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THE BIBLICAL ILLUSTRATOR.
III. JOHN.

VeR. 1. The elder unto the well-beloved Gaius.—Some first century Church
members :—It has been said that in the drama of life the scenery shifts and the
draperies change, but the plot is the same and the characters the same. This is
true; and because of this the most ancient history is in its essentials the story of
to-day. Gaius, Diotrephes, and Demetrius are ancient names, but modern characters;
dead men, but living spirits. I. Gi1us, on THE CHRISTIAN IN COMPLETE ARMOUR. Of
his position in the Church, of his personal history, we know nothing. The light
falls on him only for a moment; but in that moment we can see clearly that he
was a full-orbed, symmetrical Christian. 1. His soul prospered—i.e., his inner life
of prayer and fellowship with the Father was going on so well-the man was
making such manifest progress in spiritual life—that St. John could form no higher
wish for him than that he might prosper in all things and be in health, as his soul
was prospering.” 2. But his spirituality did not evaporate in feeling. There was
nothing flabby or weak about the man. He was strong in the Lord. «1I rejoiced
greatly when brethren came and bare witness to thy truth.” We do not know all
thet lies beneath this sentence. Evidently truth had been attacked, and Gaius had
stood up in defence. 3. And as he prayed and spoke, so he lived: ¢ even as thou
walkest in the truth.” Thé true defenders of the faith, the invincible champions of
truth, are all the souls that do the truth. Holiness is an unanswerable argument.
4. He was an active Christian (vers. 5-7). Here we catch just a glimpse of the
evangelising activity of the early Church. Error was busy. Many deceivers had
gone forth into the world. But truth was busy also. She had taken the field.
Christian men had * gone forth” ‘ for the sake of the Name.” Gaius probably
could not ‘‘go forth,” but he could help those who did. He could give them a
home, could secure for them a favourable hearing, and send them on their way
rejoicing. And he did so, thoroughly. He did this, as he did everything else, as
unto the Lord. Gaius did this, and so became ** a fellow-worker with the truth.”
People often speak of ‘the workers’ in the Church as if they were a small and
easily defined class. But who are the workers? Those who preach, and teach,
and visit, and sing, and organise? Yes; but not these only. Those who can only
give small gifts from their poverty—those who pray for us in secret, who smile on
our efforts, who wish us well, who love us—behold, these too are workers, fellow-
workers with the truth! Thank God for quiet people, kind people, hopeful people !
What could the ¢ workers "’ do without the fellow-workers? II. DIOTREPHES REPRE-
SENTS OFFICIALISM OoUT AND oUT. I am sorry to say that there is little doubt that
he was the minister of the Church in which Gaius was a member—a minister in
name—in fact, a tyrant, a slanderer, a bad man. 1. “ He loveth to have the pre-
eminence among them.” He did not coll it by that name. He called it * principle,”
or *“ eonscience,” or ¢ high sense of duty,” for if you want to find the worst things
you must not look for them under the words ‘* crime,” or * despotism,” or ** sin,”
but under * conscience,” * duty,” ¢ patriotism,” and ** principle.” But fine words
notwithstanding, the core of this man’s character was love of power and pride of
place. 2. “If Icome,” says the apostle, *I will bring to remembrance his works
which he doeth, prating against us with wicked words.” Yes, **if I come,” Dio-
trephes will find that John wus not called the son of thunder for nothing. It
ought not {o be lelh to St. John to bring Diotrephes to book. The Chureh ought to
have done this. The Church was partly guilty of this tyrant. * I know mother'ld
5
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give it me if I scream,” said a child. Ay, ay, that is the policy of most agitators,
I believe in screaming” is the one article of Diotrephes’ creed in every age. Wenk
mothers, weak nations, weak Churches alike surrender to the screnm. We owe it
to Diotrephes to tell him the truth. Whether St. John come or not, slander should
be condemned and tyranny opposed. 3. But the real danger to the Church lay, not
in this man’s despotic action, but in the infeclious nature of his tyranny. There is
a little Diotrephes in all men—all love to lead ; and there was o danger lest this
outside Diotrephes should stir up and call out the Diotrephes inside other members
—lest opposing him they should still imitate him. Therefore St. John implores
even Gaius, ‘“ Beloved, imitate not that which is evil, but that which is good.” 4.
« He that doeth good is of God : he that doeth evil hath not seen God.” Let who
will be bad, be you good. Though the very angels fall, do you stand. * By Allah,”
said Mahomet, when he was tempted, ** if they placed the sun on my right hand
and the moon on my left to persuade me, yet while God bids me I will go on.”
Yes! heed not the sun or moon. Hear God. Though even Diotrephes turn tyrant,
let Gaius be Gaius still. ¢ A single man with God is the majority.” III. DemE-
TRIUS STANDS FOR THE INSPIRING CHRISTIAN. He was a man whose life was such
that John felt he had only to name him in order to inspire Gaius with courage.
Yes. we all know names that for us are charged with inspiration. To see them or
hear them makes us stronger, braver, better. We need not be rich, nor famous,
nor learned in order to inspire men—only to be good, and honest, and loving, and
pure. We too, by faith in Christ and by God’s grace, may live in such a way that
even our names may be to some few souls words of inspiration and means of grace.
(J. M. Gibbon.)  The quietness of true religion:—I. LET US SEE WHETHER, WITHOUT
PASSING OVER THE BOUXNDS OF HISTORICAL PROBABILITY, WE CAN FILL UP THIS BARE
OUTLINE WITH SOME COLOURING OF CIRCUMSTANCE. 1. Three persons of the name
Gaius or Caius appear in the New Testament (Acts xix. 29; xx. 4; Rom. xvi. 23;
1 Cor. i. 14). 2. Demetrius is, of course, a name redolent of the worship of
Demeter, the Earth-Mother, and of Ephesian surroundings. No reader of the New
Testament needs to be reminded of the riot at Ephesus, which is told at such
length in Acts xix. The conjecture that the agitator of the turbulent guild of silver-
smiths who made silver shrines of Diana may have become the Demetrius, the
object of St. John’s lofty commendation, is by no means improbable. The very
words of Demetrius about Paul evince that uneasy sense of the powers of fascina-
tion possessed by the apostle which is often the first timid witness of reluctant con-
viction. II. WE MAY NOW ADVERT TO THE CONTENTS AND GENERAL STYLE OF THIS
LETTER. 1. As to its contents. (1) It supplies us with a valuable test of Christian
life, in what may be called the Christian instinct of missionary affection, possessed
in such full measure by Caius. (2) The Church is beset with different dangers
from very different quarters. As the second Epistle warns the Church of peril from
speculative ambition, so the third Epistle marks a danger from personal ambition,
arrogating to itself undue authority within the Church. (3) This brief Epistle
contains one of those apparently mere spiritual truisms, which muake St. John the
most powerful and comprehensive of all spiritual teachers. He hnd suggested a
warning to Caius, which serves as the link to connect the example of Diotrephes
which he has denounced, with that of Demetrins which he is about to commend.
« Beloved ! ” he cries, * imitate not that which is evil, but that which is good.” A
glorious little «* Imitation of Christ,” a compression of his own Gospel, the record
of the Great Example in three words. 2. The style of the Epistle is certainly that
of an old man. It is reserved in language and in doctrine. Religious language
should be deep and real, rather than demonstrative. It is not safe to play with
sacred names. To pronounce them at random for the purpose of being effective
and impressive is to take them in vain. What a wealth of reverential love there is
in that—* for the sake of the Namne!” This leiter says nothing of rapture, or
prophecy, of miracle. It lies in the atmosphere of the Church, as we find it even
now. It has a word for friendship. It secks to individualise its benediction. A
hush of evening rests upon the note. Maysuch an evening closc upon our old age!
(Abp. Wm. Alezander.) Christian character :(—I. Tur 1pEAL CHRISTIAN. 1. A
renewed heart. 2. A loving deportment. II. THE miGHEsT arriniry. The Christian
character draws loitself—1. Our esteem. 2. Ourkindness., 3. Ourfellowship. (7'he
Weckly Pulpit.y ~ The ideal Christian :—This is not a salutation in the sense of Chris-
tian greeting usual at the beginning of the Epistles of Paul and Peter, but a simple
address, to point out the person for whom the Epistle was intended. I. TmE TnUE
CHARACTERISTIC OF A BELIEVER IN JEsUs CHnrisr— Beloved.” This term is applied
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both to the Son of God and to the saints, and frequently used by the aposties. 1t
is o lerm of endearment, and implies o relalionship and an affinity of the highest
order. 1, Loved., One with a renewed heart, one of tenderness and sympalhy
instead of hardness, ill-fecling, and cruelty. 2. Loving. The love of God in his
heart was not o stagnant pool, but a running rill. Take the Christian life in its
composite charaeter, and it will be seen that love permeates the whole. As to the
inner resources of thought and desire, there is in them a swcetness which reveals
the well of love in the heart. In the life of Gaius, St. John saw the reflection of
the grenter love which laid down its life for its friends. 3. wLovable. It is almost
unnecessary to state that the object of God’s love will have attractions for all purc
minds. II. Tue necrerocat, AFFINITY—* Whom I love in truth.” The remem-
brance of the beloved Gaius awakens the love of the beloved John. 1. Whom [
love by the power of truth. The gospel reveals in us the force of love, and in our
fellow-Christinns the worthy object of that force. The Christian character draws to
itself our esteem. 2. Whom I love for the sake of truth. No effect has a greater
influence on the Christian heart than the saving influence of the gospel. A more
effective spectacle to win the affection of an apostle could not be found. 3. Whom
I love in furtherance of truth. Tell the Christian worker that you honour him and
love him for his work’s sake, and you will strengthen his hands and rejoice his
heart. (T. Davies, M.4.)

Ver. 2. Beloved, I wish above all things that thou mayest prosper and be in
health, even as thy soul prospereth.—* Gaius the beloved” :—1. DEPRIVATION. Gaius
was deprived of physical health. John’s prayer for him implies that his affliction
was severe, that it was not a mere passing ailment. For the present affliction is not
‘“joyous,” but ¢ grievous’’; and pain is felt as keenly by the sensitive nerves of the
pious as by the most abandoned of mankind. And there is an element in affliction
that pains the good man that the godless know nothing about. The fact that the
state of his bodily health prevents him from carrying out certain purposes for the
benefit of his fellow-men is a severe and painful trial to him. The afflicted are not
able to meet with their brethren in their public gatherings. This is a serious loss
to them. However anxious Gaius might have been to assist in the world’s work, the
probability is that the state of his health precluded the possibility of his doing so.
And yet there was one very important thing he could do—he could endure affliction
patiently. That is no little matter. To suffer affliction, showing an example of
submission, of meekness and sweetness of temper, is one of the highest and noblest
services God has given His truest children to do. II. Coupexsation. Though his
body was afflicted, his soul was in health and prospered. His soul grew strong and
flourished on truth. Such men are invaluable blessings to their age; they are the
pillars upon whom the moral fabric of their time rests. Their integrity, their
transparent honesty, their pure motives, and their faithfulness in all they attempt
to do, is what makes the world what it is—a place worth living in. A soul that has
some truth has the germs of spiritual health; o soul that is filled with truth is
vigorous and will grow apace. ‘¢ Ye shall know the truth, and the truth shall make
you free,” free from all that hinders the development of the spirit’s life. So
thoroughly was Gaius possessed of the truth, that he walked in it; it was the
potent principle that guided his whole conduct in his relation to men and God. e
would not swerve the slightest degree to the right or to the left from its dictates.
The vessel that is to arrive at the ** desired haven” must not be allowed to run out
of the lines of the compass. Gaius “ walked in the truth,” as the only path that
leads to the home on high. The truth ag it is in Jesus saves the soul. IFurther,
Gaius possessed charity. ¢ Brethren and strangers . . . bear witness to thy
charity before the Church.” In his case, love was not n weak sentiment. an
effervescence merely, but a strong and rational passion of the soul. e was not
content to love in “ word or in tongue” only, he showed his love in kind deeds.
He was not a little fragment of human nature, like a diminutive island in mid
ocean cut off from the rest of the earth; but & noble part of the great whole of
mankind, and a model member of the universal Church of the living God. IIL
ConpassioN. John felt keenly for Gaius in his aflliction. Genuine brotherly
sympathy, which is the utternnce of a warm and true heart, is like rich and copious
showers of rain that fall apon the scorched and chapped earth, and seem to hasten
to run into the many crevices to soften the divided parts and to bring them together
again that the many-pieced earth might be healed. Observe, John's sympathy in
thig instance took the form of & prayer; he prayed that Gaius might prosper and
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he in health, even as his soul prospered. The measure of physical health he desired
for him was the measuve of spiritual health which he then enjoyed. 1t ihis were
the rule for prayer, how poor, and frail, and sickly would the henlth of the great
majority of mankind be! <« What is the value of this eslate? " snid a gentlemnn to
another with whom he was riding, as they passed a fine mansion and through rich
fields. “I don’t know whad it is valued at; I know what it cost its late possessor.”
*How much?” ¢ His soul.” A solemn pause followed this brief answer. The
late possessor referred to was the son of a pious man who supported his family by
the labour of his hands. The son early obtained a subordinate position in a
mercantile establishment in this city. He was then a professor of religion. He
continwed to maintain a reputable profession until he became a partner in the
concern. . He then gave increasing attention to business, and less to religion. Just
before he died, he said, * My prosperity has been my ruin.” Many may wonder
why they are kept so poor here; they don’t seem to know that spiritual wealth is
essential to the wise and safe handling of material riches. (D. Rhys Jenkins.)
