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REV. F. B. MEYER, B.A.

HE Rev. Frederick Brotherton Meyer, whose portrait we have
this month the pleasure of presenting to our readers, is
familiarly known as “ Meyer of Regent’s Park,” but his parish

is wider even than the bounds of the metropolis, Rarely out of his
own pulpit on a Sunday, he may be heard in various parts of London
and the provinces every week, and by this larger ministry he is
known to great numbers who are in no way connected with his more
restricted work at home. As the founder of the Baptist Ministers’
Prayer Union, and the originator of ministerial and other conferences
for the deepening of the spiritual life, Mr. Meyer has gained a position
which any Christian minister would be thankful to occupy; and
though he is certainly the preacher of no new Gospel, he has done
much to revive and strengthen the faith of our churches in the Gospel
we have had from the beginning.

Mr. Meyer was born in London at Clapham, and, as the child of
Christian parents, cannot remember the time when he was not,
more or less, under the power of religious impressions. Sure as he
has been of the fact of his conversion, he cannot give its date. He
was, in early life, connected with the church at Bloomsbury Chapel,
under the ministry of Dr. Brock. He had some experience in a
business house in the City before he entered Regeut’s Park College
as a student for the ministry. He took, during his residence at
college, the degree of B.A. at London University, and on leaving

1



9 Rev. F. B. Meyer, B.A.

college became assistant pastor to the Rev. C. M. Birrell, Liverpool.
This was in 1869, In 1872, Mr. Meyer removed to York, where he
was the first to welcome to this country the American evangelists,
Messrs. Moody and Sankey. In 1874 he became pastor of the
Victoria TRoad Church, Leicester, in succession to the late Rev.
Dr. Hayceroft ; but in 1876, wishing to make a more direct effort to
reach the noun church-going population on lines of his own, he
secured the erection of the building, or mass of buildings, known as
Melbourne Hail, which will ever be associated with his name. The
hall in which the services were held seats 1,400, and was at once
well filled, so that more accommodation was needed. The church
membership amounted to over 800. In the Sunday-schools there
were 2,300 scholars and 200 teachers. Associated with the Hall
was a Band of Hope, an open-aiv mission, a coffee and reading room,
and several similar institutions. Perhaps no part of Mr. Meyer's
work was more useful than his Prison Gate Mission. Every morning
he was accustomed to meet the discharged prisoners and to provide for
them a Dreakfast. Many of these he induced to sign the pledge.
He also made successful efforts to procure work for them. A firewood
factory was established, and a home for young boys. In this home
Mr. Meyer was a frequent, if not a daily visitor, and bhis Bible
readings and his conduct of worship in it proved a means of blessing
to many.

In 1888 Mr. Meyer received an urgentcall to the pastorate of Regent’s
Tark Chapel, London. To this call he would have turned a deaf ear
had not the state of Mrs. Meyer’s health rendered a change from
Leicester imperative. In London, as in Leicester, our friend has
given himself to vigerous aggressive work. He not only maintains
in efficiency the old-established institutions of the church, but has
founded in the neighbourhood several philanthropic institutions, such
as a model lodging-house, a club and gymnasium for young men.
The seats in the gallery of Regent’s Park Chapel are, we believe, all
free, and every Sunday evening the building is filled with a congrega-
tion which amply proves that the Gospel of Jesus Christ, simply and
faithfully proclaimed, has lost none of its power to attract and to save.
Mr. Meyer has taken a prominent part in the work of the
London Baptist Association, and has done much to promote the
Forward Movement, of which he has recently accepted the Honorary
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Superintendence. Ie has likewise written several books of
Christian experience and biography, which have obtained a very
considerable circulation.  Ilis lectures on “ Abraham,” “ Isracl”
« Joseph,” “ Elijah,” and “ Jonah ” ; his exposition of “ The Shepher
Psalm,” of “ The Tenses of the Blessed Life,” and his numerous tracts,
show that his success as an author is not less than that which he has
attained as a preacher. Our readers will, we are sure, join us in the
prayer that Mr. Meyer may be spared for many years to carry
on the work for which his culture, his piety, his earnestness, and his
extraordinary powers of hard and varied work so admirably fit him.

AN EPISODE IN AN ANCIENT
CONTROVERSY.

HERE is frequent lamentation in these days over the existence of
religious controversy, and an earnest wish is at times expressed
for a return of the Church’s golden age of unity and peace. There

never has been such an age. Differences of view among Christian
men, not to speak of the oppositions of unbelief, render controversy
inevitable. These differences relate not seldom to matters of real and
great importance. Deep down, indeed, good men are more nearly at
one—even intellectually—than they sometimes think; and a little
patience and brotherly frankpess would often show that behind jarring
words there is substantial harmony of faith, Still, the existence of
differences, real and important, is not to be ignored, and it serves no
good purpose to shut our eyes.to them. Rightly conducted, in the
spirit of truth and charity, controversy leads into fuller light. Outcry
against it may indicate lack of faith rather than settledness of con-
viction. As illustrating the good that may accrue from it, take the
Epistle to the Galatians, which is not merely the memorial of a great
controversy, but which has shed light on some of the foundation truths
of the Gospel for all ages. An episode in this controversy may teach
some useful lessons for to-day.

In the apostolic age, Syrian Antioch, on the Orontes, was the third
city in the Empire, ranking just after Rome and Alexandria. Its
population was exceedingly mixed. Jostling one another in its streets
were the Jew, the swarthy Syrian, the mountaineer from the North

1#



4 An Episode in an Ancient Conlroversy.

the stranger from Egypt or the gorgeous East, the conquering Roman,
the quick-witted Greek. As many languages were spoken as in
modern London or New York. A vast field thus lay open to the
Christian preacher and missionary. The first missionaries were men
of Cyprus and Cyrene, who “spake " not only to the Jews, but also to
the Gentiles—as Peter did in the house of Cornelius. The hand of
the Lord was with them, and a great multitude believed and turned
to the Lord. -

But a violent dispute soon arose; certain men—*false brethren”
Paul calls them—came down from Jerusalem and sowed dissension
among the converts. Finding that believing Gentiles were received
into the church on equal terms with the children of Abraham, they
were shocked and scandalised ; and, as if they spoke for the mother
church in Jerusalem, they began to teach that Gentiles must not only
believe the Gospel, but must also be circumcised and live as Jews if
they would be saved. It was not that they removed Christ from the
foundation-place, but they laid something side by side, alongside, the
true and perfect basis of life and fellowship.* The Gospel, they
maintained, was never meant to displace the law, but to be grafted
upon it. In other words, whosoever would enter the Kingdom must
enter through the gate of Judaism. From the first, Paul and Barnabas
resisted this teaching as subversive of the Gospel: they “gave
place to it by subjection, no, not for an hour.” But the trouble was
so acute that the question was referred to the apostles and elders in
Jerusalem. Their decision, allowing freedom to the Gentiles, is
recorded in the fifteenth chapter of the Acts. 'Its publication tran-
quillised the church; the multitude “rejoiced for the consolation.”
But the controversy was not to end thus—nor, indeed, to end in Paul’s
lifetime. The Judaisers determined, while observing the letter of the
Jerusalem decision, to fight to the bitter end. The first opportunity
of renewing the strife, so far as we know, was found in Antioch.

