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value only a duplicate of Leda, may turn out to be a very palpable
fiction. In that case we shall have to explore the underlying
parallelism in the cults of the two deities, outside of the twin relation
and anterior to it. The relation of the cults to one another must be
sought in another direction. Now let us refresh our memory as to
the method which we pursued, and the results which we obtained in
the case of the Cults of Dionysos and Apollo. It will be remembered
that we started from the sanctity of the oak as the animistic reposi-
tory of the thunder, and in that sense the dwelling-place of Zeus ;
it was assumed that the oak was taboo and all that belonged to it ;
that the woodpecker who nested in it or hammered at its bark was
none other than Zeus himself, and it may turn out that Athena, who
sprang from the head of the thunder-oak, was the owl that lived in
one of its hollows: even the bees who lived underneath its bark
were almost divine animals, and had duties to perform to Zeus him-
self. The question having been raised as to the sanctity of the
creepers upon the oak, it was easy to show that the ivy (with
the smilax and the vine) was a sacred plant, and that it was the
original cult-symbol of Dionysos, who thus appeared as a lesser Zeus
projected from the ivy, just as Zeus himself, in one point of view,
was a projection from the oak. Dionysos, whose thunder-birth
could be established by the well-known Greek tradition concerning
Semele and Zeus, was the ivy on the oak, and after that became an
ivy fire-stick in the ritual for the making of fire. From Dionysos
to Apollo was the next step : it was suggested, in the first instance,
by the remarkable confraternity of the two gods in question. They
were shown to exchange titles, to share sanctuaries, and to have
remarkable cult-parallelisms, such as the chewing of the sacred
laurel by the Pythian priestess, and the chewing of the sacred ivy by
the Menads : and since it was discovered that the Delphic laurel
was a surrogate for a previously existing oak, it was natural to inquire
whether in any way Apollo, as well as Dionysos, was linked to the
life of Zeus through the life of the oak. The inquiry was very
fruitful in results : the undoubted solar elements in the Apolline cult
were shown to be capable of explanation by an identification of
Apollo with the mistletoe, and it was found that Apollo was actually
worshipped at one centre in Rhodes as the Mistletoe Apollo, just as
Dionysos was worshipped as the Ivy Dionysos at Acharnai. Further
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area, who appear to have been the progressive herbalists of the day,
and to have kept the first medical school to which the Greeks re-
sorted. Moreover, since primitive medicine was magic, as well as
medicine, the garden of Apollo contained d\efipdppara, or
herbs which protected from witchcraft and evil spirits, of which the
mistletoe appears to have been the chief. An attempt was then made
to show that the very name of Apollo was, in its early form, Apellon,
a loan-word from the North, disguising in the thinnest way his con-
nection with the apple-tree. The apple had come into Greece from
the North, perhaps from Teutonic peoples, just as it appears to have
come into Western Italy from either Teutons or Celts, giving its
name in the one case to the great god of healing, and in the other to
the aity of Abella, in Campania, through the Celtic word 462/

The importance of the foregoing investigations will be evident :
and they furnish for us the starting-point of our investigations of
Artemis. We cannot get further back in the Cult of Apollo than
the medical garden, behind which lies the apple-tree, the mistletoe,
the oak-tree, and the sky-god. It seems probable that it is on the
medical side that we shall find the reason for the brotherly-sisterly
relation of Apollo and Artemis, for, as we shall show, she has a
medical training and a garden of her own, which analogy suggests to
have been a medical garden.

Before proceeding to the inquiry as to the character of the rela-
tionship between Apollo and Artemis, and the consequent interpre-
tation of the latter in terms borrowed from the former, we will
indulge in some further speculation on the Apollo and the apple
that came into Greece from the back of the North Wind.

We have already expressed the belief that the apple reached the |
West of Italy from a Celtic or Teutonic source, and that the ancient
city of Abella was an apple-town, named after the fruit, and not the
converse. [here is nothing out of the way in naming a town ora
settlement from the apple-tree. There are a number of apple-towns,
for instance, in England, such as Appleby, Appledore, Appledram,
Appledurcombe : and although in some cases there has been a
linguistic perversion from some earlier name, in which case the apple
disappears from the etymology, there are enough cases left by which
to establish our statement : the name Appledore, for example, can
only mean apple-tree. Look at the following place-names from .
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them fell lame, and others lost an eye! It will be seen that the
medical and magical value of mistletoe (and especially of oak-mistletoe,
as the old herbals are careful to point out) has continued almost to
our own time. If Apollo is a herbalist, as all the primitive leeches
were, and had a medical garden, it seems quite clear that Artemis
was also in the herbal profession, and that she also had a garden of
her own, in which certain plants grew, whose power of healing and
persistence in human use have continued down to our own times.
This we must now proceed to prove, for if we establish this parallel-
ism, we shall know why Apollo and Artemis are brother and sister,
and we shall presently be able to track the latter as we did the former,
to her vegetable ongin.