St. John's prayer for Gaius :—I. PROSPERITY OF SOUL IS THE CHIEF AND MOST
VALUABLE PROSPERITY. Sin is the disease of the soul; and when the power of it is
subdued, and the principles and habits of holiness implanted and cherished, by the
Divine and almighty Physician, then the health of the soul is restored and it
hecomes prosperous. It is in some measure healthful and prosperous when it is
filled with useful knowledge; when it is able to discern those things that differ;
and hath a clear understanding of the Divine will, and the various motives by
which obedience to it is enforced. But knowledge is only the foundation of religion.
Health of soul chiefly consists in piety and righteousness; in an ardent love to God,
a high delight in the exercises of devotion; in a sincere faith in Jesus Christ, and a
regular and circumspect conversation, founded upon the principles, and conducted
by the rules, of His gospel. II. A PERSON MAY HAVE A PROSPEROUS SOUL, AND YET
WANT EXTERNAL PRosPERITY. Their souls are ill lodged ; and the tabernacles in
which they dwell do not appear to suit the dignity and worth of the inhabitants.
This is sometimes owing to disorders conveyed to them from their parents. It is
frequently owing to the ill-judged indulgence of their parents. * Many” (as Mr.
Baxter observes, who was himself an instance of it) * struggle all their days with
pain and sickness, through the folly of their mothers ; who breed them up delicately,
and deny them nothing which they like and crave, how injurious soever to their
health.” Sometimes they are made to ‘“ possess the iniquities of their youth”;
particularly impurity, intemperance, idleness, or ungoverned passions. In many
cases the immediate hand of God is to be acknowledged in the weaknesses and
languors of our frame. He exerciseth His servants with this painful discipline, to
make their hearts better, to quicken their diligence and excite their sympathy and
concern for the good of others. III. WE MAY VERY PROPERLY WISH AND PRAY THAT
OUL FRIENDS MAY ENJOY TEMPORAL PROSPERITY, ESPECIALLY HEALTH. Much of the
comfort of life depends upon hLealth. Where that is enjoyed, we can discharge
those active services which our several relations and connections demand, and can
enjoy the bounties of providence with relish and pleasure. If an instrument be out
of tune, the most skilful hand can produce no harmony. If the body be disordered
by pain and sickness, the soul cannot act by it with ease, freedom, and cheerfulness.
It needs great strength and prosperity of soul to behave well, amidst wearisome
days and nights, and months of vanity. Therefore it is reasonable and proper that
we should pray to that God who raised this curious frame and hath all nature
under His control, that we may prosper and be in health. And if we hope for His
interposition, it should be our care to avoid everything that would injure the
health, and to take proper methods to restore and confirm it, when it is impaired.
IV. It 1s HAPPY FOR OUR FRIENDS WHEN WE CAN WISH THEM TO BE AS PROSPEROUS
AND HEALTHFUL AS THEY ARE coop. Application: 1. To those who have no
prosperity, neither temporal nor spiritual. 2. To those who have temporal, but no
spiritual prosperity. 3. To those whose souls prosper, but they want temporal
prosperity; who, like Gaius, have sickly constitutions, but healthy gouls.
The instance in the text shows how unreasonable it is to conclude that
your souls do not prosper, because the outward man doth not. (J. Orton, D.D.)
Soul prosperity :—1. THE cHaBACTER oF Garvs. 1. The indwelling of the truth
of God. He walked in ihe truth—he was a fellow-helper of the truth—he was
beloved for the truth’s sake. By the indwelling of God’s truth, living principles
are implanted in the soul. They are a fountain spring, whence well forth love,
benevolence, active well-doing, and the cnd is elernal life and glory. 2. The
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cxternal manifestation of hig piety. The truth moulded and shaped his outer life.
His daily actions bore ils holy impress. His creed was not one thing, and his
walk another. As n citizen of the world, and as o member of Christ’s Church,
his cntire conduct wns influenced by what he believed and professed. 3. The
fidelity that characterised him. He acted as a good steward of God’s bounty.
4. The brotherly love he displayed. To this his brethren in the Church, and
the strongers thot visited the place bore testimony. II. Hrs spIRITvAL PROS-
pEnrry. 1. Pre-eminent soul-prosperity. Thig is by no means a common condition
nmong the people of God—to be more prosperous in spiritual interests than in
other interests. 2. The living embodiment of truth. The indwelling truth came
forth in embodied action. If we are rooted and grounded in doctrinal truth by the
Holy Spirit, we shall give a living manifestation of that in our practical godliness.
3. Devotional solitude combined with energetic action. The prosperous Christian
lives much alone with God. But he has also much to do with society. His field
of labour is the world. 4. Largeness of heart. With many self is first and last,
all and in ell. Spiritual prosperity to such is a thing unknown. 5. Deep humility
of soul. It has been well said that a haughty, self-sufficient professor is a doubtful
character; and that high minds are like high hills, blasted and barren. We may
soy, then, that lowly minds are like well-watered, fruitful valleys. III. Tae
BEARING OF THIS SUBJECT ON OUR CIRCUMSTANCES. 1. Thegreat want of the Church
of Christ is soul-prosperity. 2. Individual solicitude is requisite in order to meet
that want. 3. The vital spring of spiritual prosperity is found in the presence and
mighty operations of the Holy Spirit (Isa. xliv. 3, 4 ; Ezek. xxxvi. 25-27 ; xxxvii. 14).
(P. Morrison.) Prosperity and piety :—We have recorded here one of the most
remarkable prayers of which we have any information ; for the word translated ** I
wish,” not only expresses the fact that the thing is desired, and that the person
thus desiring would have pleasure in securing it, but it carries the additional idea
of so desiring it as to make it a matter of earnest and formal petition. In con-
sidering the prayer—I. THE PERSON WHO OFFERS THIS PRAYER—it i3 the Apostle John.
We know from all his writings that he was eminently affectionate. Whilst his
heart abounded in affection, he wasstill most discriminating in his views. Probably
there is no portion of the New Testament which contains severer tests of Christian
character than are to be found in the three short Epistles of John. They are very
spiritual, and they enter very largely into the inward workings of the grace of God
upon the heart. He manifested throughout his long and eventful life the greatest
solicitude for those who were converted under his ministry. II. THE PERSON FoR
WHOM THE PRAYER WAS OFFERED: it is for the well-beloved Gaius. 1. First, his
character. It is very excellent, and ceused him to be much loved by all lovers of
good men. Two ingredients, however, are particularly named as forming his
character. These are his piety and his benevolence. With this union of piety
towards God and good-will towards men his soul prospered. A plant is said to
thrive and prosper when it brings forth fruit, a field when it abounds with precious
grain, a human body when it is healthy and vigorous and active. So a soul prospers
when it abounds in the love of the truth, in the love of those who hold the truth,
and yields the peaceable fruit of righteousness richly, in large measure, and in a
corresponding practice. 2. But notice his condition. Irom the language of the
text it is gathered that he was a man of feeble health. The particular Greek word
used encourages this iden. Whether it was o permanent weakness of constitution
or an occasional fit of illness, we cannot tell, though it is obvious from the prayer
of the apostle, that he might be in health, but that he was at that time an invalid.
Trom the prayer that he might prosper, there is reason to suppose that Gaius had
suffered in his worldly property, was somewhat reduced in circumstances. Some
are of opinion that he suffered from persecution, and that by the violence of wicked
men his property was wrenched away from him. There is much plausibility in this
supposition. Others, however, think, that by reason of his great liberality to the
saints he had actually impoverished himself. This opinion is strengthened by the
account we have in the Acts of the Apostles of the liberality of the early Christians.
At any rate the situation of this Gaius was such as to call for the prayer of the
Apostle John that he might agnin be prospered. III. THE PRAYER OFFERED IN
BEOALF oF Garus. It is very short, but it is very comprehensive. It is thatin all
things he may be prospered, and be in health. Thus we see that it is proper to pray
for temporal blessings. Beside this, o special promise is made to the diligent. Yet
of all mere temporal blessings, health stands ns that most valuable; for without it,
we can neither laboyr for God, nor enjoy the good with which He fuvours us. But
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this prayer. whilst it is concerned about temporal prosperity, contains one peculinrity;
it is—that this prosperity and this health may be in proportion to the prosperity of
the soul. Oh! what an exaltation this gives to spiritual things above all tempornl
affairs ! Here is the revelation of wisdom—that the spirilual stato of the soul is
the proper rule of prayer, and that it is the just standard of desive for health and
prosperity. This is a rule most sifting in its operation, n rule that tries to the very
uttermost the spirit of prayer as well as the confidence of our heartsin God. 1. Now,
in reviewing this subject, we learn in the first place, how caveful men would be if
this rule of praying was their constant, honest practice—if every one in the retire-
ment of the closet should put up this prayer—“0 Lord God, grant me this day
health of body equal to the health of my soul. O Lord God, grant that I may
prosper in my business, cxactly as my soul prospers.” 2. Secondly, how fearful a
thing it is by the loss of piety to convert property from being o means of grace to
become a souree of danger and ruin! 1If all Christians would live in the spirit of
this prayer, how every interest of religion would prosper! Again, true piety will
seek the prosperity of the soul above all things. 3. And now, finally, we learn that
the injury of riches is in the motive for which we desire them. If for their own
snke we desire them, for the purpose of accumulation, then this is mammon
worship. Again, if we desire them for the power, or for the gratification which
they afford us, then this is mere selfishness. If, on the other hand, itis to do good,
this induces benevolence. (W. Patten, D.D.) Spiritual health ;—I1. It 18 A LAW
OF LIFE TBAT HEALTH IS ESSENTIAL TO PERFECT ENJOYMENT. II. PERFECT SoUL
HEALTH IS THE BEST SAFEGUARD AGAINST THE FORCE OF TEMPTATION. It is becoming
more and more acknowledged that bodily disease is due not so much to outward
causes as to predisposing causes. It arises not so much from the presence of disease
germs without, but susceptibility of tissue that provides soil for their ready growth.
When the seeds of disease are alreadyin the body, outward causes may soon provoke
their development. Is it not so with the soul’s life? When the pulse of the soul
is feeble and the moral tone low, a man soon succumbs to moral taint. III. PERFECT
S0UL HEALTH IS ESSENTIAL TO TRUE SPIRITUAL GROWTH. ‘‘ Dwarfs are much more
common in the spiritual than in the physical sphere.,” Many Christians remain at
the earliest stage of the Christian life. They are ever in religious childhood.
IV. THE MEANS TO BE EMPLOYED FOR THE MAINTENANCE OF SPIRITUAL HEALTH. Itis
a sine qua mon that a healthy Christian breathes pure air. When a diver goes
down into the sea he takes full care to be supplied with a sufficient amnount of pure
air from above. Our daily duties may bring us into surroundings very uncongenial
to the religious life. We have no right, however, to involve ourselves in any
situation or engage in any pursuit where the atmosphere of prayer cannot reach us.
No one expects to nourish and build up a robust physical frame on mere condiments
and confectionery. The result would soon become apparent in impoverished blood
and feeble pulse. Aye, and men cannot nourish their souls on daily newspapers
and exciting novels. An old writer says: ‘ Thou canst not read the Scriptures too
much, and what thou readest thou canst not read too well, and what thou readest
well thou canst not too well understand, and what thou understandest well thou
canst not 100 well teach, and what thou teachest well thou canst not too well live.”
Food may be received into the system, but the body is not nourished and strength-
ened unless its various faculties are brought into suitable exercise. Half the
worries and vezations which afflict many Christians would disappear if they were
more active for their master, * working with both hands earnestly " for His cause.
(J. G. Greaves.) Spiritual and temporal prosperily :—I. A SUPPOSITION MADE,
that the soul of him in regard to whom the wish is expressed is prospering. 1. He
knew the truth, and knew it well. Every one who desires to be blessed with soul
prosperity must be intimately acquainted with it likewise. * The truth” is the
great revelation of the gospel concerning the way of salvation by Christ crucified
for sinners. This is the great ocean, to which all other truths are but tributary
streams, and from whose bosom all the showers of blessings that fall.on the moral
wilderness of human life and refresh it, derive their origin. Were this truth
unknown, what mysteries would encompass us! What unanswerable queslions
would start up bhefore us! In what uncertainty would we live, in what fear
would we die! 2. Gaius believed the truth, and every one who desires soul-
prosperity must believe it too. Those who content themselves- with a mero
speculative acquaintance with Divine truth, resemble those who would sit down
10 o feast, but leave the food untasted before them, And what o vain thing
it is 1o speak about the truth, to profess it, to argue for it, to recommend it, if oll
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Lhe while we never recollect thet it ig our duty to helieve it! 3, Gaius walked in
Lhe Lruth,—that ig, he lived in a manner that was consistent with the principles of
the gospel; and every onoe who would attein soul prosperity must do so likewise. Now,
il we helievo this truth, we cannot but walk in it, and love God as our best friend,
and we will feel that IIc is entitled to all the service that we are able to render; for
wo are not our own, but are bought with the mighty price of the blood of His Son.
Again, tho truth of the gospel tells us that sin is a most abominable and dangerous
thing, and that holiness i8 & most excellent and becoming thing; and we must wallk
in this truth by showing that we really believe it, in our avoidance of sin, and our
practice of * whaisoever things are just, and honest, and true, and lovely, and of
good report.” In the same wny we must walk in the truth by showing our faith in
every department of revelation, by bringing it into our practice. 4. Gaius loved
the truth; and without love to the truth it is impossible to obtain prosperity of
soul. If we believe the truth we cannot but love it, because it is so glorious in
itself and so suitable to us; and if we walk in the truth, we must love it more and
more, as we discover by increasing experience new beauties and excellences. II.