It came about in this way. After the Jerusalem decision Paul
went on with his work as before, in widening fields and with growing
success, teaching that regeneration of heart and fitness for the
Kingdom could be obtained, not through compliance with the Mosaic
institutions, but only through the faith of Christ. The law, he

# See wapa in 1 Cor, iii. 11.
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affirmed, had most important prephratory uses; but had no power to
give life, and never was designed to do so. For such a purpose,
he said, circumecision availed nothing; ritual availed nothing; pure
Abrahamic blood availed nothing ; but faith which worketh by love.
“1f any man be in Christ ”—be he Jew or be he Gentile—"he is a
new creature,” “made meet to be partaker of the inheritance of the
saints in light.” Tt is easy to conceive what offence all this must
have given to the Pharisaic and legalistic pride which boasted, “ We
be Abraham’s seed.” A stop must be put to such teaching, and to
its results ; and a scheme was devised for doing so—a scheme which,
while seeming to respect the Jerusalem decision, should yet effectually
assert the superiority of the children of Abraham, and leave the door
open for the introduction of the whole Mosaic ritual into the
Christian Church. The scheme was a very astute ome. If not con-
trived, it was carried out by men from Jerusalem, who put on great
airs and made lofty pretensions. Probably enough they came with
an introduction from James, which they abused. At the Agapde or
love-feasts, and other occasions, they induced the Christian Jews to
sit together in a separate group by themselves. Thus by having a
Jewish table for the élife of the kingdom, and a Gentile table for
“the masses,” the superiority of the Jew would be made visible.
We do not go against the decision of the apostles and elders, they
said ; we fully allow that Gentile believers, though uncircumeised, may
be saved, and have a place in the house of God ; but they must be taught
their true place, and their pride must be kept down. In the old Temple
days a place was allotted them within the sacred precincts, but was
farther off than that which was given to the chosen race, the Israel of
God. That arrangement has not been abolished in principle. Let them
keep within their proper bounds. So, at the Agapde and other
common 1meals the men of blue blood separated themselves, and sat
together in a body by themselves, as if they constituted a kind of
aristocratic caste, or, at least, an “upper form ” in the school of
Christ. What a chill must have gone to the hearts of the Gentile
believers, as one after another swept proudly past to the reserved
seats, and left them in the outer court! They would feel as the
poor brother does when superciliously ignored by the rich or told
to stand there or sit here under my footstool, while the man with gold
ring and gay clothing (though the ring may be only gilt and the
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clothing obtained on ecredit) is planted among “the quality ” in a
cushioned pew

While this was going on the Apostle Teter happened to be in
Antioch. Previous to the coming of the Judaisers he had frecly
mingled with Gentile Christians, cating with them as on terms of
fraternal eqnality. God had taught him to call no man common
or unclean. But now that these lordly men had come from Jerusalem
and set up a separate table, he vacillated and dissembled his real
sentiments, thereby casting a stumbling-block in the way of the
disciples. 'We do not know what represcntations may have been
made to him privately. But, swayed by unworthy fear of giving
umbrage to the Judaisers, he, too, passed the Gentiles by, and took
his seat at the exclusive table. It was not a mere mistake, but, as
Paul called it, “hypocrisy.” Even Barnabas was carried away by his
influence. The triumph of the Judaisers now seemed assured. An
apostle is with them; no upstart like Paul, but one of the original
twelve, the very chief of the apostles, to whom Christ had committed
the keys of the Kingdom. So, too, is Barnabas, the friend and com-
panion of that very Paul who had wrought so much mischief. It is
difficult to conceive what the issue might have been if the case
had rested thus. At the least it would have meant the darkening
and perplexing of the Gospel and the destruction of fraternal
equality, if not ‘the rending of the Church into two rival
sections.

‘What was to be done? Argument might have been vain. DPaul
chose another method. Entering one of the gatherings of the
Church, and standing among the Gentles, he singled out Peter, and
addressed him by name in the hearing of all. He has nothing to say
to the schemers who had contrived and worked the plot. He does
not debate with them ; he does not so much as notice their presence ;
nor will he directly address the general body of believers. But all
shall hear what he has to say to his fellow-apostle, who has weakly
lent himself to the Judaisers and betrayed the cause of the Gentiles.
You, Peter, are a Jew by birth and training as I am. Yet we—sons
of Abraham, members of the theocratic nation, and not unhallowed
Gentiles—even we have put our trust in Christ Jesus for righteous-
ness. We know, both of us, that a man is not justified by law-
works, but by the faith of Christ. So, casting away our legal
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confidence, and reposing our trust in Him, we have assarted
unequivocally and with solemn emphasis that by the works
of the law shall no flesh be justified in God’s sight. With all
this your own action in the past has accorded. You were in
the habit of eating with the Gentiles previous to the coming of
these Ritualists from Jerusalem. Why have you now turned your
back upon yourself? Why do you betray the cause of the Gospel?
Why do you, by taking part with the Ritualists, put pressure on the
Gentiles to make them Judaise ? By your example and influence
you are tempting them to barter the freedom which they have in
Christ for a poor caste position. Nay, more, as much as in you lies,
you are endangering both Christian liberty and the truth of the
Gospel. The rebuke was severe and unanswerable, and it was
delivered face to face. Peter was really self-condemned. By building
again what he had overthrown he was making himself a transgressor.
Either his former line of conduct was wrong, or he was wrong
now in rebuilding the wall of partition between Jew and Gentile.
No uncertainty must be allowed to gather round that central doctrine
of the Gospel—the doctrine of justification by faith in Christ Jesus,
which (to quote Luther) is this: “That a man do first acknowledge
himself by the law to be a sinner ; and second, if a man will be saved,
he may not seek salvation by works ; for God hath revealed to us by
His Word that He will be unto us a merciful Father, and without our
deserts (seeing we can deserve nothing) will give unto us
remission of sins, righteousness, and life everlasting for Christ His
Son’s sake. For God giveth His gifts freely.” Paul adds these
pregnant words: “I, through the law, became dead to the law that I
might live to God. T am crucified with Christ, and live no longer
myself, but Christ liveth in me; and the life which I now live in the
flesh I live by the faith of the Son of God who loved me and gave
Himself for me.”

So far as Antioch was concerned, the Judaising plot was defeated,
But the legalistic and exclusive spirit was not slain. It lived on, and
in various forms and ways set itself to thwart and counterwork the
apostle’s teaching to the last, with a persistency and malignity as bad
as anything known in ecclesiastical history. Augustine found it
living in his day; so did Luther in his. It lives and asserts itself
to-day, under nineteenth century forms, and “creeps in unawares,”
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not only in priesteraft and ritualism, but where its presence is least
suspected.

What is the significance of all this for ourselves? Two things
from among many may be named. First, the truth concerning justi-
fication is clearly exhibited for all time. Justification stands out as
the antithesis to condemnation. It involves the cancelling of guilt
and the restoring of the sinner to the Divine favour. It does not
come about on account of our merit or penitence or “works of
righteousness that we have done,” but “ through the redemption that
is in Christ Jesus.” It is not that God for Christ’'s sake infuses
righteousness and then pronounces us righteous ; but that out of His
unbought grace He reverses the condemnatory sentence, acquits us,
and reinstates us in His fellowship. The faith which confides in this
grace of God does not stand alone, but brings in “all the things that
accompany salvation.” It carries righteousness in it, as blossom and
fruit are contained in the seed, or as the lily-root implies the perfect
flower. Moral security is taken that henceforth we shall walk in
newness of life through the power of the Holy Ghost. According to
Pharisaic doctrine, which makes every man his own saviour, I realise
my forgiveness when I return from my successful struggle : according
to the doctrine of free grace I legin the struggle with a joyful sense
of forgiveness and acceptance in my heart, making me grateful
humble, loving, strong, and steadfast for God. The objection that
God cannot “ justify ” unless a man is really and actually just already,
is valid only against that purely mechanical view which turns God's
act into a legal fiction, and separates it from our vital union with
Christ.

Second, the doctrine of the fraternal relation and standing of all
believers in Christ is firmly established. There is no place for caste
inside the Christian Church, whether it be the caste of wealth, or race,
or intellect, or culture, or colour of skin. It is no narrow and proudly
exclusive fellowship, with the warning on its entrance-gate, “ Come
not nigh hither”; it has room and welcome for men of every rank
and condition, high or low, rich or poor, rude or cultured ; for men of
every nationality and race; for men of every mental type; for the
new convert, just emerging from the darkness of an ungodly life, to
the saint on whose brow the eternal glory is already dawning. The
one essential condition is that they know the Lord Jesus Christ, and
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trust and love Him. When Carey and his brethren received the first
Brahmin into the Christian Church they affirmed this principle.
Krishnu-Prisad, a Brahmin, made avowal of his faith in Christ and
was baptized. The same day, at the table of the Lord, he received
the bread and the cup from the hands of Krishnu, the Sudra. Thus the
principle was unmistakably enunciated that no caste-distinctions can
be recognised within the Christian brotherhood. The principle is for
ourselves—to be carried out to the full extent. Believers in Christ
are one, united by an eternal bond of love, one in spite of distance
and difference as to worldly circumstances, and misunderstandings,
and even variance in creed. Every wall of partition between one
believer and another is thrown down by the prayer of Jesus that
they all may be one.” At the table of the Lord—in the fellowship of
saints—* There is neither Jew nor Greek, there is neither bond nor
free, there is neither male nor female, for ye are all one (@ unify) in
Christ Jesus.” JAMES CULROSS.
Bristol.

