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ARTICLE 1.

THE ALLEGED DISCREPANCY BETWEEN JOHRN AND THE OTHER EVAN-
GELISTS RESPECTING OUR LORD'S LAST PASSOVER

By E. Rohinson, Prof. in Unios Theol. Seminary, New Yark.

Evee since the earliest centuries of the Christian ers, a dif-
ference of opinion has existed in the church, as to the point,
whether our Lord’s last meal with his disciples, on the evening
before his crucifixion, was the ordinary paschal supper of the Jews.
The question may be stated in other forms ; as for example : Did
the crucifixion of our Lord follow or precede the Jewish paschal
supper? ‘'Was the Friday on which Jesus suffered, the fourteenth
or the fifteenth day of the month Nisan? But it is obvious, that
in all these forms the point at issue is the same; and the solution
must in all depend upon the same evidence and arguments.

In the following Article I propose briefly to survey this field of
controversy ; partly because of the intrinsic importance and diffi-
culties of the subject itself; and partly because, in late years,
these difficulties have been brought forward very prominently by
some of the commentators of Germany ; and have been made the
ground, sometimes, of fierce assanlt upon a single Gospel, and at
other times, of systematic efforts against the credibility and au-
thority of all the Evangelists. It will, I trust, be mede to appear,
that these efforts are all in vain ; and that the truth of God stands
forever sure. We shall be led to see, 1 think, that here, as well
as elsewhere, the longer such efforts are continued, and the greater
the learning and skill with which they are conducted, the more
clearly will the grand result be brought out to view, and the strik-
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406  Discrepancy between John and the other Evangelists.  (Ava.

ing trth be more and more developed, that a fundamental char-
acteristic everywhere manifest in the testimany of the four evan-
geliats, is Uxity 1N Diversiry.

As the events of our Lord’s Passion were so intimately con-
nected with the celebration of the Passover, it seems proper here
to bring together in one view those circumstances relating to that
festival, which may serve to illustrate the sacred history, and thas
prepare the way for a better understanding of the main point to
be discussed.

L T¥me of killing the Paschal Lamb.

The paschal lamb (or kid, Ex. 12: §) was to be selected on the
tenth day of the first month, Ex. 12: 3. On the fourteenth day of
the same month, (called Abib in the Pentateuch, and later Nisan,
Deut. 16: 1. Esth. 3: 7,) the lamb thus selected was to be killed,
at a point of time designated by the expression =231 "2 between
the two evemings, Ex. 12: 6. Lev. 23: 6. Num. 9: 3, 5; or, 8s is
elsewhere said, town xia» 23, at evemsng adowt the going down
¢/ the sun, Deut. 16: 6. The same phrase, 23 3, between the
#oo evensngs, is put for the time of the daily evening sacrifice;
Ex. 29: 39, 41. Num. 28: 4. The time thus marked was regarded
by the Samaritans and Karaites, as being the interval between
sunset and deep twilight; and sotoo Aben Ezra.! But the Phas-
sees and Rabbivists, according to the Mishnah, Pesach. §. 3, held
the fiest evening to commenee with the declining sun (Greek dedy
i) ; and the second evening with the setting sun (Greek 3aidy
éyia). Hence, according to them, the paschal lamb wea to be
killed in the interval between the ninth and eleventh hour, equiva-
lent to our thres and five o’'dlock, P. M. That this was in fact the
practice among the Jews in the time of onr Lard, appears from the
testimony of Josephus: Idoya xaksira, xad’ gy Oveva uir dmo
dwvarye agag peyes fvdaxdzge®  The daily evening sacrifice in the
temple was also affered at the ninth hour or three o'clock, P. M. as
the same historian testifies.? Similar was the Greek 3aiq.

The true time then of killing the Passover in our Lord's day,

} foe Reland de Samar. § 2, in Diss. Miscel. T. II. Trigland. de Karneis
e.4. Abea Fxra ad Ex. 12 6

$Jjos.B.J.G. O3

% Jos Antiq. 14. & 3. Comp Peunb &l llmAcuS:lotWehtem in loc.

¢ Hesych. delly wowia, 1 pn dquotov wpa - Jilly byla, 7 wegl diary qUov.
Eustath. sd Od. 17. p. 265, 7 dyis dsily, 50 mepd Y Mov Svouiys » delly womie,
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was between the ninth and eleventh homr, or t6wards sunset, near
the close of the fourteenth day of Nisan.

IL T¥me of eating the Passover.

This was to be done the same evening, “ And they shall eat
the flesh in that night, roast with fire, and nnleavened bread, and
with bitter herbs shall they eat it;” Ex. 128, The Hebrews in
Egypt ate the first Passover, and stmck the blood of the victime
on their door-poats, on the evening before the last great plague;
at midnight the Lord smote all the first-born ; and in the moming
the people breke up from Rameses on their march towards the Red
Sea; viz. “oa the fifteenth day of the first month, on the mowow
after the passever;” Num. 33: 3.

It hence appears, very definitely, that the paschal lamb was
to b slain in the afternoon of the fourteenth day of the month;
and was eaten the same evening; thdt is, on the evening which
wes reckoned to and began the fifleenth day.

ML Festival of unleavened Bread.

“ In the first month, on the fowrteenth day of the month at even,
ye shall eat uuleavened bread, until the ane and twentieth day of
the month at even Seven days there shall be no leaven found
ip your houses;" Ex. 12: 17, 18. comp. Deut. 16: 3,4. “ And on
the fifteenth day of the same month is the feast of nnleavened
bread unto the Lord ; seven days ye must eat unleavened bread ;”
Lev. 23: 6. comp. Num. 28: 17. From theso passages it appears,
that the festival of unleavened bread began strictly with the pass-
over meal at or afier sunset following the fourteenth day, and con-
tinged uatil the end of the twenty-first day.!

In aocordance with these precepts, and with an anxiety to go
beyond mather than to fall shott of them, the Jews were accus-
tomed, at or before noon on the fourteenth day of Nisan, to cease
from laber and put away al} leaven vut of their houses® On that
day, t0o, townrds sunset, the paschal lamb was killed; and was
eaten in the evening. Hence in popular usage, this fourteenth
day itself, being thus a day of preparation for the festival which
properly began at evening, very naturally came to be regarded as
belonging to the festival; and is therefore sometimes spoken of in

' Comp. Jos. Antiq. 3. 10. 5.
* Lightfoot Opp. ed. Leusd. L. p. 738 3sq. Hor. Heb. in Marc. 14: 13.
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the New Testament as the “ frst day of unleavened bread, whea
they killed the passover;” Mark 14: 12. Luke 22: 7. comp. Matt
26: 7. That such an usage was common appears also from Jose-
phus; who, having in one place expressly fixed the commence-
ment of this festival on the fifteenth of Nisan, speaks neverthe-
less in another passage of the fourteenth as the day of that festi-
val, in exact accordanee with the Evangelists.! In still snother
place, the same historian mentions the festival of unleavened
bread as being celebrated for eight days.?

It is hardly necessary to remark, that in consequence of the
close mutual relation between the Passover and the festival of
unleavened bread, these terms are often used interchangeably
(especially in Greek) for the whole festival, including both the pas-
chal-supper and the seven days of unleavened bread.®

1V. Other Paschal Sacrifices. ¢

1. “ In the first day [fifteenth of Nisan] shali be a holy convo-
cation ; ye shall do no manner of servile work. But ye shall offer
a sacrifice made by fire, a burnt-offering unto the Lord ; two
young bullocks, and one ram, and seven lambs of the first year;”
also a meat offering, and “one goat for & sin-offering;” “after
this manuer shall ye offer daily throughout the seven days;”
Num. 28: 18—24. All this was in addition to the ordinary daily
sacrifices of the temple. “ And on the seventh day ye shall have
a holy convocation; ye shall do no servile work,” v. 25. The
first and last days of the festival, therefore, were each a day of
rest or a sabbath; distinct from the weekly sabbath, exoept when
one of these happened to fall wpon this latter.

2. On the morrow after this first day of rest or sabbath, that is,
on the sixteenth day of Nisan, the first-fruits of the harvest were
offered, together with a lamb as a burnt-offering ; Lev. 23: 10—12.
This rite is expressly assigned by Josephas, in like manner, to the
second day of the festival, the sixteenth of Nisan4 The grain of-
fered wus barley; this being the earliest ripe, and its harvest oc-
curring a week or two earlier than that of wheats Until this of-

! Jos. Autiq. 3.10. 5.—B J. 5. 3.1. comp. Antt.11. 4. B.

$ Jos. Antt. 2.15. 1.

? See Loke 22: 1. John 6: 4. Acts 12: 3,4, etc. Jos. Antt. 2.1.3. comp. B. J.
5.3.1.

