxious fear
Invade thy bounds; no mortal woes
Can reach the peaceful sleeper here.

‘We feel no inconsistency between such strains and the bright hopes
to which they sometimes serve as the dark, minor prelude. They no
more jar upon our speculative theology, than that touching language
of the New Testament which represents desth under the soothing con~
oeption of a sleep. o the same way, and on the same principle, are
we fond of employing the words of the Preacher, whose sermon was
ever upon the frailty and nothingness of the present life, and the si-
lence which, to the natural ear, seems to rest on all beyond it. * The
living know that they must die, but the dead know not anything; their
love, their hatred, their zeal, has perished ; they have no part in any-
thing that ss done beneath the sun.

There are no acts of pardon passed
In the cold grave to which we haste.

The pious and intelligent Christian discovers no inoconsistency here.
All is in accordance with his own most serious feelings and thoughts,
uatil “rational criticism” steps in and turns into infidel poison one of
the most interesting and instructive portions of Holy Writ.

Even He who brought life and immortality to light, not by reveal-
ing, but by shedding light upon Sheol—even He scoms to give us a
warrant for occasionally dwelling on this aspeet of humanity, when he
speaks of ¢ the night coming, in which no man can work.” The very
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fact, then, that such paseages, from the Old Testament, so well fall in
with even a Christian train of thought, shows that our nature may yet
sympathize with this language of the Idumean Mourner; and that,
even with our boast of a better faith and a higher spirituality, he was,
after all, not so far behind us practically, however dark he may have
been in his theoretical views.

[To be conciuded.]

ARTICLE II.
THE SOOFEES.

Compiled from Tholuck’s Ssurismus sive Theosophia Persarum Pantheistica, and from othe 1
sources, by Daniel P. Noyes, M. A., Byficld, Mass.

THeE- Soofees are a sect of Mohammedan Mystics, or Quietists.
¢« Traces of the Soofee doctrine,” says Sir John Malcolm, ¢ exist, in
some shape or other, in every region of the world. 1t is to be found
in the most splendid theories of the ancient schools of Greece, and of
the modern philosophers of Evrope. It is the dream of the most igno-
rant and the most learned, and is seen at one time indulging in the
shade of ease, at another traversing the pathless desert.” The opin-
ions of this sect bave prevailed most extensively in Hindostan and
Pervin. At the time when the author just quoted wrote his history
(which was published in 1829), their numbers, in the Iatter kingdom,
were estimated by some as high as two, or even three hundred thou-
sand ; and the great reputation acquired by one of their ancient priests,
enabled his descendants to occupy the Persian throne from A. D. 1500
to 1736.

The name (Soofee) is derived, in the opinion of Tholuck, from the
Arabic “s0f” (wool), in allusion to the material of their garments.
Others have referred it to the Arabic “sufa” (pure), and some to

- the Greek ¢ gogde” (wise).

A variety of opinions have prevailed, likewise, with regard to the
origin of the Soofic doctrines. Some have been disposed to look for it
in the philosophy of India; others, in that of Greece; and Tholuck
was, at one time, inclined to the opinion that it took its rise shoruly
after the death of Haroun Al Raschid, among the Magi of Khorassan.
But these views, on thorough examination, appear to be untenable ; and
we must, therefore, look to Mohammedanism itself, and the native char-
acter of the Eastern nations, for the source of this ancient mysticism.

Vor. YL No. 22. 20