ENGLISH SACRED SONG.*

LL lovers of sacred poetry were delighted when they heard that

Fi Mr. Palgrave had been entrusted by the Delegates of the
Clarendon Press with the task of preparing an anthology of
Sacred Song which might be regarded as a companion to the
“Golden Treasury of Songs and Lyrics” with which his mame
is so honourably associated. Few men, either in our own or any
other age, have been better qualified for such a task. A wide
acquaintance with the best poetry, both of ancient and modern
times, the possession, in no small mcasure, of “the vision and
faculty divine,” nol “ wanting the accompaniment of verse”;
refined taste, and a well-balanced judgment, secure for his decisions
general respect and concurrence. Only very strong reasons can
justify dissent from his judgment, either as to the pieces inserted in
or omitted from any selection he may make. Personal taste is,
moreover, s¢ large a factor in the enjoyment of poetry, both secular

* ¢ The Treasury of Sacred Song.” Selected from the Lyrical Poetry of Four
Centurics. With Notes, Explanatory and Biographical, by Francis T. PALGRAVE.
Oxford : At the Clarendon Press.
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and sacred ; it has, of nccessity, so powerful an influcnece in cach
man’s choice, that criticism is apt to seem capricious; and there are
few departments of thought in which opinion is more hopelessly
conflicting. On the whole, we believe that the “Treasury of Sacred
Song” will win a recognition not less cordial than that which has
been accorded to the “Golden Treasury,” and we may hope that
readers who generally look askance at everything which is described
as sacred will be induced to “read, mark, learn, and inwardly digest ”
the attractive fare which Mr. Palgrave has provided for them.
Poetry and religion are too commonly supposed to be unfriendly to
each other. Dr. Johnson is responsible for an opinion which seems
to us as shallow as it is injurious, and which is held by many who
repeat it as a mere parrot cry. ¢ Poetry loses its lustre and its power,
because it is applied to something more excellent than itself. All
that pious verse cau do is to help the memory and delight the ear,and
for these purposes it may be very useful, but it supplies nothing to the
mind. The ideas of Christian theology are too simple for eloquence,
too sacred for fiction, and too majestic for ornament.” Generally
speaking, the incompatibility between religion and poetry is insisted on
by men who do not share Dr. Johnson’s veneration for religion, and
who persistently set it aside, in all its forms, as “ stale, flat, and
unprofitable.” Doubtless, some so-called sacred poetry is poor and
insipid, but that is not because of its being sacred, but because of its
being intrinsically poor, and it is not of it alone that the affirmation
can be made. The tamest and most insipid of our religious hymns
can be matched by songs and lyrics of a secular order, and we should
find it as easy to select a hundred pieces of the one class as the keenest
critic of Hymnology would find it to select a hundred of the other.

In view of the prevalent opinion in literay and westhetic circles, it
is encouraging to read Mr. Palgrave’s account that his first aim has
been to offer poetry for poetry’s sake: “Such sacred song and such
only as shall also be instinctively felt worthy the sacred name of
poetry.” On this ground he has excluded many compositions which
could have rightfully claimed a place had his object been direct
usefulness, spiritual aid, or comfort. Hymns appeal to devout minds
for other than literary or poetic reasons. They are intertwined with
so many hallowed memories and associations that their power is
almost independent of criticism.
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Mr. P’algrave divides his Anthology into three hooks, the first
bringing us down to 1680 ; the second ending at about 1820 ; the
third from 1820 to the present day. ¥ach period is fairly represented,
and, in the carly part, no widely-known poet has been overlooked.
Spenser, Sidney, Shakespearc (by his sonnet on “Soul and Body ),
and Donne are represented. Several of Thomas Campion’s poems—
which, as Mr. Palgrave reminds us, were practically rediscovered for
us by Mr. A. H. Bullen—are graceful and melodious—
¢ View me, Lord, a work of Thine !
Shall I then lie drowned in night ?
Might Thy grace in me but shine,
1 should seem made all of light.
“ But my soul still surfeits so
On the poisoned baits of sin,
That I strange and ugly grow ;
All is dark and foul within.

¢ Cleanse me, Lord, that I may kneel
At Thine altar pure and white :
They that once Thy mercies feel,
Gaze no more on earth’s delight.

“ Worldly joys like shadows fade
‘Wlen the heavenly light appears :
But the covenants Thou hast made
Endless, know not days nor years.
“In Thy Word, Lord, is my trust ;
To Thy mercies fast I fly :
Though T am but clay and dust,
Yet Thy grace can lift me high.”

"This also is exceedingly beautiful—

#To music bent is my retired mind,
And fain would I some song of pleasure sing ;
But in vain joys no comfort now I find ;
From heavenly thoughts all true delight doth spring.
Thy power, O God, Thy mercies to record,
Will sweeten every note and e¢very word.
“ All earthly pomp or beauty to express
Is but to carve in snow, on waves to write ;
Celestial things, though men conceive them less,
Yet fullest are they in themselves of light :
Such beams they yield as know no means to die ;
Such heat they cast as lifts the spirit high.”
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And another song which Mr, Bullen reprinted, by an unknown
writer, deserves the praise Mr. Palgrave gives to it as of great force
and originality—

“If T could shut the gate against my thought
And keep out sorrow from this room within,
Or memory could cancel all the notes
Of my misdceds, and I unthink my sin :
How free, how clear, how clean my soul should lie,
Discharged from such a loathsome company!
“Or were there other rooms without my heart,
That did not to my conscience join so near,
Where I might lodge the thoughts of sin apart,
That I might not their clamorous crying hear ;
What peace, what joy, what ease should I possess
Freed from their horrors that my soul oppress !

¢ But, O my Saviour, who my refuge art,
Let Thy dear mercies stand 'twixt them and me,
And be the wall to separate my heart,
So that I may at length repose me free ;
That peace, and joy, and rest may be within,
And I remain divided from my sin.”

Of Ben Jonson’s “ Hear me, O God!” only the first three stanzas
are given. They are doubtless more beautiful and faunltless in their
form than the remaining three, but we should have preferred to have
seen the whole. George Herbert receives ample recognition. The
tollowing anonymous poem is evidently the breathing of a devout
gentle, and sensitive soul, with whom communion with God was a.
reality :—

“ Show mic more love, my dearest Lord ;
Oh turn away Thy clouded face,
Give me some secret look or word
That may betoken love and grace ;
No day or time is black to me
But that wherein I see not Thee,
Show me more love ; a clouded face
Strikes deeper than an angry blow ;
Love me and kill me by Thy grace,
I shall not much bewail my woe,
But even to be
In heaven unloved of Thee
Were hell in heaven for to see.
Then hear my cry and help afford :
Show me more love, my dearest Lord /
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“ Show me more love, my dearest Lord ;
I cannot think, nor speak, nor pray ;
The work stands still, my strength is stored
In Thee alone. Oh, come away,
Show me Thy beauties, call them mine,
My heart and tongue will soon be Thine.
Show me more love ; or if my heart
Too common be for such a guest,
Let Thy good Spirit, by its art,
Make entry and put out the rest ;
For ’tis Thy nest ;
Then he'’s of heaven possessed,
That heaven has in his breast.
Then hear my cry, and help afford ;
Show me more love, my dearest Lord ! ”

Herrick, a lyrical poet of the first rank, yields several choice pieces,
not one of which we could spare from the volume. The selection
from Henry Vaughan will probably be, as Mr. Palgrave suggests, the
largest mass of unfamiliar verse to most readers. It ought not to
remain unfamiliar long, for we fully agree with the late Archbishop
Trench in his idea that, while Vaughan is inferior to Herbert as a
theologian, he is certainly superior to him as a poet, and that Herbert
never wrote anything so finely poetical, e.g., as the “ Retreat.” M.
Palgrave suggests that Wordsworth, who owned a copy of the very
rare “Silex Scintillans,” may have had “The Retreat” before him
when writing his “Ode on Intimations of Immortality.” May is
surely too weak a word to use here. The coincidences between the
two poems are certainly—to use Trench’s phrase—so remarkable
that it is difficult to deem them accidental. They have been pointed
out at length by Dr. George Macdonald, whose argument is endorsed
by Mr. Palgrave’s predecessor in the Chair of Poetry at Oxford.
The late Principal Shairp says: “ Wordsworth, we may be sure, had
read ‘The Retreat,’” and, if he had read it, could not have failed to be
arrested by it.” There are few truer poets than John Austin, The
stanzas commencing, “Blest be Thy love, dear Lord,” “ Fain would
my thoughts fly up to Thee,” and “Hark, my soul, how everything,”
have conspicuous merits. Does not the first of these, however, suffer
from the omission of the three stanzas that should precede those which
are here given ? They certainly do, in a theological sense. Baxter's
bymn, “Lord, it belongs not to my care,” gains by omission of three
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stanzas, though we are glad to find here the verse unforbunately left
out in “Psalms and Hymns ”—
“Christ leads me through no darker rooms
Than He went through before ;

He that unto God’s Kingdow comes
Must enter by this door.”