4 Jos. Antt, 3. 10. 5.

® Joseph. 1. c. Bibl. Res. in Palest. II. p. 99.
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fering was wade, no hasbandman could hegin his harvest; nor
might any one eat of the new grain; Lev. 28: 14. It was there-
fore a rite of great importanee ; and, in the time of our Lord and
Iater, was performed with varions formalities. Some of, these
were the following, according to tife Mishnah, Menath. c¢. 10. To~
wards the end of the fifteenth of Nisaw, some members of the
Bemhedrim, appointed for the pimose, went with much cerernony
out of Jerunsalem over the brook Kidron, and there, in some field
not far from the city, selected the portion of barley. During the
evening or night following, i e. early on the sixteenth of Nisan it
was cat and bronght into the court of the temple; even though
thet day might be the Sebbath.! Here the grain was separated
from the ears, ground in & hand-mill, and sifted thirteen times.
Of the flour, tive tenth part of an ephah wae mixed with oil and
frankincense for & wave-offering; ome handfunl of which was burnt
upon the altar, and the rest eaten by the priests.®

3. There was also another sacrifice connected with the Passo-
ver, known among the later Hebrews as the Kkagigah (nyan); of
which there would seem to be traces dikewise in the Old Testa-
ment. It was a festive thank-offering (wwbd 3y, Engl. Vers.
peace-offering), made by private individuals or families, in con-
mection with the Passover, but distinct from the appointed publie
offerings of the temple. Sach voluntary sacrifices or free-will of-
ferings (373), differing from those offered in fulfilment of a vow
(=), were provided for in the Moseic law. After the fat was
burned upon the altar (Lev. 3: 3, 9, 14), and the priest had taken
the breast and right shounlder s his portion (Lev. 7: 20—34. 10: 14),
the remainder was eaten by the bringer with his family and friends
im a festive manner, on the same or the next day; beyond which
time none of it might be kept; Lev. 7: 16—18. 22: 29, 30. Deut.
¥2:17,18,27. 27:7. These private sacrifiees, or free-will offerings,
were often connected with the public festivals, both in honourof the
same, and as & matter of convenience; Num. 10; 10. Deut. 14: 26.
16: 11, 14. comp. 1 S8am. 1: 3—5,24,25. 2 12—16, 19. They might
be eaten in any clean place withia the city (Lev. 10: 14. Dent. 16: 11,
14); bat those only might partake of them, as likewise of the Pass-
over, who were themselves ceremonially clean; Nuom. 18: 11, 13.
John 11: 56. comp. Num. 9: 10—13. 23 Chr. 30: 18. Joseph. B. J.
6 9 3

! Lightfoot Hor. Heb. in John 19:31. Reland Antt. Sac. 4. 2. 4. p. 227.

8 Bee Lev. 2: 14—16. Jos. Antt. 3.10.5. Ligh¥Woot Hor. Heb. in Joh. 19: 31.
Reland Antiqq. Sec. 4. 3. 8.
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Such a voluntary private sacrifice in connection with the Pass-
over, would seem to be implied in Deut. 16: 2; “ Thou shalt there-
fore sacrifice the Pussover unto the Lord thy God, even flock and
herd (=p31 jx), Sept Svsew £6 ndsya xweip 1 Sap sov meofara
xai foag. It might indeed be said, that while the “flock” here
stands for the paschal lambs, the “ herd” is mentioned in allusion
to the extraordinary public sacrifices on each of the seven days;
Num. 28:19. Yet other passages in the later Jewish history show
that such a limitation is unneceasary and improbable. Thus in
2 Chr. 35: 7—9, Josiah and his princes are said to have given to
the people not only nearly forty thousand lambs, but also three
thousand eight hundred oxen ; which latter especially could not
of course have all been for the daily public sacrifices. Indeed, it
is expressly said, that when these wete offered in sacrifice they
“sod them in pots and in caldrons and in pans, and divided them
speedily among all the people;” vs. 12,13. So too thank (peace)
offerings are enumerated in connection with Hezekiah's great
passover; for which likewise he and his princes gave to the peo-
ple two thousand bullocks apd seventeen thousand sheep; 2 Chr.
30: 22, 24. It was, moreover, the general law, that on this and
other great festivals, none should appear before the Lord empty ;
Ex. 23: 15. Deut. 16: 16. Hence, as being a sacrifice connected
with a festival, these voluntary offerings were themselves called,
at least by the later Hebrews, nymn, a festival; a word strictly sy-
nonymous with the earlier an.t

Such apparently was the’ origin end character of the festive
Khagigah of the later times of the Jewish people, derived in this
manner from the festival sacrifices of the Old Testament. Indeed
the earlier Rabbins, in commenting on Deut. 16: 2, directly refer
the “flock” (j¥x) to the paschal vicims, and the * herd” (1p3) to
the Khagigah? There existed, however, some difference of opin-
ion as to the particular day of the passover festival, on which the
Khagigah ought to be offered, whether on the fourteenth ar fif-
teenth of Nisan; but the weight of authority was greauy in favour
of the fifteenth day. 8till, in certain cases, it was permitted to
be offered on the fourteenth day; as, for instance, when the pas-
chal lamb was too small for the number of the family or company,
and then the Khagigah furnished a fuller meal3 Yet the later
accounts of the mode of celebrating the paschal supper, seem to

! See Buxtorf's Lex. sub voc.
* Pesach. fol. 70. 2. Lightfoot Hor. Heb. ad Joh. 18: 28.
3 Aruch,in arp. Pesach. fol. 89.2. Lightfoot . c.
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imply, that a Khagigah was ordinarily connected with that meal.
Indeed, mention is made of a “ Khagigah of the fourteenth day,”
so called in distinction from the more imporiant and formal cere-
monial Khagigah of the passover festival; which latter was not
regularly offered until the fifteenth day, when the paschal supper
had already been eaten. The former was then a mere voluntary
oblation of thanksgiving, made for the very purpose of enlarging
and diversifying the passover meal.l

V. The Paschal Supper.

In the criginal institution of the Passover (Ex. ¢. 12), the lamb,
a8 we have seen, was to be selected on the tenth of Nisan, killed
late in the afternoon of the fourteenth, and eaten the same even-
ing after the fifteenth day had begun; the blood having been
struck apon the door-posts; va. 3—7, 22. The flesh was to be
eaten roasted, not raw nor sodden, with unleavened bread and
bitter herbs; vs. 8, 9. None of it was to remain until the momn-
ing, or to be carried out of the house; and not a bone was to be
broken ; vs. 10,46. It was to be eaten in haste, apparently atand-
ing, with the loins girded as for a journey, the shoes on the feet,
and staff in hand; and no one was to go out of the door of the
house until the morning; vs. 11, 22.

Sore of these particulars would seem to have been intended
only for the first Passover in Egypt; and could not well have had
place afterwards. Thus when, in later times, crowds went up to
Jerusalem to keep this festival, arriving there a day, or two days
perhaps, before the fourteenth, and purchasing their lambs of the
traders in and around the temple, & previous selection on the tenth
was out of question. As too they were strangers in the city, and
the lamb was slain in the court of the temple, the smiting of the
blood upon the door-posts of other men’s houses conld hardly
have been a matter of custom. Instead elso of eating in haste,
prepared as for a journey, the Jews in our Saviour's time, and our
Lord with his disciples, ate at their leisure, reclining at table in
the Roman manner® So, further, instead of not going out of the
house before morning, which the Hebrews in Egypt were forbid-
den to do for fear of the destroying angel, the later Jews, inas-

! See Lightfoot Ministerium Templi 13. 4. ibid. ¢, 14. Reland Antiqq. Sac. 4.
2.2

1 Pesach. 10. I. Wetstein in Matt. 26: 20. comp. Mark 14: 18. Luke 22: 14,
John 13: 12.
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much a8 no such reason existed afierwnrds, disregarded the pro-
hibition ; and omr Lord and his disciples wens ont the same eve~
ning over the hreok Kidron.

That the Jews, i the eourse of many centuries, had mtrodweed
various additional ceremontes along with the eating of the pas-
chal supper, is evident from the manner in which our Lord eele-
brated it, as mamated by the Evangelists. What all these rites
were, we have no specific historica) aceount from smy contempo-~
rery writer. Yet the precept as to the manner of holding the meal,
preserved in the Mishnah and Talmud of Jerusalem,—which were
compiled in the third century in the school at Tiberias from the
traditiondl teaching of earlier Rabbins, and have been illwstraited
sod expinined by suceessive Jewish commentators,—althoagh
they eannot be depended upon ss contemporansons testimony, do
mevertheless serve to throw light upon seme of the circumstances
eonnected with the institution of the Lord’s sapper; and may
thevefore properly find a place here.)

According to these autherities, four cups of red wine, nsusBy
mingled with one foarth part of water, were drank during the mend,
and sewved to mark its progress. The first cup being prepared,
the master of the family opened the meal with a blessing upon the
day and upon the wine, and se the f£r% oup was drank; appe-
rently the same mentioned in Luke 22:17.. All now washed their
Beands, the master at the same time giving thanks. Then bitter
berbs ware brought in, dipped in vinegar or salt water; of which
they tasted meanwhile, until the proper paschal dishes were served,
viz. the unleavened bread and roasted lamb, and farther the Kha-
gigak of the fourteenth day, and a broth or sance (re'v1) made
with spices; Pesach 2. 8. The master of the house now pro-
nounced a blessing over the bitter herbs, and ate of them dipped
in the ssuce ; as did also the rest.  After this the second cnp was
filled ; the son inquired of the father the meaning of this celebra-
tion; and the latter instructed him as to its significancy, pointing
out smd explaining in their order the lamb, the bitter herbs, and
the vnleavened bread, etc. Then wus repeated the first part of the
Hallel or song of praise, Ps. 113, 114. The second cup wus now
drunk. The master of the family next took two cakes of the mn-
leavened bread; broke one of them in two and laid it npon the
other yet unbtoken; and pronounced & blessing upon the bread.