Norice TaE wisH 1TSELF; ‘‘ I wish above all things that thou mayest prosper, and
be in health.” 1. The apostle here expresses a wish for the worldly prosperity of
Gaius. Affliction, then, is not a blessing in itself; nor is worldly prosperity in
itself an evil. What the apostle would have called prosperity, in a worldly point
of view, would likely have consisted of the two following particulars: first, such
an amount of the good things of this world as will preserve us from the oppressive
cares of poverty on the one hand, and those almost equally great, and more dan-
gerous, though less unpleasant ones, which must always accompany inordinate
wealth, The second element of prosperity which the good man would desire would
probably be a tranquil, easy flow of his affairs, without great difficulties, great
successes, or great reverses. And such a prosperity as this is what we may wish
for ourselves and for our friends. 2. The apostle expresses a wish for the bodily
health of his friend. This is necessary to complete the idea of worldly comfort ;
for without this, all that rank is able to command or wealth to procure will be little
enjoyed. To care for the health of the body is a duty; for God has not made so

‘ fine o piece of workmanship to be carelessly destroyed. Man is a compound being,

- consisting of two parts—soul and body; and if it be a duty to care for the one, it
is as certainly a duty to care for the other, though certainly it is a duty of far inferior
importance, and one of whose neglect there is much less risk of complaining.
II1. THE LiMiT APPENDED : ‘I wish above all things that thou mayest prosper and
be in health, even as thy soul prospereth.” 1. When we wish for our friends’
prosperity and health, the limit ¢ as thy soul prospereth ”* is necessary for their own
good. If we wish for worldly prosperity to a bad man, we wish in general for
what will harden his heart, and turn his mind more effectually away from God.
But for one whose soul is really prospering, health and prosperity are good things.
We may be certain that whatever the wealth or influence of a truly good man,
whose religion is prosperous, will enable him to do, he will lend it all to what, in
doing good to others, will do good to himself. 2. But if soul prosperity is necessary
to render them safe to the individual himself, it is equally necessary to render his
health and prosperity a blessing to others. (W. Dickson.) Spirttual prosperity :
—There are two worlds in which every man lives, two distinet yet equally real
scenes of existence in which we spend the days and hours of life. To the outward
world, with its material objects and interests, no man altogether or exclusively
belongs. You have but to close the eye or abstract the thoughts from outer things,
and instantly you pass into nnother region : you become, as it were, the dweller in
an inner world—that strange mysterious region of thoughts and feeling and desires,
of memory and conscience and will—that microcosm, that little but most real
world within every human breast. Corresponding to these two worlds, the external
and the internal, there are two lives we all may be said to lead,—the outer life of
sense, the inner hidden life and history of the soul. The visible material life is
but the seaffolding under which the unseen and eternal life is rearing. With respect
to each of us, there has been, from the dawn of our existence, a mental ns well ns
a material history—a life of the soul, a course of inward progress or retrogression,
n series of changes for good or evil in the charncter of that mysterious dweller
benenth cvery breast, more worthy to be chronicled, fraught, wonld we but believe
it, with interest deeper, more momentous far, than the fortunes and vicissitudes of
our outwnrd carcer. In the passage before us, the apostle, as you will perceive at a
glance, makes reference to the two courses of human experience of which we have
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just spoken —the outlward and the inward. The text is simply an cxpression of
nffectionate desire for the welfare of one who scems to have been very dear to the
writer. It isthe friendly greeting of & believer to a brother in Christ. And you
perceive that the particular form it takes is, not that mevely of n simple wish for
the friend’s happiness, but of a wish more specifically for his hnppiness, his
prosperity, at once in the inward and the outer life. I. OF WHAT IN THE LANGUAGE
OF THE WORLD IS COMMONLY DESIGNATED PROSPERITY, PERHADS TIE TWQ MAIN ELEMENTS
ARE WEALTH AND POWER. Now there are in the spiritual condition of man elemnents
annlogous to these, of which his inward prosperity may be snid to consist. 1. There
is, it will need very little reflection to perceive, a wealth which mny be predicated
of the inward as well as of the outward life. Money, property, worldly goods, nre
not more real possessions than thought, knowledge, wisdom. Nor are the outward
comforts and luxuries, the gratifications of sense and appetite that may be procured
by the former, more literally & man’s own, what belongs to him, what makes him
richer, than are warm affections, a fertile imagination, a memory stored with
information, and, above all, a heart full of God’sgrace. The common phraseology
of life recognises this fact, when we speak, for instance, of ¢ a richly-furnished
mind,” & mind “rich in intellectual resources,”  a rich vein of thought,” *an
ample fund of information,” and the like. Nor let it be said that this is merely
the language of metaphor. Take two men, one in comparatively straitened circum-
stances, yet possessed of great mental abilities and attainments—the other, over-
flowing with money, yet narrow-souled and ignorant; you would not hesitate to say
which 1s really the richer of the two. And if this be true of mere intellect, if even
secular knowledge constitute a wealth more valuable than any outward possession,
surely not less true must the same thought be when applied to that wisdom which
maketh wise unto salvation. Surely that man is indeed the richest, who bears
within his bosom the treasure of a soul at peace with God, and safe forall eternity!:
For money, property, every worldly possession, is out of the man. It does not come
into the soul. It can be separated from him. It is but an accident, not an essential
property of his being. But knowledge, faith, spiritual-mindedness, love to Christ,
these are a sort of wealth that go into and become transfused through the very
essence of the man. Yours, too, is the only unvarying wealth. A soul, on which
the image of Christ is impressed, is a thing precious everywhere, and for ever ; it has
not, like man’s wealth, a different value in different countries and at different times;
it will pass current everywhere—itisfreeof the universe. Yours, finally, is the only
lasting wealth. The time will come when the richest must abandon his wealth for
ever. The only thing you shall be able to keep, is that which you have stored up
in the soul itself. That alone will go out with the soul into eternity. 2. The other
element, commonly included in the idea of * prosperity,” is power. He is univer-
sally esteemed a prosperous man in his outward circumstances who is advancing
or has risen from comparative lowliness and obscurity to & position of eminence
and influence in society. Now, to this also there is a parallel in the mwa,r_d life.
We may be inwardly as well as outwardly powerful. In the little world within the
breast there are stations of rank, dominion, authority, to which we may aspire, or
from which we may fall. There is a real subjection, degradation, sln.very of.spmt.
to which we may be reduced; there is a real power, freedom, emancipation, to
which we may attain. It is not a mere metaphor, for instance, when, in common.
language, we say that the profligate man is ‘the slave of his appetites. 1I. TaE
REASONS FOR WHICH THIS SOUL-PROSPERITY SHOULD DE REGARDED IN OUR DESIRES AS
THE BTANDARD OB MEASURE OF OUTWARD PROSPERITY. 1. Can it be doubtful to any
one that wealth, power, prosperity, are no blessings where God’s grace has not
come before them ?—that it is not good to be happy if first we are not holy ? The
rich, gay, happy, outward life, and the dark moral a,nt'lt];esls within! It is good
to be gay, where the gaiety is real. But it is not good, it is not seen_lly, it is, sooth
to say, the sorrowfullest thing under heaven, to be gay where there is every reason
to be sad. Right pleasant, too, it is to behold the ruddy hue on the cheek, and the
bright sparkle in the eye of health. But have you never felt that no sight is 80
truly melancholy as the unnatural brightness in the eye, or the glow that’ often
gathers on consumption’s cheek, the more beautiful as the end draweth near? And
yet, sad though these contrasts are, there is something more truly p}tlflﬂ, there is o
more awful, because 2 moral sadness, in the sight which the minions of outward
prosperity, of worldly comfort and happiness, not seldom present to & thoughtful
observer's eye. Looking on an irreligious man’s life, mindful how rapidly the
stream of time is bearing him onward to the unseen, does there not force itgelf on
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the mind n sense of something horribly incongruous in all this gaiety, as were the
mirth of men in o sinking ship, or wild shouts of laughter from some crew hurrying
onward to the torrent’s brink! 2. Outward prosperity is not desirable for a mnn’s
own snke, if unaccompanied by inward, becruse of the bad moral influence which
it has on his own character. For an irreligious man, nothing is more to he depre-
cated than an uninterrupted flow of worldly good. Only in proportion as the dew
of God’s hidden grace is descending on the heart, can it be safe for a man to be
exposed to the hot sun of worldly prosperity ; and if that secret element of strength
and fertility be not continunlly supplied, the scorching heat must speedily wither
up, in the spiritual soil, every green and beautiful thing. 3. It is not only for a
man’s own good, but also for the good of others, that he should prosper outwardly
only in the mensure in which his soul prospereth. For, obviously, wealth, power,
influence, all outward advantages, are just so many means of doing good or evil
put into o man’s hands ; and whether such advantages shall be for the benefit or
injury of mankind, depends on the inward character of him to whom they are
intrusted. Mankind are losers when a selfish man prospers; they are gainers hy
the prosperity of the generous and liberal-minded. The latter receive the blessings
of God’s providence as the sun receives light, to brighten and gladden the
world, or as the healthy plant the influences of nature, to scatter them abroad
in fertility and fragrance again. The former, on the contrary, like an excres-
cence on the fruit-tree absorbing the moisture that might have gone to produce
leaves and fruit, receive any blessing at God’s hand only to retain or abuse
it; or, like a rank weed, draw in the genial influences of the soil and
atmosphere of life only to poison all the air around them. (J. Caird, D.D.)
The Christian's New Year's compliment :—This is the New Testament expression of
2 formula to which we have been accustomed from our youth, and is alike benevo-
lent, seasonable, and beautiful. Such an expression is music to the heart of him
who hears it ; and it is the expression of a noble and a Christian interest in him
who gives it utterance. 1. Let us look, then, at the benevolence of this wish.
Christianity is a system of benevolence, nay, not of benevolence only, or of good
wishes, but of good deeds. Every line that is written in the gospel is charged with
love. 2. In the second place, notice in this wish of the aged John the fact that his
benevolent wish goes beyond the year that passeth by; and he wishes him not only
prosperity of body, but health and prosperity of sonl. He wishes him not simply a
happy new year, but a happy eternity. *I wish above all things that thou mayest
prosper and be in health, even as thy soul prospereth.” And that wish that looks
on man and regards him as the subject simply of this world, is a very imperfect
one. Itis the least worthy of a Christian. 3. Now notice in the next place the
comprehensiveness of this wish. 4. But note again the discriminating character of
this wish. * Beloved, I wish thatthou mayest prosper and be in health, even as
thy soul prospereth.” In other words, if I translate it into common phraseology,
it is—Gaius, I am anxious for your health; I am desirous that you should be a
rich man, and & great mean, a healthy man and a happy man, but I am desirous
still more that your soul may be right in its relationship to God. Such is the wish
of John as expressed to Gaius; and nothing can be more reasonable than this.
5. Thus we see in this prayer of John, not only benevolence, but comprehensiveness
and discrimination ; we see in it also intensity. It is no bare expression—a wish
with the lip, that has no counterpart in the heart. In Scripture there is courtesy,
but it is the courtesy of Christinnity. But what is this prosperity of soul that is
spoken of ? I am sure you will concur with me when I say that it must be preceded
by o state of acceptance with God through Jesus Christ our Lord. Not only a
change of state, which is justification, but a change of nature, which is regeneration.
Having noticed, then, these two as preliminary to the soul’s health, let us notice
what are some of the signs and fentures of real health of soul. 1. I would sajy, first
of all, that a growing, dcepening sense of unworthiness in the sight of God is one ot
the best and most unequivocal signs of a state of grace nnd healthiness of soul.
2. Another sign is & clearer anpprehension of the suitnbleness and sufliciency of
Christ as our Saviour. 3. Another sign of this soul health is grenter tenchableness.
4. Another sign of this spiritual henlth will be greater delight in hearing the gospel.
5. Another evidence of this soul-prosperity is less bondage to the world. Justasa
Christian growsin true spiritunl prosperity will he have less care about what men
say of him, and more anxiety that God should think well of him. 6. Another siyn
of this true spiritual prosperity and progress is more entire acquiescence in God’s
will. The number and the frequency of your waverings is evidence that you ave
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far from spiritual trath. (J. Cumming, D.D.) New Year's wishes :—Tife may
hecome a parable, if we will make it so. Our New Year’s wishes or our longings
and cravings after some carthly good may remind us of those higher blessings
without whieh every living man is poor—those great gifts which are more precious
than all the treasures ol this world, and yet not beyond the rench of the poor outeast,
who wanders over it without a home and without a friend. I. Let me say, first, that
when we talk of prosperity, every man, as its first condition, asks that he may bo
¥AFE AND FREE. If I cannot sit at oase in my own home, if I dare not sleep without
a guard at my chamber-door, if I crouch and wateh in my lair, no man in his
senses would think of calling me happy and prosperous. A kingdom would be o
poor bribe for which to accept a life like that. Now we do but say the simple truth
when we declare that the servant of God is the only safe man in the world.
Others may have a bold step and a proud look; they may feel sccure because they
walk with the erowd, and may take the fool's course of living in the present, without
carc for the {future; but there is no escape from the sweeping declarations of
Scripture as to our death in sin and our life in Christ, no reversal of the sentence
which leaves every impenitent, unsanctified man without hope. II. Let me speak
of another thing which enters largely into the common notion of prosperity—noprLy
MEALTH AXD EASE. Qur common greetings take this direction. Ailments are a
serious kind of dranwback to men’s happiness. Yet what a plague lieth on men’s
souls, and few apprehend the half of its malignity and danger! IIL. Another
clement of prosperity is success; advancement, I mean, as distinct from mere
possession. IV. One more particular I must mention, which most men deem_a
prime requisite for a prosperous or happy life—rrrEnps. (J. H. Gurney, M.4.)