Toplady’s verse, “Lord, it is not life to live,” is beautiful and in-
spiring in itself, but the entire hymn is admirable. We are glad to
find in Mr. Palgrave a true appreciation of Isaac Watts. The sneers
so frequently directed against him are weak and unworthy, and those
who have indulged in them may feel themselves rebuked by Mr.
Palgrave’s cordial recognition, not only of his sweet, devout temper,
but of his gift in poetry— one so much more truly gifted by nature
as a poet than common fame has recognised.” Watts has written
many hymns as fine as any of the nine which Mr. Palgrave has
transcribed, and one or two finer. “ Wken I survey the wondrous
cross,” “Now to the Lord a noble song,” “ (o worship at Immanuel’s
feet,” and “There is a land of pure delight,” would all of them have been
worthy of a place in this Treasury. By the way, Mr. Palgrave is
surely mistaken in saying of “ Where’er my flattering passions rove, I
find a lurking snare,” “The Calvinism, within which the tender-
hearted Watts was bound captive, is doubtless too perceptible in this
beautiful lyric.” Charles Wesley often gives expression to a similar
sentiment. It is found in the German pietists and mystics, in
the “De Imitatione Christi,” “ The Theologia Germanica,” in Tauler,
in Henry Suso, and, if we mistake not, in writers of our own day like
Pusey and Newman. It is due to that element of mysticism which,
however it may be counterbalanced or controlled, is entirely absent
from no devout and earnest soul.

In kLis third book Mr. Palgrave has drawn somewhat too freely
from Keble’s “ Christian Year,” and “ Verses on Various Occasions,”
by John Henry Newman. All, or nearly all, that he has given us is,
indeed, of high excellence, but the poems of these writers are so
widely known that some of them might have been omitted to make
way for selections from writers who are not widely known, and
whose merits have been strangely overlooked. The space given to
Keble and Newman is out of all fair proportion. We are glad to be
made acquainted with the selections from the “Poems and Hywns ”
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of Lev. John Sharp, from the [ev. Richard Wilton’s “ Wood Notes
and “Lyrics”; as also to find that Henry Sutton, Bishop Alexander,
Mrs. Alexander, and Dean Alford have not been overlooked, though
we are not sure that Mr. Palgrave has fixed upon their best pieces, or,
in the case of the last three, given sufficient examples. The samc
remark applies to the poetry of Dr. Bonar. And we arc certainly
surprised to miss in this Anthology the names of Felicia Hemans
(whose contributions to our sacred [lyrical poetry are far more
valuable than is generally supposed), Mrs. Browning, Isaac Williams,
Dr. Monsell, Miss Havergal, and Thomas Lynch, whose “Rivulet”
contains lyrics of unsurpassed beauty and power. Possibly, Mr.
Palgrave’s purpose necessarily restricted him to writers who were
born and wrote in England. Otherwise, the poetry of America would
have furnished many choice gems of song.

“THE CHRIST THAT IS TO BE.”
“Ring in the Christ that is to be.”—In Memoriam, Canto cv.

ENNYSON does not here predict, or even sigh for, a new Christ.
He is not as some, who think the world has outgrown ©the
Nazarens,” has travelled on into new regions of experience, and

requires a guide less ancient and more in touch with modern thoughts
and needs. He is more than satisfied with the Word who once

% Had Dreath, and wrought
With human hands the Creed of creeds.
In loveliness of perfect deeds,
More strong than all poetic thought.”

And his poem opens with an oftering of trustful worship to Him who,
whether seen or unseen, is the same yesterday, to-day, and for ever.

¢ Strong Son of God, Immortal Love,
Whom we, that have not seen Thy face,
By faith, and faith alone embrace,
Believing where we cannot prove ;

“Thine are these orbs of light and shade ;
Thou madest Life in man and brute ;
Thou madest Death ; and lo, Thy foot

Is on the skull which Thou hast made.
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“Thou wilt not leave us in the dust:
Thou madest man, he knows not why ;
He thinks he was not made to die;

And Thou hast made him : Thou art just.

“Thou seemest human and divine,
The highest, holiest manhood, Thou :
Our wills are ours, we know not how;
Our wills are ours, to make them Thine.”

It is not a new Messiah, then, the midnight chimes are bidden to
ring in, but the new manhood which is to be when the Spirit of
Christ has taken possession of humanity. We meet with this idea
first in the dream of a voyage towards the crimson cloudland of a
better age, where, as the little shallop sailed over deepening floods,
the mystic maidens sang, and

“One would sing the death of war,
And one would chant the history
Of that great race which is to be,
And one the shaping of a Star.”

Again we meet the same thought in the epilogue, where the poet
rises out of all doubts, and fears, and wailings over the dead to hail
with joy the birth of a new Man-Chiid who is to be

“a closer link
Betwixt us and the crowning race”
L ] L] & L x L
“ Whereof the Man, that with me trod
This Planet, was a noble type
Appearing ere the times were ripe,
That friend of mine who lives in God.”

Without searching outside the canto we might find sufficient
evidence to confirm this view, but we shall best perceive it by comn-
parison with some earlier strain. This canto represents the mourner’s
mind more than two years after his friend’s death. Three times the birth
of Christ had come and gone since that great sorrow smote the singer’s
inner life as with a killing frost. At first, Sorrow sitting as a lying
“ Priestess in the vaults of Death,” had almost palsied faith and hope
by her false whispers, and tempted him to hate life and desist from
work as vanity —
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“¢The stars,” she whispers, ‘blindly run ;
A web is wov'n across the sky ;
From out waste places comes a cry,

And murmurs from the dying sun :

¢And all the phantom, Nature, stands—
With all the music in her tone,
A hollow echo of my own,—

A hollow form with empty hands.'”

That first Christmas Eve he slept, and when the bells rang happy
greetings of «goodwill and peace to all mankind” they awakened
him to bitterness and anger :—

“I slept and woke with pain,
I almost wished no more to wake,

And that my hold on life would break
Before I heard those bells again.”

But when at a second Christmas they wove the holly round the hearth,
there was no storm in nature around or in the soul within. Outside
lay the silent snow, and, inside, games and song had place. Already,
despondency was viewing some new good as possible, though it had
not come ; and, at New Year’s Eve, the song is one of timid yearning
for a fresh spring :—
“0O thou, New Year, delaying long,
Delayest the sorrow in my blood,

That longs to burst a frozen bud,
And flood a fresher throat with song.”

Now, for a third time, the singer has heard the Christmas chimes,
and is watching the death of an old year. Tt is a frosty night, with
threatenings of storm. Dark clouds are flying across the wild sky,
and the bells sound wild as the wind flings their notes hither and
thither with capricious force. But now new thoughts have come.
The inward frost of sorrow is broken. The soul is no more “ the
fool of loss.” Time has taught him much, and already he has been
emboldened to reach out a hand and catch

*“The far-off interest of tears.”