! See the tract Pesachin c. 10. Lightfoot Minist. Templi o. 13. Hor. Heb. in
Matt. 26: 26, 27. Othon. Lex. Rabb. p, 5048q. Werner de Poculo Benedic-
tionis, in Ugolini Thesaur. T. XXX. Wetstein in Matt, 1. o.
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He then took u piece of the broken bread, wrapped it in bitter
herbs, dipped it in the sauce, gave thanks, and ate it. Then fol-
Jowed the blessing upon the Khagigah, of which he ats a morsel;
and finglly the blessing upon the paschal lamb, of which he ate
in like manner. Thereupon began the actual meal, in which they
ate this or that as they pleased and at their leisure; partaking of
the herbs, of the bread dipped in the sauce, of the flesh of the
Khagigah, and lastly of the paschal lamb; after which last they
ate nothing more. The eating being thus finirhed, the master of
the family washed his hands and gave thanks for the meal. Next
followed the giving of thanks over the third cup, called nynar o,
the cup of blessing, which was now drupk ; compare the cup in the
Bucharist, and also 16 morjgior eis svdopiag, 1 Cor. 10: 16. Tpon
this, the foarth cup having been filled, the remainder of the Hal-
lel, Ps. 115—118, was repeated ; and the fowsrth cap was drunk.
This was ordinarily the end of the celebration. But the Jews
have a tradition, that when the guests were disposed.to repeat
farther the great Hallel, Ps. 120—137, a fif2h cup might there-
upon be added.!

It is obvious that the first cup spoken of above, corresponds to
that mentioned in Luke 22: 17; and that the institution of the
Lord's supper probably took place at the close of the proper meal,
anmediately before the third cup or “cup of blessing,” which
would seem to have made part of it; comp. 1 Cor. 10: 16.

VL Did our Lord, the night in which ke was betrayed, eat the Pass-
over with his Disciples?

If we were to regard only the testimony of the firet three Evan-
gelists, not a doubt upon this question could ever urise. Their
language upon this poiuot is full, explicit and decisive, to the ef- .
fect that our Lord's last menl with his disciples, as recorded
by them all, was the regular and ordinary paschal supper
of the Jews, introducing the festival of unleavened bread,
on the evening after the fourteenth day of Nisan. Mat-
thew and Mark narrate first, that the Passover was approaching
after two days ; then, that the first day of unleavened bread was
come, when Jesus sent two of his disciples into the city to make
ready the Passover, of which he and his disciples partook the
same evening; Matt 26: 2, 17-——20. Mark 14: 1,12—17. Al this
points directly and only to the regular lawful passover-meal, as

1 See Lightfoot Minist. Templi XIIf. 9. Buxtorf Synagog. Jud. c.18.
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eelebrated by all the Jews the smme ovening.: Mask's words are :
ése 30 miaya F0wow, when TuEY killed the passover, v. 12 ; which,
whether the suliject of #8vos be the Jews, or be indefinite, implies
at least the regular and oedimary time of killing the paschal lamb.
Luke's language is, if possible, still stronger and more definite :
“ Then came the day of unleavened bread, v § i3ss OvedrOus v
sdeyn, when the passoves wust be killed,” i. e. aocording to law and
oustom, Luke 22 7. It was the first day of unleavened beead,
the day on which the passover must be killed, of course the foar-

_ teenth day of Nisan ;! and on that same evening our Lord and his
disciples sat down to that same passover-meal, which had thas by
his own appointment been prepared for them, and of which Jesas
speaks expressly of the passover, v. 16. Philologically considered,
there cannot he—and I presume is not and has not been in the
minds of the great body of commentators—a shadow of doubt, but
that Matthew, Mark, and Luke intended to express, and do éxpress,
in the plainest terms, their testimony to the fact, that Jesus regu-
larly partook of the ordinary and legal passever-meal on the eve-
ning after the fourteenth of Nisan, at the same time with all the
Jown.

If, howevex, we tum to the Gospel of John, we seek in vain in
this Evangelist for any trace of the pasehal supper in conneetion
with our Lord John narrates indeed (c. 13) our Lord's last mead
with his diacipbes ; which the attendant circametances show te
have been the same with that which the other Evangelists de-
scribe as the Passover. But on that point John is silent. Does
this silence of itself imply, that it was not the Passover, and thus
‘contradict the other Evangelists 7 To admit this would prove far
too mueh; far Joba in like manner says not & word respecting the
Leord's supper ; sud yet no one doubts the testimony of the other
Evangeligts as to its institution during this meal. John, as is ad-
mitted by all, ebvicusly wrote kis Gospel as a supplement to the
others. Honoe, in speaking ef this last meal, he docs uot mention
the previons ocoutention umong the disciples, beeauss Luke had
sufliciently described it, Luke 22: 2480 ; but he does nanute in
additien the touching aet of our Lord in washing his disciples’ foet,
which evideatly asose out of that same cooteation. Jehn mir-
mtes, indeed, like the rest, the pointing eut of Judss as the traitor ;
but be does it in order to add the further ciweumstanea of his own
patticular ageacy ia the matter. He omits, it is true, sil mentios
of the Lord’s supper, bociuse the other Evamgelists had fally de-
scribed it; but he gives in fall, what they had not preserved, the

! See pp. 406, 407 above.
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affecting discourses of our Lord held in connection with it, and
his pathetic final prayer with his disciples, c. 17. The ailence of
John, therefare, does not in the case before us, imply even the
alighteat contradiction of the other Evangelists; while all the
above circumstanees, aad the snbsequent going out to the Mount
of Olives, related also by John, where Jesus was betrayed, serve
incontestably to mark this supper in John as idemtioal with the
passover-meal of the other Evangelists. They alse sufficiently
socount for the difference betweea the two reports of the sama
00CRSion.

But there are a few expressions in John's Gospel, i eonneo.
tion with this meal and especially with our Lord’s Passion, which
taken tegother might, al first view aad if we had only John, seem
%0 imply, that on Friday, the day of our Lord's erucifixion, the
pegular and logal peasover had not yet been eaten, but was atill
10 be celabrated on the evening after thatday. The following are
the pessages.

a) John 18: 1 mgd dé g dogric vov mdoye. 'This phease intro-
duoes the acoount of our Lord's last meal ; and the form of ex-
pression, it is said, shows that thig mesl took plaee befors the pass-
over, and econld not therefore itself have been the paschal supper.

b) John 18 28 “ and they themselves [the Jews) went not into
the judgment-hall, lest they should be defiled, #AA" lva paywes o
sy but that they might eat the passover.” 'Taking this last phrase
in its erdinary sooceptation of the paschal lamb, as in Mate 26; 17,
eto. it hence follows, as is averred, that the Jews were expecting
to partake of the paschal supper the ensuing evening; and of
course had not eaten it already.

c) John 19: 14 o4» §i magaowevy 700 mdoye. This “ preparation of
the pessover,” being the day on which Christ suffered, necessarily
implies, it is alleged, the day before the passover-meal; which of
eourse was to be eaten that evening.

d) John 19: 31 g» ydo peydiy 5 nuéom éusivov sov aaffasov. The
next day afier the crucifixion being the Jowish sabbath, and that
sabbeth being a “ great day,” we must infer, it is argned, that the
veason of its being thus called “ grest” was the fact, that it coin-
cided with the first day of the festival or fifteenth of Nisan, and
was thus donbly conseocrated.

These four aze the passages mainly nrged. Some other' con-~
siderations are brought forward as aunxiliary.

e) In John 13: 27—30, Jesus says to Judas, after giving him the
sop, * that thou doest, do quickly.” These words the other dis-
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ciples did not comprehend ; but supposed, among other things
that Jesus had said to him, “Buy that we have need of for the
feast” Now as this was spoken apparently near the close of this
meal, it follows, as some think, that the passover-meal was yet to
come, and could not have been that at which these words were
uttered.

f) The same conclusion, it is affirmed, is greatly strengthened
by the circumstance, that on the day of the crucifixion the Sanhe-
drim was convened, sat in jadgment upon Jesus, condemned him,
and delivered him over to death,—a public judicial act, which ac-
cording to the Talmudists was unlawfanl upon the sabbath and
upon all great festival days.!

To all these different considerations we shall again recar in the
sequel. Itis only from the first four passages of John above cited,
that any important difficulty has arisen, or can well arise, as to the
queation before us. The whole inquiry relates simply to the time
of the Passover. According to all the four Evangelists, our Lord
was crucified on Friday, the day before the Jewish sabbath ; and
his last meal with his disciples took place on the preceding even-
ing, the same night in which he was betrayed. The simple ques-
tion, therefore, at issue i3, Did this' Friday fall upon the fifteenth
day of Nisan, or upon the fourteenth day? Or, in other words, did
our Lord on the evening before his crucifixion eat the passover, as
is testified by the first three Evangelists; or was the passover still
to be eaten on the evening after that day, as John might seem to
imply ?