The health and prosperity of the soul :—Every minister is, or ought to be, a physician
of souls. He should know how to feel the soul’s pulse and to read its spiritual
symptoms. He has the experience of his own inner life. He should understand
the art of anatomy. He should know the intimate connection of the spiritual with
the physical. Is the level of your religious good health at the level of your bodily
health ? How comfortable, how robust, how active, how capable your body is! but
your soul—your real life inside your body—how is it with that? What would be
the result of a careful examination this morning of your soul’s health ? I. Let us
examine, first, what may be at this moment THE SICKNESS OF THE SOUL TO WHICH YOU
ARE SUBJECT, and from which you may now be suffering. It may be that your soul
looks better, healthier, than ever it did in your life, But inwardly you are getting
weaker and weaker ; yon do not know it—you scarcely feel it. You think that all
is right ; that you will be better to-morrow: that's consumption! Or, you have no
religious feelings at all ; you are neither happy nor unhappy. Your vital power is
passing away, but you do not lmow that it is decreasing—you do not care about it:
that is paralysis, creeping paralysis! Or, on the contrary, you are very excited;
you talk very much about religion, often very foolishly, very wildly. Your words
are extravagant; you cannot restrain yourself; it is all high-flown : that’s fever!
Or you have run down to the opposite extreme; every feather is a burden,
every shadow distresses you. You are miserable. That’s inanition or melancholia !
It is a heart disease. Or your soul generally seems right. But there is one very
sore, bad place, and you cannot get rid of it—it grows: that’s ulcer—perhaps
cancer! Or, worse still, some immorality is vitiating your soul. An allowed sin
is sapping everything that is good : that’s poison—poison of the blood! Or every-
thing that is good and true in you is dying—dying slowly, surely. There is no pain
now : there is no pain: that's mortification: that's death! II. But now the
question is, WHAT 1s ToE nEMEDY? What are the secrets of the recovery of the
spiritual life to a diseased soul ? 1. The first and all-important and sure remedy
is to go at once to the Good and Great Physician Himself; He can and He will
cure all. 2. Then go and do exactly sccording to His orders. 8. Next bathe
yourself in blood. He will show you the fountain, and Himself will do the washing.
4. Take the medicines which He prescribes. They will, perhaps, be bitter, very
bitler : penitence, tears, losses, afflictions, severe gelf-discipline—it may be
ampulation! But there will be something very sweet to take away the bitterness
and lull all the pain! III. But now let me suppose, that you are * in health,”
that < your soul prospers,” or, as the word is in the original, more literally,
that “your soul is in a good Way”—wHAT FHALL YoU Do To KEEP WELL? 1. First,
keep very near to the Good Physician to whom you owe your recovery, and consult
Him very often, and wait for His answer. 2. Then, use His prescription, for He is
the Counsellor to the soul, always ready to listen patiently; He knows the exaof
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treatment your conglitution requires, and His remedies are infallible. 3. Then,
you must never forget two things: one,the [nct that you hava a soul, and the other,
1ihot your soul is o very delicate thing, easlly and immediately affected by all
outwnrd things, nnd has o grent tendency to relapses. 4. Fourthly, you must be
very careful of the atmosphere in which you live; see that it be a pure atmosphere,
free from 2ll impurities! 5. Your soul must never omit its daily exercises: some
good work which you have in hand for God, some labour of love. (J. Vaughan, M.A.)
Sowl-health :—I. WE WILL EXAMINE THE WORDS OF THE TEXT. 1. “I wish”’; more
correctly, I praoy.” Prayer is a wish sanctified. Turn your wishes into prayers.
2. “ That thou mayest prosper.” We may ask for prosperity for our friends;
egpecially if, like Gaius, they serve God and His cause with their substance.
3. “And be in health.” This is necessary to the enjoyment of prosperity. What
would all else be without it? 4. ‘‘ Even ag thy soul prospereth.” We are startled
at this wish : the spiritual health of Gaius is made the standard of his outward
prosperity! Dare we pray thus for many of our friends? Dare we pray thus for
ourselves? What would be the result if such a prayer were answered? II. WE
WILL MENTION THE SYMPTOMS OF ILL-HEALTH. 1. A low temperature. Lukewarmness
is an ill sign. In business, such a man will make but little way ; in religion, none
at all. 2. A contracted heart. If we do not love the brethren, there is something
wrong with us. 3. A failing appetite as to spiritual food. 4. A difficulty in
breathing. When prayer is an irksome duty, everything is wrong with us. 5. A
general lethargy: unwillingness for holy service, want of heart, &c. 6. An
ungovernable craving for unhealthy things. IIL WE WILL BUGGEST MEANS OF
RECOVERY. 1. Seek good food. Study the Word. 2. Breathe freely. Do not
restrain prayer. 3. Exercise yourself unto godliness. Labour for God. 4. Return
to your native air : breathe the atmosphere of Calvary. 5. Live by the sea. Dwell
near to God's all-sufficiency. 6. If these things fail, here is an old prescription:
“ Carnis et Sanguinis Christi.” This taken several times a day, in a draught of
the tears of repentance, is o sure cure. IV. WE WILL CONCLUDE WITH AN EXHORTA-
TIoN. 1. Brother Christian, is it & small matter to be weak and feeble ? Thou
needest all thy vigour. Go to Calvary, and recruit thyself. 2. Sinner, thou art
dead, but life and health are in Christ! (C. H. Spurgeon.) Soul prosperity :—
Whom do you regard as a prosperous man for this world ? There are several
elements that enter into that condition. The first, we may say, is health. Aunother
is riches. A good name is another. A cultivated taste, well-stored and regulated
mind, leisure, and fondness for reading and study, are also indications of prosperity.
Now in what respects does soul prosperity answer to these elements of temporal
prosperity ? It must have them all in order to reach the highest prosperity. First,
the soul must be in health. A healthful soul is one all of whose faculties are sound
and in harmonious exercise: the eye of the understanding translucent, the
muscles of will strong, the nerves of conscience sensitive; all the faculties receptive
and digestive of Divine sanative truth. There are riches, too, which the soul may
gather and enjoy. There are treasures attainable which are essential to spiritual
prosperity. The same term which describes gathering of gold, describes the
treasures of the Spirit. ‘¢ The blessing of the Lord it maketh rich.” It is possible
for us to accumulate the * exceeding riches of His grace,” the ‘‘unsearchable
riches of Christ,” and then ‘‘ the riches of His glory.” Even ‘ the reproach of
Christ is greater riches than the treasures of Egypt.” If, then, you would have a
prosperous soul you must have a rich soul. A good repute is also necessary to
spiritual prosperity, not always in the sight of men, indeed, for the world will speak
evil of you were you as holy as Jesus, but in the sight of God. And yet the world,
even while it sneers and abuses, is won by a pure life. He has a prosperous soul
who deserves the confidence and esteem of his fellow-men for his truthfulness,
purity and benevolence, whether the world awards it to him or not. Need I say
that & refined taste, cultivated by the study of Divine truth and by eommunion
with the purest hearts and fellowship with the most lovely lives in the Church of
God, is an admirable aid to the promotion and preservation of soul health? And,
in fine, progress, advancement, success in holy and useful religious industries, is &
mark and method of soul prosperity. If you would not call the drone and laggard,
who is ever falling backward and eating up his capital and trading only upon his
old stock, & prosperous man in any worldly business, how can you ecall one &
prosperous Christian who has no religious enterprise, who satisfies himself with his
old experience, and 50 without progress has nothing but an old stock and o
diminished cnpital to dvaw upon? Thrift utilises the past, and draws it forward
33
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into the present, and pushes it onward into the future. If we look abroad inlo the
world, we shall find that many have temporal prosperity without spirilual. Their
bodies arc pampered; their souls ave starved. Some have spiritunl prosperily
without temporal. Many of God’s sainis are nmong the poor of this world, with
few ol the comforts and none of the luxuries which money can buy. Yet they may
be such nsthe Lord loves and guides. Many have neither iemporal nor spiritual
prosperity. Not all the poor are pure within. A few have both temporal and
spiritual prosperity. There are some rich men that are godly. There are more
whose circumstances are comfortable, who, above want, and without drend of
poverly, enjoy as much of the pleasures of living as their wenlthier necighboura.
Aund with this good measurc of worldly prosperity they unile the higher enjoyments
of peace with God, faith in Jesus Christ, the consolations of the Holy Ghost, and
pleasant fellowship with the purest and most refined society of carth. These are
they who give power and Dbeauty to the Church, and whose whole existence is
henefit and blessing to the worid. This is what St. John prayed for Gnins—earthly
vigour and resources corresponding to the sincerity of his piety. If your soul
health were brought into correlation with your bodily health, how would it be with
your soul? The body, in many cases, becoming like the soul, would be trans-
formed from strength and soundness into weakness and sickliness. The subject
teaches us that there is often o want of harmony between an inward character and
our outward circumstances. The rich in this world’s goods are often very poor in
godly wealth. God’s favour they improve in all secular business, and lay up for
themselves treasures on earth. God’s grace theyneglect and ignove, and lay not up
within themselves treasures for heaven. There are thus discords in human nature
which the gospel is given to harmonise. Oh ! do not consent to remain more rich
or prosperous in worldly than in spiritual treasures. (J. L. Burrows, D.D.)
Gatus, and his soul’s prosperity :—Can that be said of us, my brethren, which John
here says of his well-beloved friend Gaius? Let us ask ourselves, in God’s sight,
whether or no our souls have had any true spiritual prosperity this past year.
Gaius’s soul was prospering. Gaius was in both moral and spiritual prosperity.
And John, and all good men, saw that Gaius's soul was in prosperity, and they
rejoiced to see it. Gaius prospered in the knowledge of the truth, and in the love
of the truth, and in the obedience of the truth. He prospered also in his fidelity to
whatever he undertook, both to John, and to the brethren, and to strangers. 1. Has
your sonl prospered under the preaching of the truth? Has this, or any other
pulpit, been of any real assistance and service to your spiritual life this past year?
And, if so, in what has your soul’s prosperity manifested itself? And if you have
experienced no such prosperity, why not? 2. But in these days, you are not inde-
pendent of the pulpit, indeed, but you are not so wholly dependent on it, and
instrueted by it,’as many men are. You have money to buy books and you have
time to read books. A man is known by his books. A man cannot always choose
his minister. But he can always choose his books. Now, honestly, do the booke
about God, and about the soul and God, make you uncomfortable? As a matter of
fact, do you ever open, and of your own accord and liking, such a book from one
year's end to the other? 3. But I may be a great anthority on the best books; I
may be a great collector and devourer of devotional books ; and yet, all thg time, I
masy be an utterly unspiritual and undevotional man myself. Philo for this twenty
years has been collecting and reading all the spiritual books he can hear of. Philo
will ride you forty miles in winter to have a conversation about spiritual books, or
to see o collection larger than his own. But Philo never thinks how wonderful it
is that a man who knows regeneration to be the whole world should yet content
himself with books upon the new birth, instead of being born again himself. For
all that is changed in Philo is his taste for books. Heis no more dead to the world ;
no more delivered from himself : as unwilling to enter into war with himself, and to
deny bis appetites, as he was twenty years ago. Yet all is well with Philo : hehasno
suspicion of himself. Have you heen any better of what you have heard about prayer
this last year? I tell you you are cutting your own throat if you come and sit and
consent to sermon after sermon on secret and spiritual prayer, and still remain the
same prayerless and unspiritual man you have all your life been. 4. Socrates,'the
wisest of the Greeks, was wont to insist that a life without constant cross-examina-
tion was no true life at all. ¢ Enow thyself,” was the holiest and most urgent of
the holy texts of his god to Socrates. But a greater than Socrates has preached to
us, and on still holier and still more heart-searching texts. How does His dialectio
prosper in your souls? To put it in the most elementary and superficial way; Do
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you know e much as your one besetting sin, and what it really is? Do you know
ahout yourself what all your friends see in you with such pain and shame? and
what all your cnemies rejoice over and laugh nt? Has Christ’s cross-examination
tnlten you down at all among the motives that move you in all you think, and say,
and do? Is tho holy and spiritual law of God at all within your heart? 5. Once
more : Take from among o thousand things that might be set forth as sure tests of
soul-prosperity—take the forgiveness of injuries. This is perhaps the very last
grace to which even gracious men, and men prospering in grace, ever attain to.
Cesar forgot nothing but injuries. How do you stand in this all-important obedi-
ence? 6. Just one more test of your prosperity. The ‘ taming of the tongue,” as
our Lord’s brother calls it. If you are prospering with that great task, then you
are well on to being a ‘! perfect man’ as James has it. All the roads in the old
world led to Rome. And all the prosperities of the soul point to prayer. What a
year ! and the beginning of what prosperity! it would be to you, if you discovered
for yourself, this year, something of the power, and the joy, and the sweetness of
secret prayer. (4. IWhyte, D.D.) Health is the foundation of all human activity.
A sickly man cannot even think healthily. Men would be surprised if they were
able to take a survey, to find how many of the things which have filled the world
with feuds and laden with errors, may be traced back to a disordered stomach.
Who would go to sea in a leaky vessel? (K. Braune, D.D.) Health the
chief thing :—On one occasion an eminent literary man and a member of the
House of Lords were talking with the Duke of Albany when the conversation
turned on what gave the best chance of happy life. The literary man said that
persons in a middle position who were without ambitions they could not satisfy
were in the happiest state. The conversation went on, and one of the speakers said
to the Duke that his own position must be a happy one. *¢You forget,” he said,
“T am worst off of all. I want the chief thing. It is health—health—health.”