His personal sorrow, and the mental conflict it has caused, have

opened his heart to the voice of Chvrist, who is the resurrection and

the life, to the voice of nature as springtides have returned, and to

the inward witness of his own life—all witnessing that life shall be
2
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for evermore. So purified, his soul can see the grand purpose to
which all things are moving onwards, that

“one far-off divine event,
To which the whole creation moves.”

His eyes no longer are turned towards the fading daylight of the
past with regret, but towards the dawn of a future day with hope.
He is in sympathy with all that is young and new and promising ;
and the New Year chimes are pealed in union with the music in his
sou] :—

“Ring, happy bells, across the snow :

The year is going, let him go;
Ring out the false, ring in the true.

“Ring out the grief that saps the mind,
For those that here we see no more ;
Ring out the feud of rich and poor,

Ring in redress to all mankind.

“Ring out a slowly dying cause,
And ancient forms of party strife ;
Ring in the nobler modes of life,
With sweeter manners, purer laws.

“ Ring out the want, the care, the sin,
The faithless coldness of the times ;
Ring out, ring out my mournful rhymes,
But ring the fuller minstrel in.

“Ring out false pride in place and blood,
The civic slander and the spite ;
Ring in the love of truth and right,

Ring in the common love of good.

“ Ring out old shapes of foul disease ;
Ring out the narrowing lust of gold ;
Ring out the thousand wars of old,

Ring in the thousand years of peace.

“Ring in the valiant man and free,
The larger heart, the kindlier hand ;
Ring out the darkness of the land,

Ring in the Christ that is to be.”

As the utterance of a simple wish, these verses must command
the sympathy of every reader. Who could fail to join in such a
noble aspiration for a better time when all the ills which vex the
world, and all the faults which mar our common manhood, shall
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have passed away? But these words are not a mere wish, but an
utterance of eager hope and faith. They expect a new time, when
the Spirit of Christ shall be all in all; when not only here and there
one, but when the whole race shall have put off the old man with his
evil passions and desolating sins, and have put on the new man of
Christ-like holiness and love; when men shall have so learned
Clirist as to confess themselves members one of another, and so shall
speak and act the truth, and love one another with true hearts
fervently. They anticipate a time when, by the conquest of love,
which is the conquest of God’s Son, all the wrongs of mankind shall
be redressed, and humanity, filled with the Spirit of God, shall form
one body, of which Christ shall be the ruling Will and animating
Soul. Yes, the Christ is to be! The manhood of which Jesus of
Nazareth was the type and seed, is to possess the earth. The one
grain of wheat that was alone until it died is to wave as a golden
harvest in the world’s ripe autumn, and all the work and waiting of
these weary ages must be crowned with glory and praise.

I write for some who share this expectation, but also for some
who have no such confidence, and their thoughts I would first direct
to a few great lessons concerning the formation of faith which this
most characteristic poem of our age was meant to teach.

It was intended, I believe, to aid all doubting and hopeless minds
by showing that great faith is like a great tree, and must have time to
grow. As we read this poem we thrice observe the seasons circling
round, and as they revolve the tone of thought changes. Yet each
cycle witnesses a slow progress, until the stricken soul gains power to
rejoice and be sure of a glorious future for mankind, and of a renewed
life for the beloved dead in God,—“That God which ever lives and
loves.” There are some to whom such faith comes easily. They
grow up into it as plants grow up into the light, and they cannot
understand the “ malady of thought” which has become a modern
epidemic. Others leap out of darkness into light as by a swift
translation. There is a sudden conviction of sin, and a quick turning
away from definite and nameable iniquities, and this marvellous
transformation of self carries with it an assurance of redemption for
the world in Christ. But others feel the frost of intellectual winter.
They see and are dismayed by the forbidding facts of man's Iisery

and mortality, and find no demonstration of resurrection in nature.
DA
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Speculation leads them into endless labyrinths, questions multiply
with growing knowledge, and answers which once satisfied are felt to
be imperfect, if not false. Commandments to believe as a duty, and
recommendations to believe as prudent, do not help these minds
towards faith. Such appeals seem to arouse their opposition and
suspicion. Calls to instantancous credence of things nct manifestly
true to their consciousness provoke impatience. The burden of “In
Memoriam ” is a plea for patience and hope, for patience and hope on
the part of doubters themselves, and for patience with doubters on
the part of those who believe, just as Jude enjoins: “On some have
mercy who are in doubt.”

But this alone is a most inadequate and even dangerous lesson.
Thousands have taken this fragmentary counsel from the poem and
made it an excuse for a passive suspension of judgment. Finding
thought difficult and painful they hang up their questions in a mental
cabinet and lock the door, resolved to disquiet themselves no more.
But the poem deprecates this as mental cowardice and culpable
indolence. It is one long description of a conflict, and the man held
up before us as an ideal man of the century—the type of the
Christian manhood of a coming age—is one who

“ fought his doubts and gather'd strength,
He would not make his judgment blind,

He faced the spectres of the mind
And laid them.”

Some men fight their doubts by trying to forget them, and so hide
mental traitors in their brain to spring forth armed with terrors in
some hour of dreadful trial to make havoc of the faith they were
banished to preserve ; but this man had sufficient faith in the value

of truth, and the moral courage
“to dwell
On doubts that drive the coward back,
And keen through wordy snares to track
Suggestion to her inmost cell.”

Thus, and thus only, was it, we are told, that Arthur Hallam came

at length
¢ To find a stronger faith his own ;
And Power was with him in the night,
Which makes the darkness and the light,
And dwells not in the light alone.”
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Another great truth which shines throngh the poem is, that faith
is not the result of e purely intellectual process, but is closely con-
nected with the feelings, and so is affected for good or ill by all our
cxperiences of joy and sorrow in the world, and by the temper these
clicit :—

“ 1 found Him not in world or sun,
Or eagle’s wing, or insect's eye ;
Nor through the questions men may try,
The petty cobwebs we have spun :

“If e’er when faith had fall'n asleep,
T heard a voice ‘believe no more’
And heard an ever breaking shore

That tumbled in the Godless deep ;

¢ A warmth within the breast would melt
The freesing reason’s colder part,
And, like a man in wrath, the heart
Stood up and answered ‘I have felt.’”

Many are impatient of this thought, and are ready to cast scorn
upon a faith which embraces things hoped for, but which no eye hath
seen, and never can be proved like the existence of a star. But the
thought is true. Our faith in the coming of a better age for man-
kind, and of a future life for all, is linked with our private affections ;
and our power to entertain bright hopes is lessened or increased by
personal experience. We may all hear the bells ring in the new year
with our ears, but each one of us will interpret them with our hearts.
To those in the bitterness of an unhealed sorrow they will be more
doleful than funereal tollings ; nature will seem like an empty vault
echoing our cry, but with no living voice; and for them the whole
future of the earth will be wrapped in gloom. To others those bells
will peal joyfully the coming of new pleasures, the opening of new
prospects, the furtherance of noble plans for themselves and mankind.
For some they will seem to ring in a new period of spirit-sapping
grief, new phases of the feud betwixt rich and poor, wherein they have
themselves been deeply wounded. Visions of unending want and
care, and multiplying sin, of miserable civic spite and national strife ;
pictures of cold, miserly, and lustful hearts working wrong, will fill
the scene. We may not like to own it, but it is true, that our hearts
incline to see those facts which harmonise with our feelings, and

. 3 . . D\,
cither discolour or exclude from contemplation those which rebuke
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our mood. When the poet's friend first died, nature scemed omne
areat charnel-house, but love refused to think that so much wealth
of wisdom and goodness could be lost, and opened the heart to receive
the light of Christian hope concerning him, and then the light which
fell on that cne grave illumined all :—
“The love that rose on stronger wings,
Unpalsied when he et with Death,
Is comrade of the lesser faith
That sees the course of human things.”