It cannot be denied, that if we had only the Gospel of John,
we should naturally be led to adopt the latter view ; for then there
would be no opposing evidence whatever. In like manner, if we
had only the Gospel of John, we should know nothing as to the
institution of the Lord’s supper. But since the testimony of Mat-
thew, Mark, and Luke, as we have already seen? shows conclu-
sively, that these inspired writers held to the first view, and in-
tended so to record their testimony; we are compelled, either to
seek out some mode of reconciling this apparent diversity of state-
ment between John and them; or, to admit, that the discrepancy
is irreconcilable. To this last point it has, of late years, been the
eflort of German neological commentators to bring the discussion
of this subject. But the sincere inquirer, who holds the Gospel

! See Lightfoot Hor. [eb. in Mutt. 27: 1. Jahn Bibl. Archaeol. I1L. ii. p. 309.
De Wette Archaeol. § 218.
¢ See above, p. 413.
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to be the inspired Word of God, will be slow to arrive at or admit.
any such conclusion, except upon m‘efntable evidence. In this
case no such evidence exists.

The queshon before us has been more or less a subject of dis-
cussion in the church ever since the earliest centuries; chiefly
with a view to harmonize the difficnltier. Itis only in recent years,
that the apparent difference between John and the other. Kvan-
gelists has been urged to the extreme of attempting to make it ir-
reconcilable.

| VIL Ezamination of passages sn John's Gospel, ete

Admitting, as we must, and as we have already seen, that the,
testimony of Matthew, Mark, and Luke, is toq defigite and, ex-
plicit to be in any way set aside or modified, let us examine morp
closely the passages in John, and thus see whether they may, or
may not, without violence and withoyt any strajned interpretation,
be so understood, as to remove all appearance. of discrepancy.

John obviously wrote his Gospel as snpplementary, to the other.
three. He had them then before him, and was gwaye that tha
other three Evangelists had testified to the fact, that Jesus par-
took of the passover with his disciples. Did John believe, that.
their testimony on this point was wrong ; and did he mean to cor-
rect it? If so, we should naturally expect to find some Botjce of.
such a correction along with the mention of the meal itself, which
John describes, as well as they. But is this the case ? John nar-
rates additional circumstances, which took place at the meal; and
he does not indeed say it was the passover. But does he say or.
imply, that it was not the passover? Not at all; although this is.
what we should naturally expeet, if it was his purpose to cerrect,
the testimony of the other Evangelists. As, therefore, on the one
hand, we have already seen,! that there was a sufficient reason why,
he did not speak of that meal as the paschal supper; so here, on the
other hiind, no good reason can be assigned, why, if the testimony,
of the other Evangelists was wrong, John shou]d not in the same
connection have corrected it; as he might have done by, a wprd.
Indeed, that was the appropriate and only fitting. place for such a,
correction. And as nome is there found, we arp authorized, to;
maintain, that it was not John's purpose thus and there tp correct,
or contradict the testimony of the other Evangelists; and if not

1 Page 414 above.
Vor. IL No. 7. 36
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there, much less by mere implication in other places and connec-
tions.

Let us now examine the passages adduced from John, in the
same order as before.

A) John 13: 1 mgo 82 t1g éopris tob mioye,see p.415, a. Here
something may depend upon the import of fopry. The proper
and only signification of this word, as of the Hebrew 11, is festi-
val, not feast; thatis, it implies both in classic and scriptural usage
a yearly day or days of festive commemoration, never a single
meal or entertainment. So in Num. 28: 16, 17, where the pas-
chal supper, prepared on the fourteenth of Nisan and eaten at
evening, is distinguished from the festival, Heb. in, Sept. fogry,
which began ou the fifteenth and continued for seven days. See
further Luke 2: 41. 22: t; also the Lexicons and Concordances
of the New Testament and Septuagint.

Interpreters differ as to the construetion of John 13: 1. Gries-
bach and Knapp connect it with the following verses ; and make
the full sentence close at the end of v. 4. So too De Wette and
others, who would thua make mgo 7j¢ doprijs qualify the action in
v. 4. In favour of this view it is urged, that ei8oi¢ in v. 3 is nothing
more than & resumption of #fda¢ in v. 1; while the phrase &is 7¢-
dog fyamnaey avrovg in v. 1, does not express an action, but only
a state of feeling, and therefore logically the mind does not rest
upon it, but remains suspended until the action in v. 4. But the
sentence thus formed is exceedingly involved and intricate, wholly
unlike John’s usual manner; and that without any necessity. A
glance at the second &3¢ shows thatit has no relation to the first,
but stands in a connection altogether different; and this De Wette
admits. He further admits, that strict grammatical construction
requires v. 1 to be made independent; against which he urges
only the logical objection above stated. Yet dyanmaw in classic
usage signifies not only 2 love as an emotion, but also to manifest
love in action, to receive or treat with affection® Hence the
words in v. 1, e sédog gydnncer avrovg, imply not merely an emo-
tion, but that Jesus mantfested his love towards his disciples unto
the end, in the touching manner which the Evangelist proceeds to
relate. 'True logic, therefore, as well as strict grammar, requires
us toregard v. 1 as an independent sentence, forming a fitting
preface to the narrative which follows. As such it has been re-

! Exeget. Handb. Joh. 13: 1.

? See Passow Lex. s. voc. HomOdEi‘ZM also in N. T. Matt. 19: 19.
Luke 6: 32. 2 Cor. 13 165.
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garded by Mill, Wetstein, Bengel, Hahn, Lachmann, Tholuck,
and a host of others ; and particularly by Liicke and Meyer, who
in other respects press the alleged testimony of John as to the
Passover. .
1t follows that the qualifying power of ngo =7 sopmyc is re-
stricted to'v. 1; and in that verse it may be referred to different
clauses. :

1. It may qualify &idei¢ x. 7. 1. and then the sense is: “Jesus,
knowing before the festival of the Passover that his hour was
come,” etc. comp. John 12: 23. Matt. 17: 9, 22 8q. 20: 17—19. al.
In this way the passage has no bearing whatever upon the pres-
ent question as to the passover. This view is maintained by
Meyer with emphasis.

2. It may quahfy the words e u’).oc qram;du avrovg In this
case the phrase mpo z7j¢ dogrijc is equivalent to é» ¥¢p mposoprip, i. e.
the time immediately before the festival; which again is viewed
in different aspects. (a) It is said, that as mgdloyos signifies a
part of the discourse itself, mgodouog part of the house, mpsylasais
part of the tongue, mpoxousior part of the hair, mposeiyicua part of
the wall, etc. ete., 80 mgoedgrioy is the forepart or beginning of the
festival itself. Hence the equivalent phrase, mgo e7¢ doges,
here marks the time of the paschal-meal, with which the festival
was introduced. So Bochart! (b) Others regard meo zijs dogrvj¢
as here referring particularly to the commencement (at evening)
of the fifteenth day of Nisan, as the first or opening day of the fes-
tival of unleavened bread, distinct from the mere paschal supper ;
see Num. 28: 16, 17, cited above. The phrase mgo =ij¢ dogris is
in that case equivalent to the Engl. festival-eve, and here marks
the evening immediately before the Zogzy or festival proper; on
which eve, during the supper, our Lord “ manifested his love for
his disciples unto the end,” by the touching symbolical act of
washing their feet. So in Philo mgoecgrioy is i. q. magaoxevy?
The following remarks of Liicke are to the point: “ As John
wrote for Greeks and other readers unacqnainted with the Jew-
ish mode of reckoning time, and is here directly speaking only of
the preparation of the meal and what preceded it,—while the
preparation of the passover-meal did actually take place on the
fourteenth of Nisan, the true ngofogrior,—he therefore conld very
properly use the expression 7go tij¢ fogrijs Tov mdoye without in-
tending to say that the meal itself was eaten on the fourteenth
day. At any rate the word mgs is here too indefinite and relative,

1 Hieroz. lib. 11. c. 50. p. 564. * Philo de Vita contempl. p. 616.
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to draw from it the inference, thiat the meal described was eaten
on the evening which followed the thirteenth and began the four-
teenth of Nisan.”!

In any case, therefore, this passage does not require us to ad-
mit the inference which some haye drawn from it.

B) John 16: 28 @il iy pajootco naoye, see p. 415b. This pas-
sage is perhaps the strongest of all. To bring out from it, how-
ever, the inference that on the day of the crucifixion the paschal
supper had not yet been eaten, the expression gayely 6 masya
‘must be taken in the limited sense : t eat the paschal supper ; and
this, it is affirmed, is the true ‘and only nsage of the phrase in the
New Testament or elsewhere. This last assertion is correct; for,
besides the present instance, the expression gaysiv 16 wdoya oc-
curs only five times in the New Testament, viz. Matt 26: 17.
Mark 14: 12, 14. Luke 22:11, 15; and but once in the Greek ver-
sion of the Old Testament, 2 Chron. 30: 18; in all which pas-
‘sages the context limits it necessarily to the paschal-supper. Buat
it by no means hence follows, where the phrase is used generally
and without the mention of any restrictive circumstances, that
there also it must be taken in a like limited senses. The word
sacye at least, is not always so taken.