: The helpfulness of health :—A mower with a good scythe will do more in one day
| than another that hath a bad one can do in two; every workman kmoweth the
i benefit of having his tools in order; and every traveller knows the difference
" between a cheerful and atired horse. And they that have tried health and sickness
know what a help it is in every work of God, to have a healthful body and cheerful
spirits, and an alacrity and promptitude to obey the mind. (R. Baster.)

Ver. 3. Irejoiced greatly, when the brethren came and testified of the truth
that is in thee.—Beautiful is the pieture presented in this verse. Here we have
brethren engaging in Christian intercourse, ascertaining each other’s moral condi-
tion, and taking a deep and living interest in all that pertains to the education of the
soul in the faith of Christ. This is a fine test of moral manhood. When we find
men disposed to give the fullest credit for the growth and sincerity of their brethren
in the faith, we may accept such witness as a proof that they themselves are firmly
rooted in great principles, and are more and more resembling Him whose name
they bear, and whose perfections it is the business of their lives to illustrate. (J.
Parker, D.D.) Gaius :—We are now to study the character of Gaius, the sincere
and generous host of Demetrius, the quiet but sturdy opponent of the intolerance
and tyranny of Diotrephes, nnd the study should be very welcome to us since, if he
has not climbed so high as the fervent and zealous Evangelist, still less has he
fallen so low as the prating lover of pre-eminence who would not defer even to the
apostle himself. With his first touch St. John strikes the ground-note, or the key-
note, of the whole music which went to make up the character of the man. Gaius
was one who ‘¢ walked in truth,” and so walked in it that men * bore witness to his
truth.” The Greek word here rendered ‘ truth ” might, if the change were worth
making, be rendered ‘ reality.” But if I say that Gaius was a true man, a genuine
man, & real man, whose life was all of one piece, whose daily conduct was the
practical outcome and inference from the truths he believed, I may perhaps help
you to some conception of the apostle’s meaning. Still he implies much more than
he says, and we must try to recover his implications also. \We may, and must,
infer from his stress on the word “truth” that Gaius cared more for deeds than for
words; that there was not that unhappy divorce between his professions and his
actions, hig creed and his conduct, which we may see in Diotrophes and recognise
only too clearly in ourselves. He did not look one way and walk another. He did
not sny one thing and mean another. He did not approve the better, and follow the
worse, course. 'There was no hypocrisy, no insincerity, in him. He, the whole
man, was ‘“in the truth.” Come what may, no danger, no allurement, wilt draw
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or drive him from his steadfast and habitual round, or mnke him unfaithful to the
faith and service of Christ. And we may also infer that Gaius was not one who
would bring the spirit and methods of the world into the Church. Diotrephes
might be nas selfish, as opinionated, as ambitious, as subtle and scheming, ns ho wns
before he had entered the Christian fellowship. But that wns not possible to n true
man, & genuine Christian, such as Gaius, who really believed the truth ns it is in
Jesus. Nor, agnin, could a true man, in the apostle’s sense, yield to that still more
subtle and fatal temptation by which those nre overcome in whom religion
degencrates, as it seems to have done in Diotrephes, into mere ecclesiasticism or
sectarianism. A too keen and exclusive interest in the outside of the cup and the
platter is as dangerous in the Church as it is anywhere else. And the charity of
Gaius was as conspicuous os his unworldliness. Not only had he received and
entertained strangers, who were also brethren, setting forward Demetrius and other
travelling evangelists on their journey ; he continued toreceive and serve them even
when Diotrephes forbade him, and had persuaded the Church to excommunicate
those who ventured to receive them. He could do no other, for he walked in truth.
Nor was he to be talked out of his loyalty to truth, or threatened out of it. Truth
in every form was welcome to him, let who would teach it, let who would prate
against it. It was his duty to receive brethren even if they were strangers. A
certain genuineness and wholeness, then, a certain staunchness and loyalty,
combined with great breadth and tolerance, seems to have been characteristic of the
hospitable and kindly Gaius. He was in the truth. He walked in truth. There
was a clear accord, & fruitful harmony, between his principles and his practice
which gave unity and force to his life. He could be true to truth, come whence it
would. He could be true to men, even when they werereviled and thrust out of the
Church. Now this large, steadfast, yet gentle loyalty to truth is as essential to a
genuine, a real and strong, Christian character now as it was then: a loyalty
which can not only stand against the narrow intolerance of a Diotrephes, and
sympathise with the disinterested zeal of a Demetrius, but can also bring the large
generous truths in which we believe to bear upon our daily life and practice, and
constrain us to receive and set forward all who are serving the truth *that we may
be fellow-workers with the truth” they teach. Before we can put ourselves even on
the modest level of Gaius, we must ask ourselves, * What risks have we run, what
sacrifices have we made, what pleasant fellowships have we put in jeopardy, that
we might stand up for unpopular truths, or back up the men who were enforcing
and defending them? There are men, no doubt, who have a terrible struggle to
wage in the sacred precincts of their own soul before they ean make religion the
ruling inference and power of their lives ; and of these, perhaps, we must not expect
much public service until the issue of the inward conflict has been decided ; though
I believe that, even in this inward personal war, they would be greatly aided were
they to make it more impersonal, and to care and contend for the salvation of other
men instead of simply fighting for their own hand. And there are other men who
are so engrossed and exhausted by the labours and cares, the occupations and
irritations, of their daily business that they have as much as they can do inbringing
the spirit of religion to bear on their daily task, and have neither leisure nor energy
left for works of public usefulness. Remember, we are not told that Gaius talked
Diotrephes down, or that he made a masterly defence of St. John, or even that he
took a prominent part whether in managing the affairs or conducting the services of
the Church. All we are told of him is that he showed much sympathy with the
strangers whom John had commended to the Church, that his sympathy took very
practical forms, and that he exzercised it at the risk, and perhaps at the cost, of
losing the sympathy of brethren who were not strangers, and with whom he
habitually worshipped. (S. Coz, D.D.) The testimony of others :—I. Farra ¥
rossessioN, 1. The unconditional acceptance of the truth. 2. The harmony of
truth with our moral nature. II. Farre v acrioN. 1. Faith in action is a
healthful and energising exercise of our whole life. 2. Faith in action is a power
wiclded over others. III. Farrm on RECORD. The fanithful witnesses who gave
their evidence in the presence of St. John were samples of others who gave their
evidence before the tribunal of the world. 1. It is a record worth making. To
write down the deeds, the trials, and the victorics of faith is not a waste of either
time or materials. 2. It is worth rehearsing. 8. It is werth preserving. Its
influence is marvellous. The lamp of another strengthens the light of our own, to
make clearer the Christian path. IV. THE REFLEX INFLUENCE OF TAITH. Gaius
wis the apostle’s son in the faith, How the soul of the aged minister was lighted
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up a# the brethren relaled to him the glad tidings concerning the soul he had been
instrumental in saving. (1. Davies, M.A.) Fame is like a ship that receives all
passengers, like o waggon that entertains all, good and bad. Bad things go
abrond, and good things go abrond, but here is the difference. 1. Bad things go
speedily, good slowly ; the one flies like eagles, the other creeps like snails. 2. The
one aro enlargod, the other diminished. 3. The one all hear of, but a few of the
others. 4. Bad things go without ceasing; men are like flies that are ever
insisting upon sores; the report of good things is like a hue and cry that quickly
falls down in the country. 5. The one we tell lof with delight; we tuke little
pleasuroe in talking of the other, yet we ought to testify of the one rather than of
the other. Let us witness of the virtues wherewith God hath adorned any. It

shall redound to his glory, and it shall be a spur to prick on others to the like.
(W. Jones, D.D.)

Ver. 4. I have no greater joy than to hear that my children walk in truth,—
The Christian walking in the truth :—This islittle more than a repetition of a declara-
tion made by the apostle in the foregoing epistle. He is addressing there a pious
mother, and he congratulates her on the spiritual prosperity of some of her family.
Here he is addressing a beloved friend, and he congratulates him on the prosperity
of his soul in nearly the same words. I. TrurmE. * What is truth?” said Pilate
to our Lord with a mixture of incredulity and scorn, as though truth were a thing
nowhere to be discovered ; and the same question has been asked by the wise men
of the earth with the same feelings from Pilate downwards to our day. The real
Christian knows where it is to be found, for he hasfound it. His God has not only
made him feel its importance and enkindled in him a desire for it, he has shown
him the thing itself, revealed, communicated His truth tohim: so that the man has
it; has it in his hand whenever he takes up his Bible; has it in his mind and
heart, for he has read his Bible, and by God’s help has understood and believed it.
That is the truth the apostle speaks of in this text. It is the revelation which God
has made to us concerning spiritual and eternal things in His holy Word, and more
particularly the gospel of the Lord Jesus Christ, which forms so main a part of that
revelation. IT. Warrme mv1T. The term * walking " in Scripture, when used as it is
here, is always expressive, not of an act or two, but of a continued course of acting.
To walk in the truth, then, means more than for a man once in his life to discover
and embrace the truth; it implies besides this a daily familiarity with it, having it
constantly before his mind, and his mind and his life being as constantly
influenced and acted on by it. 1. That we hold fast Christ’s truth; having had
our minds enlightened to discover and opened to receive it, that we retain it in
our mind, and this in its pure, simple, unadulterated form. 2. A continued
profession of Christ’s truth. 3. To live in the habjtual practice of it. ILI.
THIS APOSTLE'S JOY WHEN HE HEARS OF HIS FELLOW-CHRISTIANS THUS WALKING.
He expresses this, you observe, in very strong terms. He does not say that he has
no joy equal to this, but he does say that he has none above it: I have
no greater joy than to hear that my children walk in truth.” And this strong
language plainly shows us two things. 1. The loftiness of his own character.
This favoured, this honoured apostle, with all his remembrances of the past and all
his glowing anticipations of the future, with heaven almost opening upon him, says
he gets as much happiness from the holy walk of others as he does from any other
source. We know where he learnt this. We see the Master’s spirit shining forth
again in the disciple. What was self to the blessed Jesus when the good of our
lost souls was at stake? 2. The high importance of this holy walking in the truth.
Such & man, we are sure, would never haverejoiced in atrifle. (1) It is important,
first to ourselves. (a) It is the best test we can have of our belonging to Christ, of
the sincerity and reality of our faith in Him. () Our enjoyment of the gospel, our
spirituel comfort and happiness, depends on it. (c) Our sanctification or holiness
depends altogether on the permanency of the place Christ’s truth has within us.
(2) Our continued welking in the truth is important also to our fellow-men.
Every undecided, wavering professor of Christ’s gospel among us diffuses a bad
influence around him—he does mischief in the world though he may not aim to do
it ; while every consistent follower of the truth does good in the world, though he
may scarcely see it. (C. Bradley, M.4.) The Christian minister's joy :—L To
waLE IN TRUTH implies—1. Sincerity of principle, honesty of intention, 1in
opposition to all dissimulation or guile. 2. Decided attachment to evaugelical
.floctrine, 3. Habitual regard to personal holiness. 4, Progress in Christian
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excellency. II. Why this walking in truth should ocension the Jov oF CunisTian
mnvisTERS. 1. In your Christian walk we wilness the realily of your personnl
religion. 2. Walking as Christians securcs your personal happiness. 3. When
vou walk as Christians, we have evidence of ministerial fidelity — that the
truth is spoken to you; that the way of truth is marked down and reeom-
mended. 4. In your walk as Christians, we observe the fruit of our efforts
for your good. 5. When you walk as Christians, we behold the inercnsa of
the Redeemer’s cause in the world. 6. Walking as Christinns, we see in you the
partners of the felicity we hope for in a future world. ConcrLuston—1, If such as
“walk in truth ” ave our joy, it is evident who are our gricf—All they who walk not
in truth ; who “walk in darkness”; who * walk disorderly”’; who “walk in the
flesh ”; who “walk after their own ungodly lusts.” 2. By your walking, not in
truth. but in unrighteousness, the cause of God is dishonoured, his enemies triumph,
his friends are painfully affected. 3. Let us all look well {o ourselves, and take
heed to our own spirit and conversation. (T. Kidd.) Wallk in truth :—I. THE
SUBJECT MATTER OF THE APOSTOLIC MINISTRY—Iit was truth ; not only truth in the
bare sense of the term, but truth in its highest sense, unmistakable iruth, infallible
truth, the truth without which we cannot be happy neither here nor hereafter.
You may be without much knowledge in reference to geology, or asironomy, or
botany, you may be without much knowledge of these things, and not suffer much ;
but in reference to this, if you have it not, you are a fool indeed, and if you have it,
you are made wise unto salvation. It is necessary for us while here, and for our
well-being hereafter. II. THE MANNER oF TEAT mmNisTRY. “ I have no greater joy
than to hear that my children walk in truth.” I say that the apostle’s ministry
was characterised by great earnestness and affection. There is no minister that
will ever be useful without it. III. THE JOY AND SATISFACTION OF THE APOSTLE'S
uIsTRY. The subject-matter of this joy of the apostle’s was to hear that his
children walk in truth. 1. To walk in the truth is to maintain evangelical truth.
2. To walk in truth is constantly to keep and to enjoy the truth. It gives us solid
peace, it is ¢ the peace of God, which passeth all understanding.” 3. Once
more, when spiritual children walk in truth they are consistent Christians.