Yes, but there are harder blows to be endured than the death of
dear and noble friends. There is the death of friendship; there is
the discovery of treachery behind a face of smiles; there is the
constant wearing of contention where one looked for grace and peace ;
there is the withering of cold neglect, the breaking of bonds by
untruth ; and how hard it is for those stricken in these ways to hear
the Dbells as if they were ringing out the false, ringing in the true, the
common love of good, the larger heart, the kindlier hand—ringing in
the Christ that isto be! How hard when all this jubilant canto bids
the bells dismiss to the bad past what seems rampant and mighty
and destructive to ourselves, and yet to hold fast faith and hope
that all things are moving with God-guided feet towards a reign
of righteousness and peace! Yes, very hard; but be of good
courage all ye who are tempted thus to be cast down and unbelieving.
Be not overcome of evil. Let love to men rise up again unpalsied by
the blows of wrong. Fret not yourselves because of evil doers. Let
your thoughts turn back to Him who wrought the “creed of creeds
in loveliness of perfect deeds”; consider how His love survived the
malice of His enemies and the forsaking of His friends. Aspire to
live a life of conquering truth and love like His; consider how the
world needs heroes who can overcome the deadening force of sin; and
then, striving to put on the loveliness of Christ in His most perfect
deeds of kindness to the evil, you will be enabled to see, at least in
parg,
“That all, as in some piece of art,

Is toil co-operant to an end ;”
and that this end can be no less than the victory of good, the
crowning of our race with holy love, the production of a new
manhood—*“ the Christ which is to be.”
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Once more, to meet another source of doubt concerning such a
future, this poem preaches the possibility of man’s redemption from
the power of evil. There is no temptation so strong, perhaps, as that
which creeps over sad souls like a depressing sleep. The disciples
of Christ slept in the garden of Gethsemane for sorrow ; and many
yield their powers away to sleep because of something they have
lost—a friend, a carcer, a beau ideal, or, worse still, their character,
their self-reliance, their trust in their own genuineness, their own
constancy of purpose, their own courage and truth, their own honour
and purity and goodwill. As the new year comes many will be
reminded of lost opportunities, of broken vows, of sins done against
light, of talents wasted, health impaired, prospects darkened.
Feeling themselves thus marred and weakened, if not totally disabled
for the future, it is difficult, and without some healing hope it is im-
possible, for them to hear the new year’s bells with sanguine joy. Instead
of running on with Christ’s advancing host, forerunners of the race that
is to be, they will be ready to sin on hecause they have sinned;
their wills, so often beaten by desire, are cowed like bondsmen who
have often struggled to escape, but been recaptured and enchained.
Thus, instead of waking to partake the strife and victory of growing
good, they will be inclined to say—

“ My will is bondsman to the dark ;

I sit within a helmless bark,
And with my heart I muse and say :

Ny

“*0 heart, how fares it with thee now,
That thou should’st fail from thy desire,
Who scarcely darest to inquire,
What is it makes me beat so low 2°”

Against this numbing influence of grief the whole teaching of « In
Memoriam ” is directed. It preaches in every sense of resurrection,
not only of a life beyond the dusty grave, but of a new life to dead
hearts here. It sings of One within the veil who is ever putting
forth a hand through darkness to mould men into Christlike form.
Sorrow, whether over loss or sin, is good; but it is not meant to
make us weak. It is meant to make us plastic to God’s shaping
hand, as fire frees iron from its ore, and softens it to receive the
hammer’s fashioning blows. Our life, wrought upon by pains and
tribulation, is like the
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“jron dug from central gloom,
And heated hot with burning fears,
And dipped in baths of hissing tears,
And battercd with the shocks of doom
To shape and use.”

This is the meaning of our personal trials, and this the meaning of
the long distressful story of our race. As the leaves on a tree bear
in themselves an image of the tree itself, so each man is a type of
mankind. Over all and in all God is working. Christ is the hope
of glory to the worid and to each one of us apart. Therefore the bells
may ring in a new and Christ-like life for us if only we accept
Christ’s Word and Work, and dare, as for ourselves, to hold
“it truth, with him who sings
To one clear harp in divers tones,

That men may rise on stepping-stones
Of their dead selves to higher things.”

There are many things I should most gladly say, to those who
share the Laureate’s hope for the future of mankind, which space
forbids. Yet the chief thing may be uttered very briefly. The
best contribution which any man can make towards the further-
ance of all we long to see is to put on Christ;—to put away the
old man with its evil passions, and to put on the new man,
which, after God, hath been created in righteousness and holiness of
truth. Tennyson has turned the admonition of Paul into a poet’s
aspiration, and has boldly heralded a time when the admonition shall
have found a world’s obedience, when all old and evil things shall
bave passed away, and all things become new. Has he not done
well 2 Have not the centuries since Christ beheld an cver-growing
band of men endeavouring to live Christ ? Is not the whole world
to-day dotted with men in fervent sympathy with all the hopes
this poem breathes—that is, with all the hopes and purposes
to which Christ has given birth? Be brave, therefore, and be
patient unto the coming of the Lord. Let the bells ring out for
us all that is not true, all faithless sorrow which Ilmpairs our
powers to see, all tampering with wrong, all ignobleness of life
and bitterness of tongue, all false pride and narrowing lust, all
cowardly and servile fears of man or pain or death. Let those bells
ring in for us a readier sympathy with them that suffer want and
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care and sin.  Be strong and very courageous to do all that Christ

wants done, and to be all Christ will bless. Bring all the faults and
failures of the past to Him who is ready to forgive. ILiise up with
heartened trust to live as valiant men and free, with larger hcarts
and kindlier hands. TLet your life help to shine away the darkness
of the land, and become, through the inspiration of the Almishty,a
type and promisc of the sin-purged race—*“the Christ which is
to be.” T. ViNcexT Ty,

WIT AND HUMOUR IN HOLY SCRIPTURE.

N three places in the Psalms God is spoken of as laughing. In
each case, indeed, it is at the folly of the wicked, and the
design is to show that sin is ridiculous as well as evil. Although

uttered in bold poetry, these expressions justify the employment in
the service of righteousness of a faculty which is for the most part
used for amusement. 'We know not that any other being except man
laughs, or indulges in derision. In the perception of the ludicrous is
found one of the distinguishing features of the human intellect
Although chiefly used for entertainment, it may be of service in higher
aims. And the inquiry may fairly be made whether, in a book of
-such varied composition, given to us both for pleasure and protit
there is any trace of an appeal to this sense. We need not stay to
attempt a definition of the terms wit and humour. We use them in
their everyday meaning. Can we find in the Bible such unexpected
and curious illustrations, or playing with the sounds of words, as we
call wit 2 Are there in the Scriptures signs of a pleasant jocund
-style, as from one of cheerful inind leavened with humour ? There are
passages which were intended to make us weep: are there any which
may provoke a smile ? The inquiry is not irreverent.  Inspiration
makes use of simple narrative and sublime imagination ; it gives us
argument, history, eloquence, and poetry. Has it disdained altogether
that sense of the ludicrous which God has implanted in the human
mind, and the human mind only? Wit and humour defiled by sin
have grovelled in the mire of folly ; but when chastened and pure they
may be of the highest service to the cause of truth and righteousness.
If so, from the analogies of arcument and fancy which are here uscd
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we might fairly expect some examples of humour and wit in Holy
Seripture.  Amidst the beautiful flowers of literature found here, is
this very charming blossom omitted ? That this element should have
heen overlooked need not excite surprise. This is not the only
respect in which the literary excellence of the Bible has been
neglected, or treated according to a narrow tradition. In times past,
carnest men have been so eager to drink of the water of life that they
came uot only to neglect, but to be unwilling to examine the vase in
which it has been brought from the eternal spring. The
study of the literary character of Holy Scripture is almost a pursuit
of modern times. Yet surely we do not lessen the spiritual force
when we make inquiry into the skill of the composition.

Now, supposing we were examining a letter from an aged Christian,
in circumstances of trouble, and that we found in it a play upon the
names of persons used. If the name of the person to whom it was
written was beloved, and he were addressed as one beloved ; if the name
of the person the letter was about was useful, and the writer asserted
that he would be found useful ; if the name of a friend mentioned was.
horse officer, and he were called a fellow-soldier ; if, in short, there
were two or three puns on the names mentioned, and if in addition
there were several phrases from which it is difficult to disassociate
the idea of pleasantry, what would be our conclusion? Would it
show more reverence to pass these expressions on one side? or to
learn from them how true piety can bring lightness of heart even in
old age when surrounded with trouble, and further, that a genial
method of address is the better way of dealing in a difficult business ?
Now, just such is the case with the Epistle to Philemon. Its sweet
pleasantry has often been noticed. Its delicate wit appears to be
passed Dby chiefly from an idea that its recognition would be an im-
propriety. Fven those who reject the evident play on the names
nevertheless note a certain humour in several expressions in the
letter. Many expositors have found it almost impossible not to
admit that there are traces of both wit and humour here, although
unwilling to use the terms.