The primary signification of the Hebrew rmon (Sept. ndaye, in
Chron. gasex) is a passing over, a sparing from punishment or ca-
lamity; as Ex. 12: 27 nirb xar rvop M2y a sacrifice of passing over
(sparing) is this to Jehovah. Hence it came naturally to denote
‘the paschal lamb, slain as a victim in this sacrifice of sparing ; Ex.
12: 21. 2 Chr. 30: 15, 17. 385:1,5; in N. T. Mark 14: 12. Luke
22: 7. metaph.. 1 Cor. 5: 7.—From this it Was an easy transition
to employ it for the paschal meal, at which the lamb was eaten
‘with varions accompaniments and rites on the evening after the
fourteenth of Nisan; Ex.12: 48. Num. 9: 4, 5. Josh. 5: 10; and
so in N. T. Matt 26: 18, 19. Mark 14: 16. Lunke 22: 8, 13. Heb.
11: 28. Here too belongs the phrase rgen box, Sept. gayeiy o
gaoéx, which occurs butonce, 2 Chron. 30: 18; andin N. T. qay:ir
10 naoya, found five times elsewhere, as already cited. — Hence
figain 70 #daya came to signify the paschal day, or fourteenth of Ni-
san, 6n which the passover was killed, Lev. 23: 5; and we once
find the expression roun an, Sept. fogry Tov mdaye, Ex. 34: 25;
comp. further Josh. 5: 11. Num. 33: 3. 'This sense of ndaya is not
found in the New Testamerit —As however the seven days of
unleavened bread were intimately connected with the roms, the

! Lacke Comm. su John 13: 1.
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word came to stand, at least in the later Hebrew usage, for the
whole festival of seven days; see Ez. 45: 21. 2 Chron. 35: 18, 19
coll 17. Indeed, it wonld seem to have been so used as early as
the time of the Pentateuch; see Deut 16: 2, where the people
are commanded to sacrifice the oy even flock and herd (\R31 1RX) ;
which mode of expression can well refer only to the extraordinary
sacrifices of the seven festival days.! In the times of the New
Testament this usage had become the prevailing one; as indeed
is expressly intimated in Luke 22: 1, v dogry 70# a{vpwy 5 keyoudm
masye. So too in all the remaining passages where the word is
found, Luke 2: 41 coll. 43. Matt. 26: 2. Mark 14: 1. John 2: 13, 23.
6: 11, 556 bis. 12: 1. 13: 1. 18: 39. 19: 14. Acts 12: 4. Among the
still later Jews also, the nom is spoken of as continuing seven
days; Pesach. 9. 5.-— From all this it appears, that the word €6
mocya, passover, is employed in the New Testament in three dif-
ferent and specific acceptations, viz. 1. The paschal lamb. 2. The
paschal meal 3. The paschal festival, comprising the seven days
of unleavened bread.

As now there is nothing in the circumstances nor in the context
of John 18: 28, to limit the nreaning of 76 ndoye in itself either to
the paschal lamb or paschal meal, we certainly are not bound by
‘any intrinsic necessity 8o to understand it here in the phrase
gayeiy 10 maoya. If, on the other hand, we adopt for it in this
Place the wider sense of paschal festival, two modes of interpre-
tation are admissible.

1. The first mode takes £0 mdaya in its literal and widest sense
of passover.festival; but modifies the force of gayeis. In this way
_the phrase @ayeiv 76 mdoya may be understood as put in & loose
popular usage instead of the common mowir 76 wdaya, to keep or cele-
brate the passover. The Hebrew exhibits alike phraseology in respect
to this very festival ; 2 Chr. 30: 22 gz 1 ny3d I3y 353 and
they did eat the festival seven days. So the Seventy at least un-

“derstood it; as is manifest from their version : xai ovrarédecay 7oy
iogrip iy Gl inva fuéoas, and they fufilled (kept) the festival
of unleavened bread seven days.

2. The second mode retains gaysiv in its literal acceptation ;
takes mdoya still in its widest signification ; but assigns to the lat-
ter by metonymy the sense of paschal sacrifices, that is, the volun-
tary peace-offerings and tharnk-offerings made in the temple dur-
ing the paschal festival, and more especially on the fifteenth day

} Bee above, p. 410.
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of Nisan. These sacrifices, called in later times Khagigak (rowm),
have already been particulay described.! That the word sdoya,
in the general sense of festival, is susceptible of such a metonymy,
is apparent from Hebrew asialogies. So, according to modern in-
terpreters, in the same passage 2 Chr. 30: 22, w0 festival, by
eton. festive ojfferings ; where the next clanse specifies the kind
of sacrifices, viz. peace offerings? So too 3, the common word
for festival ; e. g. Ps. 118: 27 by arox bind the sacrifice ( fes-
tive offering) with cords, etc. Ex. 23: 18. Mal. 2: 3. The same
metonymy is foond likewise in the Talmud, where it is asked:
NoB “Nv what is the passover? and the reply is : nop »abw the peace-
offevings of the passover, that is, the Khagigah.3

It is manifést, that both the above methods of interpretation are
founded upon fair analogies ; and that either of them relieves us
from the necessity of referring the phrase in question to the pas-
chal supper, and thus removes the alleged difficulty. The chief
priests and other members of the Sanhedrim, on the morning of
the first day of the festival, were unwilling to defile themseives
by entering beneath the roof of the Gentile procurator; since in
this way they would have been debarred from partaking of the
‘sacrificial offerings and banquets, which were customary on that
day in the témple and elsewhere; and in which they from their
slation were erititled and expected to perticipate.

This view receives some further confirmation from the circam-
stance, that the defilement which the Jews would thns have con-
tracted by entering the dwelling of a heathen, conld only have be-
longed to that class of impurities from which a person might be
cleansed the same day by ablution ; the ©i~ ~bsaw ablution of a day,
so called by the Talmudists4 If now the maeyz in John 18: 28
was truly the paschal supper, and was not to take place until the
evening after the day of the crucifixion, then this defilement of a
-day could have been no bar to their partaking of it; for at even-
ing they were clean. Their scruple, therefore, in order to be well
founded, could have had reference only to the Khagigah or pas-
chal sacrifices offered during the same day before evening.s

C) John 19: 14 7» 8: nageoxevy zov ndcya, see p.415.c. The
force of this passage depends upon the answer given to the fol-
Jowing question, viz. Does this fzapuoxevy refer, as usual, only to

! See above, p. 410. ? Bee Simonis, Gesenjus, and othern.

* Rosh Hashana 5. 1. See Reland Antiqq. Sac. 4. 3. 11.

4 See Lev. 15: 5seq. 17: 15. 22: 6. Num. 19: 7 85q. Maimonid. Pesach. G 1.
Wightfoot Hor. Heh. in John 18: 28. Winer Realw. 1l. p. 377

3 See Bynaeus.de Morte J. C. 3. 1. p. 13.



1845.] Sense of the term “ preparation.” 428

the Jewish sabbath, which actnally occurred the next day? or
does it here refer to the festival of the Passover per se, as distmet
from the sabbath? Tt {4 only on the latter supposition, that the
bmgusge can be made in any way to comflict with the testimony
‘of the other Evangeliats:

The Greek word magidsevy, preparatwn is elsewhere found five
times in the New Testament, viz. Matt. 27: 62. Mark 15: 42. Luke
23:'64. John 19: 81, 42. Mark defines it to be the mposuffaro,
Jfore-sabbath, the day or hours immediately preceding the weekly
sabbath and devoted to preparation for that sacred day. No trace
of any such observance is found in the Old Testament. Yet the
strictness of the law respecting the sabbath, which forbade the
kindling of fire and of course the prepamtion of food on that day.
(Ex. 35: 2, 3. comp. 16: 22—27), wounld very natnrally lead to the
introduction of such a custom. After the exile the mposiffuroy
is once mentioned in the ‘Apocrypha, Judith 8: 6. In later times,
% napadxevy would seem to have become the nsual Greek term
for this observance, as in the New Testament and in Josephus.!
Philo calls it mposogrior® In the still later Hebrew it bore the
specific appellation of x5y, eve, as being the ra¥n 173, eve of
the sabbath3 Primarily and strictly this mepasxevy or eve would
‘#eem to have commenced not earlier than the ninth hour of the
preceding day; as is perhaps implied in the decree of Augustus
in favour of the Jews, preserved by Josephus 4 cyyvas‘ 78 pu] opolo-
ey avtovs ¥y cdffacty 1 T MEo Tavens mapaoxevi amd dpag ivvé-
ms. Bat in process of time, the sarne Hebrew word came in
popular usage to be the distinctive name for the day before the
Jewish sabbath, that is, for the sixth day of the week or Friday.3
Nor was the use of this Hebrew word for the Greek magaoxevs)

confined to the Jews; for the like Syriac form ]’Aao;;, is found

for magaoxevy) in the Syriac version of the New Testament ; and,
in like manner, the corresponding Arabic word, iy |, is given
in the Camoos as an ancient name for Friday.8 “~ We are there-
fore entitled to infer, that 7 sapadxevy, that is, the #agaoxevy of the
weekly sabbath, became at an early date among Jews, Syrians,
and Armabs, a cutrent appellation for the sixth day of the week.
This inference is also strengthened by the very pecunliar phrase-

! Jos. Antt. 16. 6. 2. * Philo de Vita contempl. p.616.