Walk is not the position of a lazy Christian. (H. Adllen, M.4.) The
parent’s and pastor’s joy:—1I1. First, then, one of THE PARENT'S highest joys is
his children’s walking in truth : he has no greater joy. 1. And here we must begin
with the remark that it is a joy peculiar to Christian fathers and mothers. No
parents can say from their hearts, ‘“We have no greater joy than to hear that our
children walk in truth,” unless they are themselves walking in fruth. No wolf
prays for its offspring to become a sheep. 2. Let us, then, remark next that the joy
mentioned in the text is special in its object. * I have no greater joy than this, to
bear that my children walk in truth.” There is the point, their practical religion,
their actual exemplification of the power of the gospel upon their lives. This proves
that the teaching was well received, that the feeling was not mere excitement, that
the profession was not a falsehood or a mistake, but was done in truth. 3. It is &
healthful joy, in which we may indulge to the full without the slightest fear, for it
is superior in its character to all earthly joys. ' Now, when our children walk in truth
and love to God, it makes us rejoice that another heart is consecrated to His service.
We may well rejoice in the salvation and in the sanctification of our sons and
daughters, because this is the way in which the kingdom of Christ is to be extended
in the world. 4. Iwill tell you why this is peculiarly the great joy of some Christian
parents—it is because they have made it a subject of importunate prayer. That
which comes to us by the gate of prayer comes into ithe house with music and
dancing. 5. This joy is quickening in iis effect. All who have ever felt it know
what an energy it puts into them. Have you some of your children converted while
others remain unsaved? Then I charge you, let what the Lord has done for some
encourage you concerning the rest. 6. Once more, this high joy of which we have
spoken is very solemn in its surroundings, for it involves this alternative—‘ What
if my children should pot walk in truth?** Well, that means for us during this life
many sorrows, nights of sleeplessness and days of anxiety. II. You may view the
text as specifying THE PASTOR'S greatest reward. ‘I have no greater joy than to
hear that my children walk in truth.” No minister ought to be at rest unless he
sees that his ministry docs bring forth fruit, and men and women are l?orn unto
God by the preaching of the Word. Those who are the preacher’s children are
often known to him ; they were to John, else he could not have spoken of them as
«my children,” and could not have had joy in them as his children, I'rom this I
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draw the inference that it is the duty of every one who receives spiritual benefit,
and especially conversion, from any of God’s servants, to let them know it. Put
on Christ publicly in baptism, according to His command : unite yourself with His
Church, nnd commune with the people among whom you have beecn born unto God.
It seerns from our text that John wasg in the habit of hearing about his spiritual
children: “I havo no greater joy than to hear”-—mark that—* than to hear
that my children walk in tho truth.” That implies that, if you make a profession
of your faith, people will talk about you. John could not have heard if others had
not spoken. (C. H. Spurgeon.) A minister’s chief joy :—1. WHAT IS THE GREAT
OBJEOT OF A MINISTER'S DESIRE ON BEHALF OF HIs PEOPLE. 1. He longs to behold in
them a holy consistency, a high state of heavenly affections, and a careful attention
to the duties of morality. 2. In them he expects to find a steadiness that bids
definnce to temptation, and cannot be diverted from its purpose, either by the
nllurements of sense or the lerrors of persecution. 3. Asa parent wishes to seein his
children a gradual advancement towards maturity both in their bodily and in-
tellectual facullies, so docs o minister long for his people’s progress towards
perfection. II. WHENCE IT IS THAT THE ATTAINMENT OF THAT OBJECT FILLS 1M
WITH SUCH EXALTED JoY. 1. Because it is by this only that the ends of their
ministry are answered. 2. Because by this only can God be glorified. 3. Because
without this they can have no hope of ever meeting their people in the realms of
bliss. (Sketches of Sermons.) The minister’s greater joy :—I. THE HIGHEST
BPIRITUAL RELATIONSHIP—‘‘my children.” 1. Solicitude. 2. Endearment. II.
THE GREATEST POSSIBLE REJOICING. 1. It is the greater joy arising out of the
greater subject. Man’s salvation is God’s greater work. 2. It is the greater joy
on account of the grenter influence. The converts were exposed to sharp tempta-
tions, and subjected to fiery persecutions. 3. It is the greater joy cn account of the
greater prospect. (I'. Davies, M.4.)

Vers. 5, 6. Thou doest faithfully whatsoever thou doest to the brethren, and to
strangers.—Allegiance to the faith :—In these few words the sum and substance of
the Christian life are placed before us. They convey to us that he who was addressed
was simply loyal to truth and loyal to duty, whilst this, the loyalty of his being,
flowed forth in act from a fountain of the purest love. These, in the Christian,
cannot be disjoined. The mere philosopher may present us with a state of loyalty
to truth, as truth is found in the regions of science. If he descends into the bowels
of the earth, and tries to read the marvellous structure of men’s temporal habitation,
he is supposed to be loyal to fact or to truth as he finds it. Or, if his business lies
on the surface of the world, and he questions the trees of the forests, the Aowers of
the field, or the grass of the earth, he ever holds his intellect in allegiance, and
utters the thing as it is. Or, if rising from the earth, and traversing the starry
firmament, he iries to measure, and weigh, and count the number of the stars, he
stands the minister of truth, the interpreter of the works and ways of the Omnipotent
Creator. All this, so far as it is an attitude of human reason, is right and well.
But all this, however effective in giving strength and enlargement to man’s intellect,
does not achieve the full loyalty to truth commended in the sacred writings. The
truth therein revenled contains the knowledge of Jesus, the Saviour of the world.
It displays to the human understanding the only pathway leading out of sin into
piety, out of misery into happiness, out of death into life. But whilst, with child-
like simplicity, the message of the Divine love is to be received into the understnnding,
with the same simplicity the law of the Divine love is to be received into the heart.
The conscience of the genuine Christian is to be ruled by the commandments of
Jesus. Our Lord is King in Zion. Alone He legislates, and alone demands the
indefeasible allegiance of thc conscience of man. It is not pretended that men do
not know in any thing right from wrong till they have opcned the Bible. Men in
all ages, in all lands, have gone into the market of the world attempting to maintain
a standard of truth. To this lawgiver, legislating for the conscience and the heart,
the disciple of Jesus becomes immediately and uninterruptedly liege. Loyalty {0 Him
who spake as never man spake arises out of confidence in Him who died as never
man died. Fidelity to Jesus as our rightful Lord is essentially interwoven with
fidelity to Jesus as the Lord our righteousness. And this was the state of Gaius: a
Christian doing whatever he did to the brethren, and to strangers, in the faith that
80 God had taught him, and under the conviction of his conscience that so his Lord
had commanded. DBut this is not all ; there is another element still, the ever-living,
ever-moving impulse that urges onward the whole. It is love—the end of the
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commandment—out of a pure heart, a good conseience, and faith unfeigned. Over
and above the marvellous signature of the kindness and love of God our Snviour
written in the blood of the Cross, the Spirit of love proceeding from the Father and
the Son comes to enkindle this Divine flame in every follower of Jesus. In every
Christian He is the Spirit of power, and of love, and of a sound mind. No
religion found among men, and invented by men, ever pretends to the in-
dwelling of this infinite agent—the moral renovator of the soul. His presence
in man is the presence of holy love. In this we behold the living power
that moves the heart of the kingdom of God; the life that reanimates every soul
loyal to the Messiah, and binds for ever, beneath the perfect bond, the subjects of
the eternal King. Such, then, are the three cssential clements which form the
Christian life and the Christian character—the spirit of nllegiance to whatever the
‘Word of God reveals; the spirit of allegianoe to whatever the Word of God commands;
and lastly, the spirit of love animating and urging onward the whole. What Divine
simplicity. (J. Paterson, D.D.) Bring forward on their journey after a godly
sort.—Noble deeds :—1, THE STANDARD OF NOBLE DEEDS, *‘ worthily of God.” 1. Gaius
was animated by the purest motive. To be charitable is praiseworthy, but to serve
God is better. He received not the glory of men. 2. He did the best he could. The
question was not whether the deed was worthy of Gaius, but whether it would be
acceptable of God. 3. He had the best end in view. It was the glory of God. He
treated well the servants for the Master’'ssake. II. THE INSPIRATION OF NOBLE DEEDS,
“Who bare witness to thy love before the Church.” 1. Deeds worthy to be rehearsed.
Christians need not indulge in useless conversation while so much valuable history
waits to be told. 2. Deeds worthy of imitation. The life of Gaius may fail us in
some particulars ; if so, look at the life of Jesus. (The Weckly Pulpit.)

YVers. 7, 8. For His name’s sake they went forth.—Christian missions :—I. THE
MOTIVE, CONDUCT, AND DISINTERESTEDNESS OF MISSIONARIES. 1. Their motive: *for
His name’s sake”—for Christ’s service. 2. Their conduct: ‘‘ they went forth.”
With the gospel in his hand and the Saviour in his heart he makes his way through
burning deserts and the howling wilderness, braving the rage of climates. 3. Their
disinterestedness : ‘ taking nothing " of those to whom they are sent. When an
artisan or commercial man quits his native country for foreign lands it is in the
hope of making a fortune ; or when a navigator undertakes an arduous voyage of
discovery, it is with the hope of immortalising his name. Not so the Christian
missionary. II. THE POWERFUL AND ENCOUBAGING MOTIVES Which we have to “ be
fellow-helpers to the truth ” by contributing towards the great work of propagating
the gospel. 1. It is the command of our Divine Redeemer: * Go ye into all the
world,” &c. 2. Every intelligent and responsible being needs the gospel, which
alone can supply all his moral and spiritual wants. III. WHAT 18 OUR DUTY UNDER
THESE AFFECTING CALLS UPON OUR SYMPATHIES AND BENEVOLENCE? 1. There is a
widely-kindling zeal for the diffusion of knowledge, on the one hand, and an
evident eagerness to receive instruction on the other. 2. The facilities for propa-
gating the gospel are now greater than ever. IV. THE BLESSED EFFECTS WHICH
HAVE ACTUALLY RESULTED TO MANEIND THROUGH THE DIVINE DLESSING ON MIS-
SIONARY EFFORTS. V. THE DISTINGUISHED BELIGIOUS PRIVILEGES WITH WHICH WB
ARE PRE-EMINENTLY ¥AvoURED. (T. H. Horne, B.D.) Primitive missionaries :—
1. THE EXAMPLE OF THE PRIMITIVE MIssIONARIES. 1. They were well principled.
This appears from their going forth, not only at the command of Jesus Christ, but
«{or His name’s sake.” 2. They were active amidst scenes of hardship. * They
went forth.” II. THE CASE OF PRIVATE CHIISTIANS, THAT I8, WHAT DUTY REQUIRES
THEM TO DO ON BEHALF OF MIGSIONARIEE. 1. We are ‘“fellow-helpers” to the truth
when we suggest what is calculated to animate Christian ministers in their sacred
career. 2. We are * fellow-helpers to the truth” when we contribute to the
pecuniary support of Christian ministers. 3. We are “ fellow-helpers to the truth”
when we intercede earnestly on behalf of ministers, and of all whom they endeavour
to bring to the knowledge of ihe truth. (0. 4. Jeary.) Missionary enterprise :—
I. Tae motive. To feel a strong compassion for perishing souls is a good incen-
tive, but to work for the glory of God is better. 1. The glorious name. Its lustre
is on every page of history. 2. The gracious name. “And His name shall be
called Jesus.” 3. The enduring name. As long as the sun will shine in the
heavens. II. Tee enTEremise. They went forth to proclaim this name. 1. An
enterprise of self-sacrifice. Every earthly prospect was abandoned. 2. An enter-
prise of peril. Not only danger arising from natural cauges, but from persecution.
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It meant possibly denth. 3. Consequently an enterprise of faith. IIL. Tur nrs-
cuirioN.  They necepted no hospitality from those who might have misnnderstond
their molive. They were careful that nothing should hinder the work. Prosperity
ns well as work was their aim. (The Weekly Pulpit.) Lor the name’s sake : - In
oll the older manuscripts the phrase is, * For the name’s sake.” The meaning is
the snme, but the expression of it is more striking in the general form. [ * Fon
THE NAME'S SAKE' I8 THE AVAILING PLEA IN ACCEPTABLE PRAYER. (fod has revealed
Himself in Christ. The name is the character ; the name of God is the character
of God as manifested among men. He has got Himself a glorious name, and our
knowledge of that nnme has been completed, rounded, fulfilled, alone in Christ. To
pray in Ilis name, therefore, is to recognise God in Him, in His whole personality,
in His whole history, in what He has done and suffered on our behalf. II. ¢ Fon
THE NAME'S BAKE’ IS IN A PRE-EMINENT DEGREE THE SPRING AND MOTIVE POWER OF
HoLY oBEDIENCE. This is the meaning of the text in its own connection. These
men went forth in a spirit of self-consecration that asked no questions, that fixed
no limits; they went forth to tell the world the news. And they lived upon the
news they told. When they had plenty of outward comfort it was hallowed by the
“name.” When they had no comfort the gospel was compensation. The gospel
would be benefited by their self-denial—that settled the question in a moment. Nor
was this a transient impulse pertaining exclusively to the very earliest days. It
multiplied itself in great numbers of instances, it continued from age to age. The
whole secret of such loyalty, of such endurance, of life so unselfish, so divine, lay in
this—*¢ IFor the name’s sake.” Nor let any one say that in this matter we live upon
the past, and that we are always speaking of a glory that has faded from among
men. Answer ye graves of missionaries on Indian plains! and ye martyrs for
Christ lately slain. Ye glorious company of consecrated souls! You and your
labours are more to the city, and more precious to the State, than bridges and
viaduets, and queenly procession and regal pomp. What essentially is this Chris-
tian service? It means the consecration of the redeemed self in wholeness to the
glory of Christ and to the service of our fellow-men under Him. The love of Christ
has this perfectly unique peculiarity, that it is the love of God and the love of man
in one; and when, “ for the name’s sake,” we give ourselves to God and live to
God, then we are swayed by this all-comprehending love. And just as surely as we
are so, ‘‘ we are more than conquerors.” For love is invincible. Of what import-
ance, then, must it be to a Christian to be full of love, full of the love of Christ to
him, full of quick answering love to Christ, full of the power of * the name.” (..