Paul the aged, playing upon names, was but in the succession of
« Jacob, when e was a dying.” As by faith he spoke the blessings of
his sons, in most instances they were formed by a play upon the
name. Judah means praise; the benediction to him was: “Thou art
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he whom thy brethren shall praise.” Zebulun means habitation: he
wag to dwell at the haven of the sea. TIssachar means wages : he was
likened to a strong ass with two burdens, with more humour still.
Dan is judgment, “ He shall judge the people.” Gad means a troop,
so the prophecy was “a troop shall overcome him, but he shall over-
come at last”  Asher means prosperity, and that blessing was
promised to him : and so on throughout. All this is necessarily lost
in translation. But that species of wit which takes its rise in the
pronunciation of words, and which we call punning, may be fre-
quently found in Hebrew literature. It appears to have suggested
certain comparisons and phrases, the object of which otherwise is not
so evident. For example, in Ecclesiastes we read, “ A good name is
better than precious ointment.” Whence this simile ? Name and
ointment in Hebrew have a similar sound. As we might say, “ better
be holy than oily.” The use of the phrase by the Prophet Isaiah,
“ For precept must be upon precept, precept upon precept, line upon
line, line upon line, here a little and there a little,” becomes more
evident when it is heard in the original : Ke, Tzav latzav, tzav latzav,
kav lakab, kav lakab, zail sham, zail sham. Especially when we note
the verse following, “ For with stammering lips will he speak to this
people.”

If we regard irony and satire as belonging to the sphere of wit and
humour—and assuredly they do—we cannot fail to mnotice how
frequently they were employed by the grand old prophets. We do
not know that the whole region of literature can afford more polished
satire than may be found in the writings of Isaiah. As, for example,
where the idol-makers are represented as “ choosing a tree that will
not rot, and seeking a cunning workman.” ¢ They helped cvery one
his neighbour, and every one said to his brother, Be of good courage.
So the carpenter encouraged the goldsmith, and he that smoothed
with the hammer him that smote the anvil, saying, It is ready for
the soldering, and he fastened it with nails that it should not be
moved.” Every touch here boils over with wit. The sarcasm is
immense. We must not forget that these idolaters were men of
intelligence and culture. How they must have winced! Imagina-
tion of the sublimest kind had been used in describing the true God.
And now they are told that therc was need of care lest their god
should become rotten, and the workmen had to encourage one
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another as they proceeded with the tremendous task of making
a deity out of selected timber, till at length one says, “ Now
we can solder this Divine being.” And then they nail him up so
that he could not be moved. Surely there must have been a fine
vein of wit in the author of so grand a satire. Indeed there appears to
have been considerable cultivation of humour in that grand old school
of Hebrew prophets. ¥or example, there was that sturdy Elijah the
Tishbite. At the great trial on Mount Carmel he stood watching his
opponents. 'When he speaks it is in biting sarcasm. “ Call a little
louder, for he is a god, perhaps he is on a journey, or perhaps he
has gome to sleep.” And his sublime call to decision, which has
resounded along the corridors of time and come down to us as a
solemn appeal, is not destitute of humour. For the words “ How long
halt ye betwcen two opinions” might be translated: “ How long
will you hop upon two twigs,” or “ carry on that lame dance.” There
is wit even in that expression.

Many of the similes in the Book of Proverbs are incandescent
with wit. A beautiful woman without discretion is like “a jewel of
gold in a pig’s nose”! The sluggard is represented as “burying
his hand in the dish, and will not so much as bring it to his mouth
again.” He saith, “ There is a lion without, I shall be murdered in
the streets.”” Confidence in an unfaithful friend is like a broken
tooth or a disjointed ankle. One who gives honour to a fool puts
“a lag of geins in a heap of stones.” He who meddles with strife
“takes a dog by the ears” A contentious woman is like “a
continual dropping in a very rainy day.” “Though thou shouldest
Lray a fool in a mortar with a pestal among bruised corn, yet will
not his foolishness depart from him.” These and many other quaint
similes found amongst these “apples of gold in baskets of silver”
surely may be considered as possessing humour and wit as well.

In his celebrated “ Provincial Letters,” Pascal touches upon this
subject. In the famous No. XI. he says: “It is very remarkable
that the very first address of God to man after his fall was, according
to the Fathers, ironical—a poignant sarcasm. . . . He derided
Jiim in the following words : ‘ Behold the man has become like one
of us,” which is, according to St. Chrysostome and other expositors,
a keen and obvious irony.” Pascal further notes that St. Augustine
and St. Cyril agree in remarking upon our Lord’s words to
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Nicodemus: “ Art thou a master in Israel and knowest not these
things ” that he “ deserved to be so jeered.” And this is not the only
passage in which the Great Teacher had recourse to the weapon of
satire in pressing truth home to men.

In the consideration of this subject it is important to note that
there is great variety in the appreciation of humour. No taste is more
dependent on cultivation than the taste for wit. The comic papers
of Berlin and Paris meet with a very cool reception in London. The
jest which will “ set the table on a roar” in one grade of society will
excite no mirth in another, except, perhaps, that of derision at any
person being amused by such feeble nonsense. There is much

worthy of note in the following extract from a recent Jewish
writer :—

t As far as we can judge we should say that only a Jew perceives to the full the
humour ot another Jew ; but it is a humour so fine, so peculiar, so distinct in flavour,
that we believe it impossible to impart its perception to any one not born a Jew.
The most hardened agnostic deserter from the synagogue enjoys its pungency,
where the zealous alien convert to Judaism tastes nothing but a little bitterness.
In these days, indeed, of slackening bonds, of growing carelessness as to long-
cherished traditions, when the old order is changing and giving place to new
with startling rapidity, it is, perhaps, our sense of humour, as much as anything
else, which keeps alive the family feeling of the Jewish race. The old words, the
old customs, are disappearing, soon to be forgotten by all save the student of such
matters. There is no shutting our eyes to this fact. The trappings and the suits
of our humour must vanish with the rest; but that is no reason why what is
essential of it should not remain to us a heritage of the ages too precious to be
lightly lost ; a defence and a weapon wrought for us long ago by hands that
ceased not from their labour. If we leave off saying Shibboleth, let us, at least,
employ its equivalent in the purest University English. Not for all Aristophanes

can we yield up our national freemasonry of wit, cur fanily joke, our Jewish
humour.”

Now, overlooking the assumption of superiority here, we find in it
the statement of an important truth. One people cannot fully
appreciate the humour of another. It is a curious fact that by
Jewish Rabbis the Book of Esther is considered to be exceedingly
droll. They will roar with laughter at its points. These, when
explained to a Gentile, are confessedly not very provocative of mirth.
But the different situations into which the characters are brought are
regarded as highly amusing. And they have never considered that
the sacredness of this book, one of the most precious to the Jews in
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the whole canon, is at all diminished by its abounding wit and humour
as it appears to them.

It may require a Semitic sense of humour to recognise its presence
in the story of Esther. But in not a few of the narratives of the Old
Testament gleams of a genial spirit on the part of the writer is
cvident enough.  Glance at the grim story of the Danites at the con-
clusion of the Book of Judges. He must have had a keen sense of
the ludicrous who could open a story thus: “ There was a man of the
hill country of Ephraim whose name was Mical. And he said unto
his mother, The eleven hundred shekels of silver that were taken
from thee, about which thou cursest, and spakest of also in mine ears,
behold, the silver is with me, I took it. And his mother said,
Blessed be thou of the Lord, my son.” The story goes on in the
same quiet sarcastic way, relating a singular narrative of cant and
impudence. After a while a strong force came to the house and took
away the sacred things.

“Then said the priest unto them, What do ye! And they said unto him, Hold
thy peace, lay thine hand upon thy mouth, and go with us, and be to us a father
and a priest : ¢s 5t better for thee to be a priest unto the house of one man, or
that thou be a priest unto a tribe and & family in Tsrael ? And the priest’s heart
-was glad, and he took the ephod, and the teraphim, and the graven image, and
went in the midst of the people.”