3 Buxtorf Lex. p. 1659. 4 Jos. Antt. 16. 6. 2. .

% Bereshith Rabba, § 11. Buxtorf Lex. p. 1659. Compare the German Sok-
. mabend for Baturday.

¢ See Golius p. 1551. Freytag {II. p.130.



424 Discrepancy between John and the other Fvangelists.  [Ava.

ology of Matt. 27: 62 ; where the Evangelist speaks of the Jew-
ish sabbath as 5 énadgeur, 75 foti pera Ty magacxevss, the morrow
afier the preparation, that is, the next day after Friday. It is not
easy to account for this mode of expression, except upon the sup-
position, that 5 magasxevy was already in common use as a spe-
cific name for the sixth day; as much so, indeed, as the sabbath
for the seventh day.

The reasons which operated to introdnce a mposeffazor, or
preparation for the sabbath, did not exist in the case of the other
festivals, on which the preparation of food was not forbidden;
Ex. 12:16. Nevertheless, what had become customary in respect
to the sabbath, would naturally be imitated in other cases; and
accordingly after the exile we find mention of the mgorovpssia, eve
of the new moon, Judith 8: 6. In the Talmudists a passover-eve,
noen 373, is likewise spoken of! But what this could well have
been, 8o long as the passover ( paschal supper) was regularly cele-
brated at Jerusalem, it is difficult to perceive. The eve (373) be-
fore the passover festival could have included, at most, only the
.evening and the few hours before sunset at the close of the fous-
teenth of Nisan; like the primary usage in respect to the mgaaag-
pazor, as we have just seen. But according to all usage of lan-
guage both in the Old and New Testament, those hours and that
evening were the Passover itself, and not its preparation ; unless
indeed the paschal meal and its accompaniments be called the
preparation of the subsequent festival of seven days; which again
is contrary to all usage. It would seem most probable, therefore,
that this mode of expression did not arise until afier the destruc-
tion of the temple and the consequent cessation of the regular and
legal passover-meal ; subsequently to which event the seven days
of unleavened bread became of course the main festivel, and
were introduced by a symbolical paschal supper (wasga wurpuo-
pevrixor) on the preceding evening. This Jatter might then easily
come to be spoken of as the eve of the passover-festival.

But even admitting that a passover-eve (npgn 373) did exist
in the time of our Lord; still, the expression could in no legiti-

‘mate way be 8o far extended as to include more than a few hours
before sunset. It could not have commenced apparently before
.the ninth bour, when they began to kill the paschal lambs; see
p- 406. On the other hand, the Hehrew term mpamy, for which
the Greek mapaoxevr stands in the New Testament, was em-
ployed, as we have seen, as a specific name in popular usage for

! Buxtorf. Lex. p. 1765.
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the whole sixth dnyof the weék or Friday, not only by the Jews,

bnt also by the Synans and Arabs. Hence, when John hefe says:

7w 8: wapacxevy tov médoye, dgn 82 darl iy, there is a two-fold
‘difficulty in referring his language to a preparation or eve of the
Tegular passover; firez, because apparently no such eve or prepa-
ration did or could well then exiat; and second?y, because, it be-
ing then the sixth hour or midday, the eve or time of preparation
(supposing it to exist) had not yet come, and the language Wwal
therefore inapplicable. But if John be nnderstood es here speak-
ing of the weekly mapaaxevy or mpocdffaroy, which was a com-
mon name for the whole of Friday, then the mention of the sixth
hour was patural and appropriate.

‘We come then to the conclusion, that if John Tike Mark in c. 15
42, had here defined the phmse in queshon he wounld probably
have written on this wise: g 32 nagasxevy gov ndoya, & dor: mgo-
‘6éffaczor wav ndoya, that fs, the paschal Friday, the day of prepa-
Tation or fore-sabbath which occurred during the paschal festival.
In a similar manner Ignatids writes apfaroy zov maoyé, and
Socrates sdffiecror s dogrig.! This interpretation is further sup-
ported by the fact, that John, when speaking, in vs. 81, 42, of the
self-same day of our Lord's crucifixion, employs sugaoxevy) in this
its current acceptation, of the weekly preparation. Especially is
the mode of expression to be noted in v. 42, di& iy napaoxsviy
sy 'lovdaiws, implying of itself that the weekly mapaoxevi or
wgoodffiatros, and no other, was an ordinary and well kmown pub-
fic institution of the Jews.

D) John 19: 81 ¢ yag ueyddy 1 fuéoe éxsivov zov ceppdzov, see
P-416.& Here we may ask, Was such a paschal sabbath called

“great” solely because the first day of the paschal festival fell
upon it? or might it be so called for other reasons? The former
part of this question is affirmed by those who maintain the al-
leged discrepancy between John and the other Evangelists;
while of course they do not, because they cannot, deny the latter
part. The comcidence of the first festival day with the sabbath,
would certainly make the latter a great day; but the sabbath of
the passover, even when it fell upon the second day of the festi-
val, would still be a great day. The last day of the festival of
Tabemnacles is called “ that great day;” though in itself not moré
sacred than the first day; John 7:37. comp. Lev. 23: 34—36. So
KPR WD, the ‘calling of assemblies, Is. 1: 13, is rendered fuéoa
peydly by the Seventy, implying that in their estimation any day

} Ignat. Ep. ad Phil. c. 13. Socrat. Hist. Ecc. V. 2.
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of solemn convocation was a great day. The sabbath then, upon
which the sixteenth of Nisan or second day of the festival fell,
might be called “ great” for varibus reasons. [Firs, as the sab-
bath of the great national festival, when all Israel was gathered
before the Lord.  Secondly, as the day when the first-fraits were
presented with solemn rites in the temple ; a ceremony paramount
in its obligations even to the sabbath.! 7Théirdly, hecause on that
day they began to reckon the fifty days before the festival of Pen-
tecost, Lev. 23: 158q. In all these circumstances there is cer-
lainly enough to warrant the epithet “ great,” as applied to the
sabbath on which the sixteenth of Nisan might fall, as compared
with other sabbaths.—There exists, therefore, no necessity for
supposing, that John by this language meant to describe the sab-
bath in question as coincident with the fifteenth of Nisan or first
paschal day.

The investigation thus far, as it seems to me, presents a fair
and natural interpretation of the four main passages adduced from
John's Gospel. Nothing has been assumed, and nothing brought
forward, except as founded on just inference and safe amalogy.
The strongest of all these passages is doubtieas John 18: 28 ; and
had this not existed, the othery probably would never have been
relied upon as affording ground for an attempt to overthrow the
.credibility and authority of one Gospel or of three.—The other
considerations above presented have still less force.

E) John 13: 27—30; see p. 415.e. 'When Jesus said to Judas:
* That thou doest, do quickly,” some of the disciples thought he
mesnt to say: “ Buy what we have need of &is sy dogry for the
JSestival” Here no discrepancy with the other Evangelists could
ever have been alleged, except by referring éogey; to the paschal
meal, which it never signifies.? The disciples thought Judas wus
to buy the things necessary for the festival on the fifteenth and fol-
lowing days. If now our Lord's words were spoken on the even-
ing preceding and introducing the fifteenth of Nisan, they were
appropriate; for it was already quite late to make purchases for
the foilowing day. Butif they were uttered on the evening pre-
ceding and introducing the fourteenth of Nisan, they were not
thus appropriate ; for then no haste was necessary, since a whole
day was yet to intervene before the festival. This passage, there-
fore, so far as it bears at all upon the question, instead of coutra-

' Bee above, p. 408. Lightfoot Hor. Heb. in Job. 19: 31. Reland Autigq.
Bac. 4. 2. 4. p. 27V
¢ Bee above, p 418. A.
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vening the testimony of Matthew, Mark, and Lnke, goes rather
to support it. '