Raleigh, D.D.) Fellow-helpers to the truth —Truth helpers :—I. WE iRre
¢ FELLOW-HELPERS TO THE TRUTH'' WHEN WE YIELD OURSELVES TO THE INFLUENCE
orF TRUTH. The most powerful agencies only effect their work through co-operation.
II. WE ARE * FELLOW-HELPERS TO THE TRUTH'’ AS WE SHOW ITS POWER IN OUR
vives. If you want to judge of the electric light you go and see it in operation, and
as you see mansions, halls, and streets illuminated, you are impressed with the
greatness and utility of the discovery more than you would be by all the writers
and lecturers who attempt to describe its merits. So, when you see a man tem-
perate, upright, and benevolent, happy amidst surrounding ills, patient in suffering,
gentle under opposition, firm in upholding what is right, you see what education
cannot do, what human effort cannot accomplish—what can only be realised and
exhibited by those who know and receive the truth. You are impressed, convinced,
led to admire and desire the same experience yourselves. 1I1. By PRAYER WE 3y
BE ‘' FELLOW-HELPERS TO THE TRUTH " (2 Cor.i. 11). IV. WE sy BE, AND oUGHT
TO BE, ‘‘ FELLOW-HELPERS TO THE TRUTH BY PERSONAL AND PECUNIARY CONTRIGU-
TioNs. We should be, like Gaius, hospitable and generous. Men are honoured
who fight the battles of their country, who meke discoveries in science, who
improve the arts of civilised life; but I tell you to have lived the truth, to have
contributed to the advancement of the truth, will count for more in the eternity of
the future than oll the wreaths of honour that victors ever won or all the wealth
that the millionaire has ever amassed. (R. Sewell.)  Fellow-helpers to the truth :
—What distinguishing honour has God put upon His chosen that He not only
makes them partakers of His grace, but instruments for communicating that grace
to others? Not the intellectual and the learned alone, not the bishop and the priest
alone, but the werk and the despised. I. THE PRECIOUS TREASURE CONFIDED TO THE
piscirLEs oF CHnisT. ¢ The Truth.” It is the Truth of God. Not merely as all
truth may be said to be of God. It is not truth as gathered up from the works of
God, it is not truth as wrought out by the efforts of human reason, it is not truth
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as discovered by investigaling the mysterious page of providence, of which the
apostle speaks, but it is the Truth revealed by God Himself. The Truth of God.
Because ¢ all Scripture is given by inspiration of God.” The Truth of God: which
He has authenticated by incontestable miracles, to which He has given the stam
and character of His own glory. The Truth of God: because, ns God hath
recorded i, so God conveys it to the believing mind and heart. It is written, ** All
thy children shall be taught of God.” Tt is the Truth of God that is cntrusted to
us, and it is the truth touching eternity. Take away this simple word and you take
from the world all its moral, spiritual, eternal light. It is, too, the truth unto
salvation. Tt does not merely reveal our origin, our duty, our destiny; it does not
merely unfold to us the law that we have transgressed ; it does not merely thus
reveal to man what will deepen his guilt and darken his doom ; but it does ull this
to prepare the way for the disclosures of that unspenkable work—the redemption of
lost mankind through the incarnation, death, and blood of God’s own Son. II.
WHAT IS THE DUTY OF THOSE TO WHOM (30D HAS CONFIDED SO UNTOLD A TREASURE ?
what is their duty towards that truth ? ¢ We therefore ought to receive such, that
we might be fellow-helpers to she truth.” And first of all, it is clear, our duty is to
“‘receive the truth in the love of it” for our own souls. What mean we to aid in
building the ark if we ourselves do not enter it ? But if we ‘receive the truth in
the love of it,” it is clear from the whole tendency of the gospel that we shall look
upon that truth as a treasure confided to us as stewards, and ¢ it is required in
stewards that a man be found faithful.” The truth is evidently not designed for
the few, but for the many; not for some one chosen nation, but for the whole
world. There is no exclusiveness in the gospel. Then ‘‘ the truth as it is in Jesus ”
cannot communicate itself. God has made no provision for the truth to be self-
propagated. He hath not ordained that it should be so much spread abroad by the
written book as that it should be proclaimed principally by the living voice. It is
clear, therefore, that the truth is confided to the Church, that the Church may ba
« fellow-helper to the truth,” aiding it in its glorious career ; giving it its chariot in
which it may ride on * conquering and to conquer’ ; supplying, if we may so
speak, the gale that is 1o spread the sails of the vessel, freighted with the * pearl of
great price,” that it may bear it round the world. III. How CAN WE DISCHARGE
OURSELVES OF THIS HIGH RESPONSIBILITY 2 and how can the lowliest amongst us
discharge his duty in this high matter? (H. Stowell, M.4.)  Fellow-helpers to the
truth :—1. By speaking friendly to the preachers of the truth. Hezekiah spake
comfortably to the Levites, which was a cheering of their hearts, as the word
importeth. 2. By a private instructing of others, asPriscilla and Aquila did
Apollos. Householders that catechise their families are great fellow-helpers to ihe
truth. 3. As they that made apologies for them. 4. By pulling them out of dangers.
So they that let down Paul in a basket through the wall of Damascus were fellow-
helpers to the truth that Paul preached. 5. By helping them to their maintenance.
So did Hezekiah by commanding the people to pay their tithes and offerings-to the
priests and Levites, whereby they were encouraged in the law of the Lord (2 Chron.
xxxi. 4). 6. By ministering lemporal things to them, by receiving the preachers of
the truth into our houses, by relieving of their necessities, by affording them all the
comfort we can, by sending to them if they be in distress. (W. Jones, D.D.) 4l
ought to be fellow-helpers :—In the old coaching days, before railways were as
common as they are now, I observed a notice about the amount of first, second, and
third-class fares upon one of these coaches. As the seats all appeared alike, I took
a third-class ticket, expecting to be as well off as those with second or first-class
tickets, and beside that, I should bave the satisfaction of having saved my money.
However, at the foot of a steep hill the driver stopped, and shouted in stentorian
tones, * First-class passengers keep your seats; second-class passengers get out
and walk; third-class passengers push behind.” TLet us all be third-class
passengers, not sitting at ease looking on while others do the work, nor walking off
from it, but pushing behind with all our might, and so helping and encouraging the
often overworked and overstrained leaders who are bearing the burden and hent
of the day. (¥. Clarkson.)

Vers. 9-11. Diotrephee, who loveth to have the pre-eminence.—Diotrephes :—
Besides the light which this briet Epistle casts on the state of the Christian Cliurch
toward the close of the first century, it presents us with ¢ the portraits in little " of
three remarkable men—Demetrius, Diotrephes, and Gajus. We are to study a man
of 4 very inferior stamnp—ihe vain, irritable, and loquacious Diotrephes, whose
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religlon seems to have heen quite compatible with a slippery morality. What
exuctly it was at which Diotrephes took offence, whether in the letter of St. John or
in tho conduct of Demetrius, we are not told ; but it is not difficult to offend a man
who hos an undue sense of his own importance, and whose self-love may be set on
firo by any match, however innocently it may be struck. St. John clearly implies
that it wns some wound to his love of pre-eminence, his determination to stand first
and to exact & homnge he did not deserve. Bul whatever the prick which his vanity
hnd received, the character of the man comes out in his wholly disproportionate and
extravagant resentment of the offence. 1In his resentment he sets himself against
men far wiser and better than himself ; he imperils the peace of the Church; he
diminishes its numbers and strength. Nothing less than the excommunication of
all who had dared to differ from him, all who had ventured to receive the Evange-
lists whom he would not receive, and whom he had forbidden them to receive, would
satisly him. But the demoeratic’constitution of the primitive Chureh would not
permit one man, however eminent, to excommunicate those who had offended him,
simply because they had offended him. Before that extreme sentence was passed
upon them, he must have won over a majority of his and their fellow-members to
_his side. He must have taken a bypath to his end. And, indeed, a man of inferior
gifts and of a spirit less informed by the grace of Christ, who will stand first, will
put himself forward and attempt to rule a free Christian congregation, must take
this course. He must play on the ignorance, and even on the piety, of those who
follow him, must affect a superior wisdom, or a superior orthodoxy. He will not
let facts speak for themselves, but sets himself with his glib tongue to lick them
out of their natural shape. He cannot suffer learning, wisdom, godliness, esperience,
to exert their natural and beneficent influence, but must at all risks counterwork
that influence and suggest plausible reasons for not yielding to it. How else can he
win and maintain a pre-eminence he does not deserve? "There is nothing in the
Epistle to suggest that Diotrephes held unsound doctrinal views, or that he fell into
what are called gross and open sins. Had he been unorthodoz, indeed, or tlagrantly
immoral, he would never have gained that eminence in the Church which he insisted
on converting into pre-eminence. All that he is blamed for is the couceit and self-
assurance which rendered him impatient of rivalry or resistance, and set him on
seeking power rather than usefulness. Any man who will bave his own way is
only too likely to come to a bad end. Any man who insists on the Church taking
his way is only too certain to prove a blind guide, who will lead those who follow
him into a ditch, and perhaps leave them in the ditch when he himself scrambles
out of it. But you may be asking, * How did Diotrephes induce his fellow-members
to follow his lead, since they must, most of them at least, have been good men
who were not likely to excommunicate their fellows either for an excess of charity
or for wounding his self-conceit? And the answer to that question is suggested by
St. John’s words: ¢ He receiveth not us”; ¢ prating against us with wicked (or
malicious) words.” Yet Diotrephes could hardly have openly denied the authority
of an apostle so revered and beloved as St. John. No ; but he may have questioned
it indirectly. He may have dilated on the independence of the Church, of every
separate community of believers, on its competence and right to manage its own
affairs, to appoint its own agents, to decide on its own course of nction, ard have
asked whether they would suffer, whether it would be right to suffer, any outsider,
however honoured nnd beloved he might be, to govern and control them. He may
even have persuaded himself, as well as others, that John had taken a new departure
and was giving a new tonc to Christian thought and life, and that the Church was
in no small danger of being led away from its old standards, and thinking too much
of the mercy and too little of the severity of God. If he could not say bluntly,
“1 mean fo stand first in this Church, let who will oppose me,” or, “I hate Gaius
and his pretensions to advise and rule,” or, * I dislike Demetrius, and resent his
lnck of deference for me,” he could at lenst appeal to the memory and teaching of
their venernted founder, and avow his preference of St. Paul’'s gospel over that of
St. John. For we must now remember that we are told two things about Diotrephes.
We are told not only that he loved to have the pre-eminence, but also that he was
cursed with a voluble tongue, that he would ¢still be speaking”; for how often
does a fluent tongue lead a man whither, in his reasonable moods; he would not
go, and betray him into positions which he would not willingly have assumed? Mr.
Talkative, ns Bunyan calls him, may do, and often does do, quite as much harm as
Mr. Ilwill.: Tt is his own way he wanls, not the best way, not the way which will
be most beneficinl to others; and il hic cunnot get it by fair means, he will often
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sloop to foul or dubious means, stirring up division and disconlent, prating with
malicious words against those who oppose him when fair words will no longer serve
lhis turn.  And il the iteh of speaking is apt to lead on to the prating of idle, and
cven of malicious, words, the lust of power commonly leads to an abuse of power.
** John, or Demelrius, has slighted me. Gaius docs not defer io mo or my wishes.
He has received strange brethren without consulling me, or when he knew that I had
forbidden their reception. Nothing, then, shall induce me to receive them. I will
move heaven and earth against them, and against all who abet them, be they who
they will "—when a man has once reached that point, and Diotrephes seems to have
reached it, he is not far from any evil word or any evil work. No punishment is
nmore unwelcome to such an one than that with which John threatens Diotrophes:
I will put him in mind of his words and his works,” bring him to book for them
in his own presence and in that of the Church. They dislike nothing so much as
being compelled to face their own whispers, and to see how they sound in honest
and impartial ears, or even in their own ears now that their excitement and irrita-
tion have subsided. Diotrephes, then, was a man who wns not necessarily, or
wholly bad ; a man who may have had many good qualities and have done some
service to the Church; but his good qualities were blended with, and their good
cffects vitiated by, an exorbitant self-conceit and loguacity. ¢ Beloved,” exclaims St.
John, when he had completed his miniature of Diotrephes, ** imitate not that which
is evil, but that which is good. He that doeth good is of God ; he that doeth evil hath
not seen God.” And by this exhortation I do not understand him to imply that
Diotrephes was an utterly bad man who had never seen God, never taken the first step
toward a participation of the Divine nature, any more than he means that Demetrius,
whom he forthwith begins to describe, was a man wholly good in whom no fault
could be found. But I do understand him to mean that a vain man, too fond of
hearing himself talk, too bent on taking the foremost place, is closing his eyes
against ihe heavenly vision, and may do as much harm as if his intents were bad.
The apostle may imply that, as Demetrius was undoubtedly doing & good work, he
was 0 good man; and that Diotrephes, in so far as he opposed and crippled that
work, was doing an evil work and took his place among evil men. (S. Coz, D.D.)
Diotrephes :—I. I will show you wro 1s xoT DrorrepEEs. 1. He whose godly walk
and conversation secures for him the entire confidence of the brethren, and thus
gives Fim great influence. 2. He whose talents and education necessarily make
him a man of influence. 3. Nor he, whose well-known and oft-proved wisdom and
prudence make him much sought unto in counsel. 4. These men generally do not
seel: imfluence. It is unavoidable. It follows them as their shadow. II. I proceed
to show wEo DioTREPHES 1s. 1. Sometimes he is a man who never had his will
broken. As a Church member, he expects the household of Christ to give way to
him. He is wilful and headstrong, often as unreasonable as a mere animal. 2.