The first thing to be doneis to prove that they both belong to the
medical profession : the next to examine the pharmacopceia of each one
of them. In fact we have done this pretty thoroughly for Apollo :
where is the proof that Artemis graduated in medicine, and what were
the means of healing that she employed ?

The first direction of inquiry suggested by the Apollo Cult for the
Avrtemis Cult is to ask whether there is any magic herb (magical being
understood as a term parallel with medical, and almost coincident
with it in meaning) which will rank, either for medicine or for magic,
along with the well-known AZ-/eal of Apollo, the mistletoe.
Suppose we turn to a modern book on *‘ Flowers and Flower-Lore ™ ?
we shall find the author discoursing of the virtues of St. John’s wort
as “a safeguard against witchcraft, tempest, and other demoniacal
evils”. In fact, the plant is an AZ-/4eal: in Devonshire, the wild
variety of the plant is known as tutsan, or titsan, which is the French
tout-sain. We used to gather the leaves when we were children and
place them in our Bibles. Its medical value can be seen from its
occurrence in old-time recipes. For instance, here is one which begins
thus :—

“Take . . . french mallows, the tops of tutsans, plantin leaves,
etc. ”® Or look in Parkinson’s * Herbal,” and you will find a
section devoted to 7w¢san, and another to St. John's wort, which is

! Quoted in Friend, “ Flowers and Flower-Lore,” 1. 305.
*Friend, “ Flowers and Flower-Lore,” 1. 74, 75.
Lewer, ““ A Book of Simples,” p. 186.
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And Reverence watereth it with river-dews,
They which have heritage of self-control

In all things, purity inborn, untaught,

These there may gather flowers, but none impure.

Evidently the mead of which Hippolytus speaks was “ a sealed
garden " belonging toinitiates : the shepherd would not dare to come in :
no iron is allowed within its limits : ' iron and magic are enemies ; may
we not assume that the garden in question 1s the garden of Artemis
herself > One wishes much that Euripides had told us what were
the plants and flowers that went to make up the garland, and whether
one of them was the Artemisia.

If we have not a detailed description in this case, we are better
placed in the companion garden of Hekaté, if that be really different
from the garden of Artemis, at this period of religious evolution ; for
we have already pointed out the close connection of Apollo, Artemis,
and Hekaté. As regards the medical garden of Hekaté, we are, as |
have said, better placed for an exact determination. The Orphic
*“ Argonautica " describe the visit of Medea to the garden in question,
and tell us what sort of a place it was : here are some of the lines :—

év 8¢ opw muudTe puyxd Eoreos dhoos duelfet,
Sévdpeaiv ebfaléeaar kaTdakiov, ¢ évi morkal
Sddpvar T’ 8¢ kpaverar I8 edurjrkels mhaTdviaToL ¢
év 8¢ méau pilnar katnpepées ylauarjaw,
dadodehos, kKNUuevos Te, kal ebbdnys adiavros,

xal Opiov 98¢ KimeLpov, dpioTepewv Te aveudvn),
dpuwwov Te, kal elptoipov, kukhauls T loetdis,
navdpaydpns, wowoy T, éml 8¢ Yrapapov Siktauvoy,
ebodpos Te kpéros, kal kdpdauov - év &' dpa kfuos,
opiraf, 98¢ yapaiunhov, wikwy T pélawa,
d\kein, mavakes, kal kdpracov, 1 axoviTov,
d\\a e dnhijevta kata yova ToONNG TediKes.?

Here then, the writer of the poem has pictured for us the witch’s
garden as it should be : there are trees, such as the laurel, the cornel,
and the plane : there is asphodel, convolvulus (?), the maiden-hair,
the rush, the cyperus, the vervain (?), the anemone, the horminus, the
erysimon, the cyclamen, the stoechas, the peony, the polyknemos, the

1 Cf. the practice of the Druids in cutting the mistletoe or in gathering
(sine ferro) the plant selago, as described by Pliny, “ H.N.,” xx1v. 62.
*Orph., * Argonaut.,” 915 f.
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