F) There remains the objection, that a public judicial act, like
that by which Jesus was condemned and executed, was unlaw-
ful upon the sabbath and on all great festival days.! This
consideration has at first view some weight, and has been
often and strenuously nrged ; yet it is connterbalanced by seve-
ral circnmstances which very greatly weaken its force. The exe-
cution itself took place under Roman anthority; and therefore
does not here come into account. And as to the action of the
Banhedrim, even admitting that the prohibitory precepts cited
above from the Talmud were already extant and binding in the
times of the New Testament,—a position in itself very doubtful,
~—yet the chief priests and Pharisees and Seribes, who composed
the Sanhedrim, are everywhere denounced by our Lord as hypo-
crites, “ who say, and do not ; who bind heavy burdens npon oth-
ers, but themselves touch them not with one of their fingers;”
Mntt 23: 18q. Such men, in their rage against Jesns, would
hardly have been restrained even by their own precepts. They
professed likewise, and perhaps some of them believed, that they
were deoing God service; and regarded the condemnation of Je-
sus as a work of religlous duty, paramount to the obligations of
any festival. Yet in fact, the first and holy day of the festival
did not demand the same strict observance that was due to the
sabbath. On this day they might prepare food; which might not
be done npon the sabbath; Ex. 12: 16. comp. Ex. 35: 2, 3. 16:
223q. On this day too, the moming after the paschal supper, the
Jews might return home from Jerusalem, whatever the distance;
an extent of travel not permitted on the weekly sabbath; Deut.
16:6,7. Further, in the time of our Lord, the practice of the Jews
at least, if not their precepts, would seem to have interposed no
obstacle to such a judicial transaction. We learn from Jobn 10:
22, 31, that on the festival of Dedication, as Jesus was teaching
in the temple, “the Jews took up stones to stone him.” On the
day after the crucifixion, which, as all agree, was the sabbath and
a “great day,” the Sanhedrim applied to Pilate for a watch; and
themselves caused the sepulchre to be sealed, and the watch to
be set; Matt. 27: 62s3q. A stronger instance still is recorded in
John 7: 32, 37, 44, 45. It there appears, that on the last 6rEaT
pay of the festival of Tabemacles, the Sanhedrim having sent

3 See above, p. 416. f.
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out officers to seize Jesus, “ some of them would have taken him,
but no man laid hands on him;’ so that the officers retnrned
without him to the ‘Sanhedrim, and wers in consequence ocen-
sured by that body. The circnmstances show conclusively, that
an this last great day of that festival the Saphedrim were in ses-
sion and weiting for Jesus to be bronght before them as a priso-
ner. Nor was it merely a casual or packed meeting, bnt one
regularly convened ; for Nicodemus was present with them ; v 50.
And finally, according to Matt. 26: 3—5, the Sanbedrim, when af-
terwards consulting to take Jesus and put him to death, decided
not to do it on the festival; why? Because it would be unlawfal?
Not at all; but simply “lest there should be an uproar among the
peaple.” Through the treachery of Judas they were enabled to
axecute their long cherished purpose without danger of a tumult;
and the occasion was too opportune not to be gladly seized upon,
even on a great festival day.—These considerations seem to me
to sweep away the whole farce of this objection; on which Sca-
liger and Casaubon, as also Beza and Calov, leid great stress;
and which Liicke has again brought forward and urged with no
little parade.

Sope other minor considerations, formerly advanced by those
who bold that Jesus was crucified before the passover, are ex-
amined and refuted by earlier writers; particularly by Bochart!
As however these are no longer brought forward by the more re-
cent advocates of that view, it is not necessary to dwell upon them
here.

Buch then is a general review of the passages and arguments,
on the strength of which the alleged discrepancy between John
and the other Evangelists in respect to this passover has usually
been maintained. After repeated and calm consideration, there
1ests upon my own mind a clear conviction, thas there is nothing
in the language of John, nor in the attendant circumstances, which
upon fair interpretation requires or permits us to believe, that the
beloved disciple either intended to correct, or has in fact corrected
or contradicted, the explicit and unquestionable testimony of Mat-
thew, Mark and Luke.

VIIL Early Historical Testimony.

On the other hand, some circumstances in the early. history. of
the Christian church seem to favour the idea, that among the

! See Bochart, Hieroz. 1ib. If. c. 50. p. 569 eq.
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pmmuve teachers, those who were most familiar with the writings
and views of the apostle John, held to the belief that our Lord did
celehrate the regular passover with his disciples on the evening
before his crucifizion. The queation which we have been dis-
cussing, seems to have first ansen in connection with the great
pessover controversy of the second and following centuries. In
those churches which had been mostly gathered from Jewish con-
verts, as in Asia Minor, it would seem to have been a rule to lay
sside only so much of Jewish observances as was matter of neces-
sity. They therefore continued to keep the passover on the even-
ing after the fourteenth of Nisan, simultaneounsly with the Jews;
and made this the central point of their celebration of our Lord's
passion and resurrection, on whatever day of the week it might
occur. But in the churches formed mostly from Gentile converts,
like those of the West, a contrary rule apparently prevailed ; and
they retained only so much of Jewish observances as was abeo-
Intely essential. They therefore kept no passover; but celebrated
annually the reswurection of our Lord on a Sunday, and observed
the preceding Friday as a day of penitence and fasting,

This diversity of Christian practice seems to have been fimt
brought into friendly discussion, when Polycarp of Sinyma, the
disciple of John, paid a visit to Anicetus bishop of Rome, in A. D.
162. Polycarp testified, that he had once celebrated the regular
Jewish passover with the apostle John; while Anicetus appealed
to the fact, that his predecessors had introduced nothing of the
kind! Later, about A. D. 170, the subject again came up in Asia
Minor. Melito of Sardia wrote apparently in favour of the Jewish-
Christian usage; and Apollinaris of Hierapolis in Phrygia, against
it? Yet no interruption of fellowship took place between the
churches of the East and West ; and Christians from Asia Minor
found in Rome a fraternal reception and were welcome to the
communion.

But under the Roman bishop Viotor, the controversy broke out
anew in A. D. 190, between the Romish church on the one side,
with which the churches of Alexandria, Tyre, Cesarea, and Jeru-
salem took part, and the churches of Asia Minor on the other side,
of which Polycrates, bishop of Ephesus, was now the leader.
Among several other points in the controversy, the main inquiry
now was, Whether the yearly passover was to be retained, and
the Jewish law followed in respect to the time? The opponents,

} See Enseb. . E. V. 4. ® Euseb, H. E. IV.96.
Vor. IL No. 7. 37
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or at least Apolinaris, Clement of Alexandria, and Hippolytua,
according to the fragments preserved in the Chronicon Paschale,!
affirmed, that “ the last meal of Jesns with his disciples was not
the passovet ; since according to John's Gospel Christ partook of
it on the thirteenth of Nisan ; while on the following day, which
was the appointed time for the Jewish passover, he offered up
himself as the true sacrifice for mankind, of which the passover
was the type.” The title or argnment of the tract of Apollinaris,
was : ‘O é9 @ naigp 6 xvgiog inabes, ovx bpayey 16 rimixoy ndope.
On the other side, Polycrates wrote an epistle to Vietor, preserved
by Eusebius® in which he asserts that the Asiatics celebrated the
trne and genuine day : and appeals to the testimony and practice
of apostles and others, vis. the apostle Philip whn died at Hierapo-
lis; the apostle John who taught in Asia Minor and died at Ephe-
sue; the martyr Polycarp and other bishops and teachers; of
whom he says 3 “ These all kept the day of the passover on the
fourteenth, according to the Gospel ; deviating in nothing, bat fol-
lowing according to the rule of faith.” Of his own seven rela-
tives, who also had been bishops, Polycrates says ¢ “And these
my relatives always celebmated the day, when the [Jewish] peo-
ple put away the leaven.” The result of the controversy at
this time was, that Victor attempted to break off communion .
with the Asiatic churches. For this step he was strongly cen-
sured by Ignatins bishop of Lyons, in a letter preserved by Eu-
sebius ;8 and other bishops likewise mised their voices against
the rash measure. Through their efforts peace was at length re-
stored ; and both parties remained nndistarbed in their own modes
of observance, until the great council of Nicea in A. D. 325, where
this question was finally decided in favour of the West The few
scattering charches, which afterwards continued to keep the pass-
over according to the Jewish time, were accounted heretics, and
are known in history as Quatuordecsmans, or * Fourteenth-day
fnen.”s

From the preceding narrative it is manifest, that the passages of

1 Chron. Pasch. I. p. 13. ed Dindorf. t Euseb. H. E. V. 4.

3 Euseb. ). 0. OUros mdvres énvjoyoay voy fuipay T7s Tecvopesnasdondrns vov
#doya sard 1d evayyllior © undiv magenSaivorrss, dlid xard 1y xavive Tis
srloriog dxolovdoinvres.

4 Eeseb. |. 0. Xul mdtrots vy duépay fyayoy o ovyywiis mov rev G dals
Forve n (.

5 Euseb. H. E. V. 4.

¢ Bee Neander K. G. Lii. p.518—524. 1L ii. p. G43—645. Gieseler K. G. 1.
PP. 188, 235.
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John's Gospel which we have reviewed above, were aiready re-
garded and urged by Apollinaris and the western churcheg, in the
latter part of the second century, as conflicting with the testimony
of the first three Evangelists; that is, as implying that our Lord's
last meal with his disciples was not the regular paschal supper. On
the other hand, it is noless manifest from the langnage of Polycrates,
that the teachers and churches of Asia Mioor,among whom John had
lived and taught, celebrated the passover on the evening after the
fourteenth of Nisan, in agreement, as they held, with the example
of John himself and xara ro svayyedior,  according to the Gos-
pel” Now whether the writer here meant a single Gospel; or,
as is more probable, the whole Gospel history; he evidently al-
ludes 1o that celelration of the passover, which, according to Mat-
thew, Mark, and Luke, our Lord held with his disciples, for no-
where else does the Gospel history speak of the time or manner
of keeping the passover. We are therefore entitled to draw from
tho language of Polycrates this inference, viz. that he and these
before him in Asia Minor, who had been familiar with John apd
other apostles, had no belief that John’s Gospel contained anything
respecting the passover, at variance with the testimony of the
other Evangelists.