Then, when Micah protested,

“the children of Dan said unto him, Let not thy voice be heard among us, lest
angry fellows run upon thee, and thou lose thy life, with the lives of thy house-
hold. And the children of Dan went their way : and when Micah saw that they
were 100 strong for him, he turned and went back unto his house.”

Jotham, the son of Jerubbaal, appears to have beena “fellow of jest.”
He had evidently a poor idea of his brother’s regal gifts. So when
the men of Shechem went to him to consult about loyalty to Abimelek,
lie stood on the top of Gerisim and said :—

« Hearken unto me, The trees went forth on « tine to anoint a kingover them ;
and they said unto the olive tree, Reign thou over us. But the olive tree said
unto them, Should I leave my fatness, wherewith by me they honour God and
man, and go to be promoted over the trees? And the trees said to the fig tree,
Come thou, and reign over us. But the fig tree said unto them, Should I forsake
my sweetness, and my good fruit, and go to be promoted over the trees? Then
said the trees unto the vine, Come thou, and reign over us. And the vine said
anto them, Should I leave my wine, which cheereth God and man, and go to be
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promoted over the trees ! Then said all the trees unto the bramble, Come thou,
and reign over us. And the bramble said unto the trees, If in truth ye anoint me
king over you, then come and put your trust in my shadow : and if not, let fire
-come out of the bramble, and devour the cedars of Lebanon.”

And then, we read, he ran away. Surely he who has the feeblest
perception of humour can hardly fail to perceive it in the song of
Deborah, where poetry and satire alternate: “Speak about it,” she
says, “ye that ride on white asses, ye that sit on rich carpets, and ye
that walk by the way.” How delicate is her attack on the tribe of
Reuben, which appears to have held back in the moment of trial,
“Why satest thou among the sheepfolds to hear the pipings for the
flocks ? By the watercourses of Reuben there were great resolves of
heart.” Then the picture of the mother of the conquered Sisera,
Yooking out of the window, speaking through the lattice, listening for
the chariot wheels of her son, and Iima.gining the spoils, and her own
share “ a piece, of divers colours, of needlework embroidered on hoth
sides to place on the neck.” Then suddenly, giving a beauty by
contrast, the satire ceases and the song is: “So let all Thine enemies
perish, O Lord; but let them that love him be as the sun when he
goeth forth in his might.”

Here then we propose to stop, not that the subject is exhausted,
but with the consciousness of much imperfection, to some extent
necessary in an attempt to regard the Bible from a fresh standpoint.
Those who believe the most firmly in the inspiration of Holy
Scripture will come to the book for their conception of inspiration
_rather than bring their notion to the book. Arthur H. Hallam once
said with rare insight, “I see that the Bible fits into every fold of the
human heart. I am a man, and I believe it to be God’s book because
it is man’s book.” Now 'it cannot be imagined that the Bible
will ever come to be regarded as a book of humour. But the Inquiry
may fairly be made as to whether there may not be found in it some
_gleams thereof. We do not say that all the passages adduced here
would at the last analysis be found to possess this quality. But of
some as soon as the question is raised it is difficult to doubt, Of that
constant effort to place all that is touched in a ludicrous aspect, which
marks what are called comic writings, no trace will be found here.
Nor will there of that struggle to secure a laugh, that straining after
the absurd which marks so much of the so-called wit of the day.
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Wit is the sauce of life, and it is a poor banquet where there is
nothing but sauce. Irony and satire are too powerful weapons to be
altogethier neglected in the service of truth. A thouglht is more
precious when it is brought to us decorated with the flowers of
Imagination, and made delicately fragrant with hwmowr.  Scent
should be used sparingly, but is not to be wholly rejected. The most
important consideration, however, is of fact. Is there humour in the
record ? If so, we shall fail to apprchend the meaning fully unless
we consider it. Wit may be sanctified. Some of the finest preachers
the Church has ever had have had recourse to it even when dealing
with the most sacred themes. Repulsive as humour in the pulpit is
for the most part, there have been teachers of rare gifts who have
used it with the best effect. Sir Thomas More jested on the scaffold,
and all recognise the appropriateness and beauty of the pleasantry
with which he bade farewell to the world. No jewel of wit had ever
a more appropriate setting. By wit and humour we need not under-
stand boisterous folly exciting wild laughter, nor can signs of their
presence diminish our reverence. We humbly imagine enough has
been said to justify further inquiry into the question—Are there wit

and humour in the Bible ?
J. HunT COOKE.

INSTRUCTION IN OUR DISTINCTIVE
PRINCIPLES.

EW remarks would gain more general concurrence than that it is
F important to instruct our congregations, and especially our
young people, in our distinctive principles as Nonconformists
and as Baptists; yet few remarks are more generally disregarded. If
people attend our services and join our churches simply because
their fathers have done so before them, we cannot expect to retain a
permanent hold upon them amid the changes and migrations of our
modern life, and its manifold sources of unsettledness. Their
association with us under these circumstances is accidental rather
than vital, and its continuance will inevitably depend on the chapter
of accidents. Tt is more necessary than ever that we should clearly
state the grounds of our belief in the supreme authority of the
Scriptures as the rule of faith and practice, in the spirituality of
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Christ’s Kingdom, with all that it involves as to the freedom of the
Church from State-patronage and control, and its right to self-
government. We should also show that as Baptists we are acting
in no capricious or self-willed fashion, and are yielding to no
love of separatism. Our existence as a denomination is deter-
mined by the same reasons as have brought about our Noncon-
formity, and is a matter of loyalty to Christ and of fidelity to
conscience. We ought to make clear the accordance of our views
with the teaching of the New Testament, and to exhibit the rich
symbolic import, the profound and far-reaching doctrinal sigrificance
of Dbaptism, more particularly as we can quote in our favour the
testimonies of the foremost scholars and theologians of every Christian
church. Young people often desert our Nonconformist churches on
the most flimsy and superficial grounds. Some, no doubt, leave us
for reasons which they deem purely conscientious. Others ignomini-
ously yield to the spell of fashion and respectability, to the charm of
beautiful music and a stately ritnal, or to a sinful desire to be freed
from the responsibilities of active church membership. No amount
of mere intellectual enlightenment will, of course, avert results which
have their origin in moral causes. A perverted heart will lead even
a strong and an enlightened mind astray. Where the love of the
world, the craving for respectability and success, and the pursuit of
pleasure are the ruling principles, the clearest knowledge and the
strongest convictions are too commonly set aside. Yet even in such
cases we should make retrogression as difficult as possible. We should
not allow people to follow the worse because they had no opportunity
of knowing the better. Tley should at any rate be placed under the
responsibility of having to reckon with their knowledge, and not be
able to plead that they acted in sheer ignorance. And as all our
losses are not of this lamentable order, but are sometimes dictated by
upright though, as we believe, by mistaken motives, we may hope
that clear and definite instruction will retain in the old paths those
who otherwise and ignorantly would desert them.  One further con-
sideration should strengthen our decision. There are many English
Churchmen—clergy and laity alike—who frankly avow that they
know nothing of our principles, and have never had any practical
means of understanding them. We have recently met with more
than one case in which this ignorance has been pleaded with the
3
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most charming simplicity, as if it had been altogether involuntary,
and where information has been welcomed with the result of dispell-
ing suspicion and of creating a kindlier fecling towards Dissenters. We
need not be afraid that by standing firm in our position and insisting
courteously and intelligently on its accordance with Scripture we shall
lose the respect of intelligent and candid men. On the contrary, they
will esteem us the more, the more they sce that we are following the
path marked out for us by our Lord ; and, without dreaming of any-
thing like an organic union of all the churches, we may by showing
the reason for the faith and hope that are in us remove misunderstand-
ings, and do something to promote the unity of the spirit in the bond
of peace. In the present state of society Denominationalism is a
necessity ; but there is no necessity for sectarian narrowness, party
strife, unchristian jealousy, and a supercilious sense of superiority.
And we may all do something to check and destroy them.

SGNDAY MORNINGS WITH THE
CHILDREN. *

IL—_THE GIFT OF THE NEW YEAR.

URING the last few days we have been freely expressing our good wishes
D towards one another in a form which we can