Sometimes he is a man of wealth. His riches give him authority in the world ; and
he takes it for granted they ought to do so in the Church. 3. Sometimes he is &
man of some learning and much volubility, who fancies that his capacity ought to
give his opinion authority. IIT. I proceed to set forth DIOTREPHES IN ACTION. If
the minister does not take him for counsellor he is his enemy. With every movement
does he find fault unless he originated it. IV. In the next place, I remark upon
DroTeerEES’ cEARACTEE. 1. He is very unlike Christ, who was meek and lowly. 2.
He is very disobedient to the word, ‘* Let each esteem other better than himself.”
3. He is against that equality which Christ has established in His Church. Practical
observations: 1. Diotrephes is most of the time in trouble. Alwayslooking for deference,
he is always liable to think it wanting. 2. The Church can take no surer 1':on,d to
trouble than to give way to Diotrephes. 3. Diotrephes will scarce be the friend of
the minister. The natural influence of the religious teacher disturbs him. 4. It is
best to look for Diotrephes in his own pew. Perhaps we may find him in our own
seat. 5. Diotrephes is sometimes married, and his partner may be a true yoke-fellow.
(Christian Treasury.) Love of pre-eminence:—It is not Diotrephes alone whose
character my text describes—it is human nature generally; it is every man whose
heart is unrenewed by grace. 1. A haughty heart, a lofty look, a proud temper,
ambition, spirit, vanity—these are, more or less, the characteristic marks of the
patural man. No such man is content with the station in which it has pleased
Providence to place him. Al are for being greater than they are. Each must have
liis own will executed—his own humour gratified. Things must be done exactly to
his {aste, and every other person’s will and pleasure must give way to his. 2,
Whence arises this “love of the pre-eminence”? to what is it to be ascribed? Tq
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nn awful ignorance of ourselves. We all entertnin naturally a very high opinion
ol our own charnclers—a vast notion of our own merits. We cannot really think
that we nro misernble sinners whilst we are striving which shall be the greatest. 3.
Is this love of the pre-eminenco consistent with a state of grace? Search the
Seriptures for tho answer. The Bible indeed is not n levelling hook. It does not
sweep away distinctions. But ns for men of such a spirit as Diotrephes—of a vain,
proud, self-exalting spirit—the Bible passes upon them its sentence of condemna-
tion, and gives us everywhere to understand that heaven is shut against them
(Matt. xviii. 3; 1 Tim. iii. 5). 4. But why is & love of the pre-eminence so utterly
condemned in the Word of God? Wherein doed the great guilt of it consist ? (1) First,
it is utterly unsuitable to our condition as fallen guilty creatures. (2) There is
another reason why it is so utterly inconsistent with the charaecter of a Christian to
love the pre-eminence. That post of honour is preoccupied. It belongs, not to the
Christion, but to the Christian’s Lord—not to the saved sinner, but to that sinner’s
Saviour. (4. Roberts, M.4.) The true method of eminence :—Men are not so
much mistaken in desiring to advance, as in judging what will be an advance,
and what the right method of it. A man proves himself fit to go higher who shows
that he is faithful where he is. 'When workmen are building the foundation of vast
structures they must needs labour far below the surface, and in disagreeable con-
ditions. But every course of stone which they lay raises them higher, and, at
length, when they reach the surface, they have laid such solid work under them that
they need not fear now to carry up their walls, through towering storeys, till they
overlook the whole neighbourhood. A man that will not do well in his present place
because he longs to be higher is already too high, and should be put lower.
Ambition :—Unless they can be top-sawyers they will not touch a saw. (C. H.
Spurgeon.) I will remember his deeds which he doeth, prating against us.—
Diotrephes rebuked :—Here St. John sets up a flag of defiance against Diotrephes.
We must all pluck up the like courage against the adversaries of the truth. To
give wild horses the rein too much is to spoil them and their riders too; to loose
the cords of the ship is to drown the ship; to be too remiss in the Church is to over-
throw the Church. Lenitives will serve for little sores, but great sores must have
drawing plasters, otherwise we do not cure but kill. We must bear our own enemies,
but our backs must not be so broad as to bear God’s enemies. Then he makes an
enumeration of his deeds; they be in number four, like four stairs in a ladder, one
higher than another ; the lowest stair of all is his prating, the next to that is his not
receiving of the brethren ; the third is his forbidding of others to do it; the last and
greatest of all is his casting of them out of the Church. (W. Jones, D.D.)
Censorious men commonly take up magnifying glasses to look at other persons’
imperfections, and diminishing glasses to look at their own enormities. Not con-
tent therewith,—Covetousness in sinning :—There is a kind of covetousness in
sinning : a covetous man is not content with that which he hath, though he have
the riches of Creesus, yet still he would have more. So he that hath begun to drink
of the water of sin, must needs drink more and more. A man that sinneth is like
one that is tumbled down from a steep hill, he cannot stay till he come to the bottom
unless there be an extraordinary stop by the way; there is no stay in sinning unless
God stay us by the hand of His Spirit. Not content therewith, neither doth he
himself receive the brethren, which notwithstanding he ought to do, for in
receiving of them he receives Christ (Matt. xxv. 35). Yet not content with that, he
forbids them that would, like the dog in the manger that would neither eat provender
himself nor suffer the horse to eat it; like the Pharisees that shut up the kingdom
of heaven before men, neither go in themselves nor suffer others to enter in ; these be
vile wretches, neither give to good uses themselves nor suffer others, dissuade others ;
these are guilty of their own damnation, and of the damnation of others. (Ibid.}

Ver. 11. Beloved, follow not that which is evil, but that which is good.—
Evil not to be imitated :—Evil is soon imitated, especinlly in great persons; they are
a countenance to it ; their actions seem to be laws. Such o great man swears pro-
fanely., Why may not I swenr too? No; follow not that which is evil in any—
no, not in good men. 1. Evil is agreenble to our nature; it is soon followed; a
little persuading will serve the turn; therefore we had nced to beware of it.
2. There be many instigators to that which is evil, the devil and his instruments to
thrust us forward. 3. Evil is common, a weed that grows everywhere; goodness
is a flower that grows in few gardens (Matt. vii. 13, 14). 4. Evil, since the fall. is
of greatest antiquity. There was n Cuin before an Abel; therefore we had need to
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lend us? Even to hell, follow her not; let her go alone for all us; yet she hath
too many followers, even in the light of the gospel. (1. Jones, D.D.) He that
doeth good is of God: but he that doeth evil hath not eeen God.——Godliness : —
Follow the faith of Abraham, the zeal of Phinehas, the sincerity of Nathaniel, the
liberality of Zacchcus and Cornelius ; listen to the admonition of St. Paul (Phil.
iv. 8). Bul let us come to St. John’s reason. 1. For goodness. * He that doeth
good is ol God,” not by propagation, but by imitation ; he is full of goodness; Lo
vou so, too, in some measure. 2. He docth that which is acceptable to God; ho is
of His family ; he serves and obeys Him, therefore God will rewnrd him for it. On
the other side, * he that doeth cvil hath not seen God.” Why? Then none hath
seen Him, for all do evil. The meaning is, that doth necustom himselt to do evil.
The godly man doeth cvil, but it is upon weakness ; the wicked do it upon wilful-
ness; the one accidentally, the other properly and naturally. He that walketh in
the dark cnnnot see; wicked men walk in the darkness of sin and ignorance,
therefore they cannot sce God. Therefore let us ablhor that which is evilj it will
blind our cyes, and keep us from seeing of God. (Ibid.) Sin tnjurious to spiritual
sight :—1. He that doeth evil—willingly doeth it—cannot have seen God in the
sensc of having seen and felt the claims and the force of His commandments,
Diotrephes could not have seen God in the commandments, or he would not have
forced his way to the ** pre-eminence,” withheld kindly hospitalities, or spoken
untrustful things of the apostle. 2. He that doeth evil—willingly doeth evil—
cannot have “seen God” in the example of His Son. 3. He that doeth evil—
willingly doeth evil—cannot have *seen God” in the illuminations of the Divine
will through the Holy Ghost. All evil resists His in-workings. Or, to use the
figure of our text, all evil blinds us to His presence, and leaves us to grope our way
in the darkness of our self-seeking. (The Weekly Pulpit.)

Ver. 12. Demetrius hath good report of all men.—The Christian character will
stand every test :—1. The test of public opinion. All men had a good word for
Demetrius. But there are antipathies in the worldly mind ; how, then, can we
expect an unbiassed jndgment? We answer that truth must vanquish error as the
light does the darkness. Dishonesty can only obtain a temporary triumph over
iutegrity (1 Pet. ii. 12). 2. The test of the Word of God. The standard of
character is the law of the Lord. We use the Bible for comparison as well as for
instruction. It is a mirror in which to see our true condition. 3. The test of
Church fellowship. Christians know each other intimately, and as such they know
each other’s failings ; yea, and they know the difficulties which beset a holy life.
To have a good word from those who thns know us testifies to the genuineness of
our character. 4. The test of the final judgment. (Ibid.) Demetrius :—
An evangelist, possibly a prophet, animated by a most self-sacrificing and dis-
interested spirit, which sprang from an ardent love for Christ the Saviour of men,
Demetrius won for himself a threefold testimony. 1. He won *‘ the witness of all,”
says St. John, i.c., the witness of all good men, of all who were capable of
appreciating goodness. Even those who rejected his message had nothing to
allege against the man, save the sublime folly of a perilous and unprofitable
enthusiasm ; while those who accepted it from him, or had already accepted it
from other lips, could not bnt admire the fineness of his spirit and the fire of his
zeal. 2. More, and better still, he won * the testimony of the truth itself.” For
he who daily sets his life upon the die that he may be true to his convictions, he
who, moved by the grace and love of Christ, seeks not his own things, but the
things of others; he who devotes himself with burning zeal and all-enduring
courage to the service of truth and the salvation of men—to him the truth itself,
which has made him what he is, bears witness. Men do not despise ease and a
sure provision for their daily wants ; they do not daily affront every form of danger
and loss, for truths, or beliefs, which have no real, no vital, hold upon them.
“They who do such things as these declare plainly” ; they ‘‘ make it manifest ”
that they are the servants of a truth, which they love more than they love them-
selves. It is the truth itself which speaks through them, and bears witness to
them. 8. Last of all, St. John adds his own {eslimony to that of the previous
witnesses : ¢ We also bear witness.” And any man who has devoted himself to
the service and spread of a truth which has not met with wide or general recognition
will understand the special charm which this testimony would exert on Demetrius.
A very noble character, on which, simply by describing it, St. John hag pronounced
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n very noble culogium. TLet me nlso remind you that great as Demectrius looks to
us—great in hig disinterestedness, his devotion, his zeal—he was not a man of any
grent mork in the primitive Church. It is not some hero of distinetion, some
honoured and beloved man of spiritunl genius, whom I have tried to place hefore
you ; but o man of whom we should never have heard but for the prating insub-
ordination of Diotrephes. (S. Coz, D.D.) A good name :—There be two things
which we ought nll to procure—a good conscience in respect of God, and a good
name in regard of men. 1. A good nnme i3 sweet and comfortable ; it is preferred
before the most precious things that men have in greatest estimation (Prov. xxii. 3).
2. It is profitable. A good name maketh the bones fat. A good name maketh a
man fat; he eats, he drinks, he sleeps the better for it. 3. It secures a man while he
is alive ; they that have a bad report for their injurious dealing are maligned ; they
go, in some sort, in danger of their lives; they that have a good report walk cheer-
fully and snfely. 4. It is a consolation to a man, even on his deathbed ; he hath
the less, then, to vex and trouble his mind. 5. It leaves a sweet savour after us;
when we be dead it is an odoriferous ointment; the house will smell of it a good while
after. Therefore let us so live, that we may be well reported of, so far as it ig
possible of all men. I say, so far as it is possible ; for in truth it is impossible ; the
best of us all must make account to pass through good report and ill report into
the kingdom of heaven. (W. Jones, D.D.)

Vers. 13, 14. I trust I shall shortly see thee.—The sweetness of Christian
fellowship :—1. Its foundation—peace. This is the bond of the Christian com-
munity. It cannot exist without concord. Divisions drive away the Spirit of God,
and open the door for envy and malice. 2. Its sancredness—not with ink and pen.
It is a hidden desire which can only be expressed in a mannper suitable to its own
nature. It may take many forms to show itself, but it cannot be fully realised
without personal contact. 3. Its well-wishers—the friends greet thee. A sincere
desire for the welfare of each other is a strong feature in Christian morals. 4. Its
individual regard—greet the brethren by name. KEach person received attention
irrespective of wealth or position. (The Weekly Pulpit.) Greet the friends by
name.—7I'he friends :—The word *‘ friend ”’ does not often occur in the New Testa-
ment, being swallowed up in the more endearing one of * brother.” (J. Wesley.)
Greet the friends by name :—The good pastor imitates that Good Shepherd who
 calleth His sheep by name.” (C. Wordsworth.) True friends scarce :—The
friendship of most men in these days is like some plants in the water, which have
brond leaves on the surface of the water, but scarce any root at all ; like drums and
trumpets and ensigns in a battle, which make a noise and a show, but act nothing ;
mere friendships in pretence and campliment, that can bow handsomely, and
promise emphatically, and speak plausibly, and forget all. (J. Spencer.)