That the contrary opinion should have sprung up and have been
urged in the West, among churches composed mainly of Gentile
Christians, is not surprising. It went to sustain their favourite view,
that the passover was no longer to be observed; and it also ac-
corded generally with their feeling of opposition and bhatred against
the Jewish people. As a result of the latter feeling, which be-
came more and more intense as time rolled on, it was held to be
a shame for the Christian church to regulate itself after the pat-
tem of the unbelieving Jews, who had crucified the Lord ; and this
suggestion had weight in the Council of Nicea. Even the empe-
ror did not disdain to urge it in his epistle to the churches : uyday
o0 guiv xoroy psza vob fydistov toy 'Iovdaiwy oyAov.! While
therefore the western charches had strong motives to adopt and
press the argument to be derived thus speciously from John’s
Goapel, the Asiatic churches had no like motives for adherng
to the testimony of the other Evangelists. The belief and prac-
tice of these latter churches could have rested only on tradition;
a tradition, too, derived from John himself and his immediate dis-
ciples and companions.

On all grounds, then, both of philology and history, the conclu-

! Euseb. de Vit. Constantini 1il. 18
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sion remains firm, that the testimony of John in respect to the
passover need not be, and is not to be, understood as conflicting
with that of the first three Evangelists.

IX. Other Methods of Comciliation reviewed.

Among all those who have in every age held the view, that our
Lord was crucified before the Jewish passover, the idea seems
never to have been entertained; that the apparent diversity of
testimony between John and the other Evangelists afforded any
ground for questioning the authority or inspiration of either. On
the contrary, the endeavour has ever been, until recent times, so
to interpret the langnage of Matthew, Mark, and Luke, or else
that of John, as to bring their statements into harmony with each
other.

1. The eatliest and perhaps most current mode of explanation
in the Greek and Latin churches, was that indicated in the ex-
tract from the Chronicon Paschale above given,! viz. that Jesus
on the evening after the thirteenth of Nisan celebmated, not the
Jewish passover, but a special paschal supper, a zdoya alyBuwor
xai avtirvmoy, the antitype of the Jewish passover, in order to in-
stitute the Lord's supper in connection with it; and that he him-
self on the fourteenth of Nisan was offered up for mankind as the
true paschal victim. This view is likewise found in the frag-
ments of Peter of Alexandria preserved in the preface of the
Chronicon Paschale, and in other Greek writers; and has been
adopted in modemn times by B. Lamy and Toinard, by Calmet
and Deyling, and especially by Gude#? The insuperable objec-
tion to this view is the clear and decisive testimony of Matthew,
Mark, and Luke ; which has been already stated and considered ?

2. Another mode of explanation assumes that Jesus did indeed
eat the Jewish passover; althongh not at the same time with the
other Jews. 'To account for this supposed difference of time, sev-
eral hypotheses have been brought forward ; none of which are
tenable even per se, and much less in opposition to the clear lan-
guage of the first threc Evangelists. They follow here in the or-
der of time. .

a) The Jews, it is said, following the calculations of their calen-

! Page 430 above.

¢ See the Harmonies of Lamy and Toinard. Deyling Obsa. 8ac. [. p. 203,
Gude Demoastr. quod Christus in coena sua gravpwo(ue agnum paschalem non
comedit. Lips. 1733, 1742. ’

? See above, p. 413 sq.
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dar, had deferred the beginning of the passover for one day;
while our Lord, according to the letter of the Law, ate the pas-
chal supper on the evening after the true fourteenth day of Nisan.
Io support of this theory, or rather conjecture, the #a 8ves@as of
Luke 22: 7 is particularly urged. So Scaliger and Casanbon.!

b) The modem Karaites, who are thought by some to be de-
scended from the Sadducees, determine the time of the new-moon
by its first appearance; the other Jews, by astronomical calcula-
tion. Now this same diversity, it is said, may have prevailed in
the time of our Lowd; and thus the Sadducees, and Jesus with
them, have celebrated the passover that year a day earlier than
the rest of the nation. So L. Cappell, and especially Tken® Bat
here too the whole hypothesis is gathered from the air. The Ka-
mites are not known to have had any connection whatever with
the Sadducees; the new-moon was never determined by astro-
nomical calculation so long as the temple stood; and had such
been the rule of the Pharisees, then, as the conjunction of the sun
and moon necessarily precedes the appearance of the new-moon
by a day, the celebration of the Phariseces must have taken place
a day first; and not a day later. And why, moreover, should Je-
sus have kept the passover with the Sadducees rather than with
the great majority of his nation ™

¢) Jesus may have celebrated such a passover as is kept by
the Jews of the present day, a mdoga uspuoveveixéy, not & ndoya
8vaiuos, that is, consisting of merely a lamb killed in the ordinary
manner, with unleavened bread ; a voluntary passover, not one
prescribed by law. So Grotius, Hammond, and Le Clerc.4# But
such a mode of celebrating the passover could not exist, and

. would have been unlawful, especially in Jerusalem itself, so long
as the temple was standing; where the victims were always to
be killed.

d) Our Lord, it is said by some, foreseeing that the vengeance
of his enemies would overtake him before the close of the four-
teenth of Nisan, when the regular paschal supper was to be eaten,
celebrated it one day earlier in his character of Mesgiah, as thus

! Scaliger, Emendat. Temporam 6. p. 531. Casaubon, Exerciit. Antibaron.
16. 13. p. 496 og.

9 [kenii in Dissertt. philol. theol. [1. p. 337—471. See also this view stated in
Boehart Hieroz. 11. 50. p. 564. Kainoel in Matt. 26: 17. C.

3 Bee Bochart 1. 6. Winer Bibl. Realw. I1. p. 240.

¢ Grotius in Matt. 26: 18. Hammond and Le Clero in Mark 14: 18.

37e
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having power over the law.l Bat of all this there is no trace in
the New Testament.

Indeed, this whole theory of an anticipative passover, in what-
ever way explained, is totally irreconcilable with the exact and
definite specifications of Matthew, Mark, and Luke, that the day
on which our Lord sent his disciples to prepare the passover, was
the first day of unleavened bread, the day when it was necessary
(#8z:) that the passover should be killed; Matt. 27: 16. Mark 14:
12. Luke 22:72

3. A later hypothesis attempis to remove the difficulty, by as-
suming that the paschal lamb was legally to be killed and eaten,
not at the close of the fourteenth of Nisan, but at its commence-
ment ; that is, at the close of the thirteenth ddy and in the subse-
quent evening; so that the whole fourteenth day would inter-
vene between the paschal supper and the festival of unleavened
bread, which legally began on the fifteenth day. So first Frisch,
and after him Rauch.2 But this hypothesisis in direct contradiction
to Num. 33: 3, as also to Ex. 12:6. Lev.23:5. Num. 9:3,54 Nor
does it even remove the main difficulty ; for it does not touch the
question respecting John 18: 28; but leaves that passage, the
most important of all, to be explained as we have done above.

It is painful thus to dwell upon these shifts of great and learned
and often pious minds to escape from a supposed difficulty which in
fact does not exist. Still more painful isit, to find professed teachers
of the Bible, pressing the alleged difficulty to an extreme, in order
to overthrow the authority of that Holy Book; and venturing
sometimes upon assertions like that of De Wette, when he affirms
that “the important contradiction between John and the other
Evangelists remains firm ; and all atternpts to remove it are false "8
‘We hold, on the contrary, that the four Evangelists all testify to
one aud the same simple truth ; and that there exists among them
no contradiction. The more we have examined, the more has our
conviction been strengthened, that the testimony of John, fairly
interpreted, here as well as elsewhere, is not only supplementary
to, but confirmatory of, that of Matthew, Mark and Luke.

! Bo J. H. Maias de Tewmnpore Pasch. Chr. oltimo, 1712. Seb. Bchmid de Pas-
<chate p. 308. Kahnoel ed Matt. 26: 17, F. Comp. Ideler Chromel. 1. p. 521.

2 See above, p. 413. '

3 Frisch Abhandl. von Osterlamm. Lips. 1758. Rauch in Stodien u. Kriti-
ken, 1832. I11. p. 537 sq. translated in Bibl. Repos. for 1834. Vol. 1V. p. 108 »q.
-Contra, Gabler im Neuesten Theol. Journ. 111. p. 433sq.

4 Bee above, p. 406sq. Bochart Hieroz. I1. 50. p. 560.

5 Handb. za Joh. 13: 1.
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X. Literature.

The following are among the more important works, which treat
in some detail of the snbject of this article. The list, however, is
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Leben Jesu, § 124.
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